D 
va 
` 
‘ 
t 
4 


i 


THE YEAR 


CRITICAL THINKING QURANIC STUDIES TEXTBOOK SERIES YEAR 2 


CRITICAL THINKING 
AND THE CHRONOLOGICAL QURAN 
IN THE LIFE OF PROPHET MUHAMMAD 


THE YEAR 


2 


OF THE REVELATION 
(12 BH/610-611 CE) 


REVISED EDITION 


LALEH BAKHTIAR 


INTRODUCTION BY 
MOHAMMAD HASHIM KAMALI 


LIBRARY OF ISLAM 


@ Laleh Bakhtiar, 2017 


Unless otherwise indicated, all materials on these pages are copyrighted. 
All rights reserved. No part of these pages, either text or image may be used 
for any purpose. Therefore, reproduction, modification, storage in a retrieval 
system or retransmission, in any form or by any means, electronic, mechanical 
or otherwise 15 strictly prohibited without prior written permission. 


Printed in the United States of America. 


Library of Congress Cataloging-in-Publication Data 


Bakhtiar, Laleh. Critical Thinking and the Chronological Quran in the Life of 
the Prophet: Book Year 2 


p.cm. 
Includes bibliographic references 
ISBN 10: 1-56744-588-8 

ISBN 13: 978-1-56744-588-6 


1. Koran—Commentaries. 2. Koran—Criticism, interpretation, etc. 3. Critical 
Thinking 


I. Koran. English. Book Year 1. Chronological Order. I. Title 


Published by 
Library of Islam 
Distributed by 
Kazi Publications, Inc. (USA) 
3023 West Belmont Avenue 
Chicago IL 60618 
(T) 773-267-7001 
(F) 773-267-7002 
www.kazi.org 
email: info@kazi.org 


CONTENTS 
(12BH) + 3 < (610-611 CE) 


THE YEAR 2 OF THE REVELATION 


MUHARRAM 1-DHU AL-HAJJA 29, 12 BH/ 
CA. NOVEMBER 24, 610-NOVEMBER 12, 611 CE 


PREFACE ° 7 

ACKNOWLEDGEMENTS * 5 

INTRODUCTION BY MOHAMMAD HASHIM KAMALI ° 17 
PREVIEW ° 35 


PRELUDE 
ABU BAKR AND HIS FRIENDS BEAR WITNESS TO THE TRUTH ° 36 


LESSON 7. CRITICAL THINKING STRATEGY 
CLARIFYING ISSUES OR CONCLUSIONS ° 39 

QURANIC CHAPTER 81: THE DARKENING (AL-TAKWIR) 
SIGNS 81:1-81:29 ° 39 

COMMENTARY * 0 


LESSON 8. CRITICAL THINKING STRATEGY 

CLARIFYING AND ANALYZING THE MEANINGS OF WORDS OR PHRASES ° 49 
QURANIC CHAPTER 87: THE LOFTY (AL-AALI) 

SIGNS 87:1-87:19 ° 49 

COMMENTARY * 0 


Lesson 9. CRITICAL THINKING MORAL TRAIT 
BELIEF IN ONE Gop (TAWHID) ° 53 

QURANIC CHAPTER 92: THE NIGHT (AL-LAYL) 
SIGNS 92:1-92:21 * 56 

COMMENTARY * 57 


LESSON 10. CRITICAL THINKING MORAL TRAIT 
DEFINITIVENESS (TO BE PRECISE) * 61 

QURANIC CHAPTER 89: THE DAWN (AL-FAJR) 
SIGNS 89:1-89:30 * 61 

COMMENTARY * 62 


LESSON 11. CRITICAL THINKING MORAL TRAIT 

READING CRITICALLY: CLARIFYING OR DISCERNING THE SACRED TEXT * 66 
QURANIC CHAPTER 93: THE FORENOON (AL-DUHA) 

SIGNS 93:1-93:11 ° 67 

COMMENTARY * 68 


:וו 


CONTENTS 
(12BH) + 4 + (610-611 CE) 
LESSON 12. CRITICAL THINKING STRATEGY 
RAISING QUESTIONS, PROBLEMS, ISSUES * 70 
QuRANIC CHAPTER 94: THE EXPANSION (AL-INSHIRAH) 
SIGNS 94:1-94:8 © 70 
COMMENTARY * 70 


LEsson 13. CRITICAL THINKING STRATEGY 

QUESTIONING DEEPLy: RAISING AND PURSUING SIGNIFICANT 
QUESTIONS ° 72 

QURANIC CHAPTER 103: By TIME (AL-ASR) 

SiGN 103:1-103:3 ° 72 

COMMENTARY * 72 


LESSON 14. CRITICAL THINKING STRATEGY 

PRACTICING DISCUSSION: CLARIFYING AND QUESTIONING 
INTERPRETATIONS ° 74 

QURANIC CHAPTER 100: THE CHARGERS (AL-ADIYAT) 
Sicns 100:1-100:11 *4 

COMMENTARY ° 74 


LESSON 15. CRITICAL THINKING MORAL TRAIT 
GOD-CONSCIOUSNESS (TAQWA) * 77 

QURANIC CHAPTER 108: THE ABUNDANCE (AL-KAWTHAR) 
SIGNS 108:1-108:3 ° 78 

COMMENTARY ° 78 


LESSON 16. CRITICAL THINKING STRATEGY 
APPROPRIATENESS (TO BE RELEVANT) * 82 

QURANIC CHAPTER 102: THE RIVALRY (AL-TAKATHUR) 
SIGNS 102:1-102:8 * 82 

COMMENTARY * 82 


LESSON 17. CRITICAL THINKING STRATEGY 

REASONING DIALOGICALLY: COMPARING INTERPRETATIONS * 85 
QURANIC CHAPTER 107: ASSISTANCE (AL-MAUN) 

SIGNS 107:1-107:7 * 85 

COMMENTARY ° 85 


LESSON 18. CRITICAL THINKING STRATEGY 

REASONING DIALECTICALLY: EVALUATING INTERPRETATIONS * 89 
QURANIC CHAPTER 109: THE UNGRATEFUL (AL-KAFIRUN) 

SIGNS 109:1-109:6 * 0 

COMMENTARY ° 90 


CONTENTS 

(12BH) * Š 5 (610-611 CE) 
LESSON 19. CRITICAL THINKING STRATEGY 
USING INFORMATION, DATA, FACTS, OBSERVATIONS, EXPERIENCES, 
REASONED JUDGMENTS ° 92 
QURANIC CHAPTER 105: THE ELEPHANT (AL-FIL) 
SiGNs 105:1-105:5 * 2 
COMMENTARY * 92 


LESSON 20. CRITICAL THINKING STRATEGY 

DEVELOPING CRITERIA FOR EVALUATION: CLARIFYING VALUES 
AND STANDARDS ° 96 

QURANIC CHAPTER 113: THE DAYBREAK (AL-FALAQ) 

SIGNS 113:1-113:5 ° 96 

COMMENTARY * 97 


LESSON 21. CRITICAL THINKING MORAL TRAIT 
VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE * 99 
QURANIC CHAPTER 114: HUMANITY (AL-NAS) 

Sicns 114:1-114:6 * 100 

COMMENTARY ° 100 


LESSON 22. CRITICAL THINKING INTELLECTUAL STANDARD 
CONNECTING COMPLEXITIES AND INTERRELATIONSHIPS * 5 
QURANIC CHAPTER 112: SINCERE EXPRESSION (AL-IKHLAS) 
SIGNS 112:1-112:4 ° 105 

COMMENTARY ° 105 


LESSON 23(1). CRITICAL THINKING STRATEGY 
ANALYZING OR EVALUATING ACTIONS ° 108 
QuRANIC CHAPTER 53: THE STAR (AL-NAJM) 
SIGNS 53:1-53:25 ° 108 
COMMENTARY * 9 
LESSON 23)2( 
CRITICAL THINKING STRATEGY 
DISTINGUISHING RELEVANT FROM IRRELEVANT INFORMATION ° 114 
SIGNS 53:26-53:31 ° 114 
COMMENTARY ° 114 
LESSON 23(3) 
CRITICAL THINKING STRATEGY 
GIVING REASONS AND EVALUATING EVIDENCE ¢ 117 
SiGns 53:32-53:62* 
COMMENTARY * 8 


CONCLUSION ° 121 


CONTENTS 
(12BH) + 6 + (610-611 CE) 
EPILOGUE 
THE QURAYSH CLANS REVISITED * 2 


APPENDIX 1: QURANIC SIGN 73:20 AND COMMENTARY ° 124 
APPENDIX 2: CORRELATION OF THE ORIGINAL CHAPTERS WITH CHAPTERS 
IN CHRONOLOGICAL ORDER ° 126 


ENDNOTES ° 127 
BIBLIOGRAPHY ° 131 


PREFACE 
(12BH) « 7 < (610-611 CE) 


PREFACE 


EXPLANATION OF THE CRITICAL THINKING QURANIC STUDIES 
TEXTBOOK SERIES 

There are thirty books in this series. Books entitled Book Year I to Book 
Year 24 consist of one book for each year of the revelation. The chapters’ or 
sections’ signs (ayat) are presented according to the 558 ruku or sections of 
the 114 chapters of the Quran. They each include the relevant chapter (surah) 
or chapters (when they are short) or sections, ruku (when there are multiple 
sections in a particular chapter) in chronological order. The chapters are num- 
bered according to the chronological order of the Quranic chapters provided 
by al-Azhar University as the officially accepted order of revelation. Each 
section (ruku) is followed by a commentary by one of the well-known com- 
mentators. 

Book Year 2, the present volume, covers Muharram 1-Dhu al-Hijja 29, 
12 BH/ca. November 24, 610 CE-November 12, 611 CE. 

Books 25-28 are devoted to the Quranic stories of all other Prophets and 
Messengers in order of their dates. Book 25: Adam, Cain and Abel, Enoch 
(Idris), Noah, Hud and the People of Aad; Saleh and the People of Thamud; 
Book 26: Abraham, Ishmael, Isaac, Lot, Jacob (Israel), Joseph and Job; Book 
27: Moses, Aaron, Children of Jacob (Israel), Jethro (Shuayb), Joshua, Khidr 
and Samuel; Book 28: David, Solomon, Elijah (Ilyas), Elisha (Alyasa), Jonah 
(Younis), Ezekiel (Dhul Kifl), Ezra (Uzayr), Dhul Qarnayn (Cyrus the Great 
or Alexander the Great), Luqman, Zechariah, John the Baptist (Yahya), Mary 
and Jesus. The last two are: Book 29: The Life of Prophet Muhammad from 
Birth to the Revelation and Book 30: Teacher s Manual. The last, Book 30, 
has been prepared for the teacher’s Lesson Plans. 

At the beginning of each lesson, there is an exercise in critical thinking 
skills. These consist of one of the following: The Nine Intellectual Standards, 
The Eight Elements of Reasoning and The Seven Moral Traits. The Eight El- 
ements contain thirty-five strategies. However there is no specific order as to 
how they should be leamed and incorporated into our thinking process. 

Once we understand the critical thinking skills and then apply them to 
the signs and sections of the Quranic message, we will close the gap between 
our beliefs and how we live our lives. They will each motivate the other. There 
will no longer be a disconnect between the two so that we claim to bear wit- 
ness with our tongues, but our hearts are not on the same page as what our 
tongue expresses. Once the skills as presented in the Quranic message are put 
into practice with the grace of God, they coalesce into a sense of unity in our 
thoughts and behavior. 

Each lesson is followed by questions for classroom discussion or for di- 
alogue. At the end of each lesson there is an assessment/assignment for stu- 
dents to use while they are developing critical thinking skills as they hopefully 
learn HOW the Quran teaches critical thinking. 
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SOURCES 

The sources for the history include the works of Ibn Ishaq, Ibn Hashim, 
Wagqidi, Ibn Sad and commentaries by Ibn Abbas, Jalalayn, Tustari and Sayyid 
Qutb. The sources for the commentaries of Ibn Abbas, Jalalayn and Tustari 
have been used with the permission of the publisher, the Royal Institute of 
Ahl al-Bayt in Jordan. They are available on their website www.altafsir.com. 

The inclusion of excerpted commentaries (tafsir) by Sayyid Qutb’s In the 
Shade of the Quran (available online) in this Critical Thinking Quranic Studies 
Textbook Series is because Sayyid Qutb is considered by some extremist 
groups as their intellectual source. By including excerpts from his eighteen 
volume Quranic commentary, extremists cannot disclaim the importance of 
learning critical thinking as this series is to help young aduits learn HOW to 
think using self-realization (tahqiq) and critical thinking (furqan) skills taught 
by the Quran. This in order to arm young adults with the ability to choose rea- 
son over any irrational extremist ideology that is presented to them. 


TERMINOLOGY 

All Quranic signs are translations from The Sublime Quran. For the Mus- 
lim, the Quran is the Word (Logos) of God. It is this Word of God that has in- 
spired artists, artisans, poets, philosophers and writers, those who had been 
the exponents of Islamic culture and civilization for almost 1500 years. Yes- 
terday and today’s Muslim wants to know more about each Word that God 
chose for His revelation through the Quran. This realization, in turn, prompted 
the translation of The Sublime Quran, an attempt to give the sense of unity 
within the revelation to a non-Arabic speaking reader. 

There are several points to note about the terminology used in the trans- 
lation of the Quranic text and the commentaries. 

1. The blessed Prophet did not bring a new religion; he came to confirm 
what was right in the messages of the previous Prophets. Does this translation 
speak to the universality of the Quran? The Quran tells the Prophet, the mercy 
to all of humanity, to speak to people in their own language. Following his 
example, in addition to the translation being unbounded by time, in several 
sensitive cases, the word chosen to translate an Arabic word is also of a uni- 
versal or inclusive rather than a particular or exclusive nature. This adds to 
the broadening of the perspective and scope of the Quran so that it becomes 
inclusive rather than exclusive to one particular group of people. In other 
words, in this way a larger audience can relate to its message. 

2. The actual word “Islam” comes from the verb, “to submit” (aslama), 
submission (sallama), and ones who submit (muslimun). The Quran refers to 
itself (the Quran) from the very beginning of the revelation (68:35). 

3. As previously indicated, the four books (Book 25, Book 26, Book 27 
and Book 28) are the stories of the other Prophets and Messengers mentioned 
in the Quran. While these stories do have lessons to be learned by the Prophet 


PREFACE 
(12BH) ° 9 + (610-611 CE) 

and those who heard the revelations as well as for us today, they do not refer 
directly to Prophet Muhammad and his prophethood following the beginning 
of the revelation. What remains in these books of the Quranic signs in the 24 
years of the chronological Quran relate directly to him, what he did and what 
he was told to say. This allows us to understand his life directly from the 
Quranic message, the Quranic Sunnah, without any interruption of the stories 
about previous Prophets and Messengers. 

4. Most English translations of the Quran refer to the “Children of Israel.” 
The word “Israel” when used in the Quran refers to Jacob, the patriarch of the 
children who followed him such as Joseph. Therefore, it should be the “Children 
of Jacob” as it appears in these texts. 

5. The word “kufr” and “kafir” have been translated here as “ingratitude” and 
“ungrateful” where the context allows. This is the first meaning of the word and 
many of us in our lifetime have met Muslims who are “ungrateful.” It is the un- 
grateful Muslims who practice intolerance by declaring anyone who says: Peace 
be upon you (as-salam alaykum) as a non-believer (with what is called takfir). In 
those cases, it would not be suitable to call them “unbelievers” or “infidels,” but 
it is clearly appropriate to refer to them as being “ungrateful” and this would in- 
clude the early Quraysh, ungrateful for God’s revelation and prophethood of 
Muhammad, who ridiculed the Prophet and fought against the Quranic message 
of love, forgiveness and peace. 

6. Yet another example of the use of inclusive language in an attempt to 
speak to people in their own language, is the use of God instead of Allah. 
Many English speaking Muslims, as well as many of the English translations 
of the Quran to date, use Allah when speaking English instead of God. The 
intention on the part of the speaker is to maintain a sense of piety. They feel 
that using Allah in English moves them in that direction. Many even claim 
that the word Allah cannot be translated. 

However well-intentioned a person may be, when speaking English, the 
use of the word Allah instead of God, first of all, does not follow the Quranic 
verse that tells the Prophet to speak to people in their own language. Subse- 
quently, it does not follow the Sunnah of the Prophet who did speak to people 
in their own language. 

In addition, it creates a divide between Muslims who use the word and 
the English speaking people of various faiths to whom they are speaking. In 
effect, it creates the illusion that there is more than One God— Allah and God. 
The response of the English speaking person of another faith is to say: I do 
not understand your religion; you have a different God than I do and you call 
Him Allah. 

It needs to be clearly explained to English speaking Muslims that, unlike 
what they may feel, they do not have a monopoly on the word Allah. Arabic 
speaking Christians and Arabic speaking Jews also refer to God as Allah. The 
Old Testament and New Testament, when translated into Arabic, use Allah for 
God. 
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English speaking Muslims, therefore, need to recall the message of the 
Quran that God is One (tawhid). In addition, the Prophet did not bring a new 
religion but confirmed what was correct in the messages of previous Prophets, 
namely, that God is One. Finally, they need to follow the example of the 
Prophet, as the Quran says he is the model or example to be followed, by 
speaking to people in their own language. 

7. The Arabic language, much like old English, has the second person singular 
(masculine: anta (where the verb ends in ka). The English equivalent is the subject: 
“thou” or the object: “thee” or the possessive: “thy.” As these are no longer in 
common usage in English, wherever the original Arabic uses one of these terms, 
the word “you” or “your” appear in bold font so that the reader knows the original 
was the second person singular. When the Quran is speaking directly to the 
Prophet, it uses the pronoun “thee” or “thou” so it is an important distinction to 
make. 

Using you (second person plural) is done to help English speaking readers, 
recognizing that using the second person plural pronoun you (masculine: antum 
where the verb ends in masculine: kum) for God is to intimate that God is plural, 
the only sin in the Quran that is unforgivable. By putting the pronoun you in bold 
font indicates the true intention. 

8. For the Arabic word “ayah,” the English word used in these texts is “sign” 
rather than the Biblical term, “verse.” 

9. Several of the signs were abrogated over time. However the indication of 
a sign being abrogated was done after the complete revelation of the Quran. 
Whether or not a sign was later abrogated does not change the fact that the first 
Muslims who listened to the Quran, heard the signs that may have later been said 
to have been abrogated and that a hafez of the Quran recites all the signs as they 
appear in the original Arabic revealed to the Prophet. Whatever signs scholars 
later determined to be abrogated are still part of the Quran and, therefore, are not 
relevant to learning to be a Quranic critical thinker, learning HOW to think. 

10. The first number that appears when the Quranic Chapters begin refers to 
the chapter number in the chronological order of the revelation so that Quranic 
Chapter 110 which was the last to be revealed is number 114 in the chronological 
order. 

11. It is to be noted that whenever the name of Muhammad, Prophet Muham- 
mad or the Prophet are used, one may say a silent prayer of blessings for him. 


CRITICAL THINKING® COMPONENT 

Quranic critical thinking (furqan, discernment) is a process that analyzes 
how we think. It is a 3-step process: I: Quranic critical thinkers apply the Nine 
Intellectual Standards (logic, being definitive, connected, appropriate, have 
worthiness, include numerous viewpoints, have right judgment, clarity, being 
fair and just) to: 11: The Eight Elements of Reasoning Strategies (point of 
view, purpose, questions, information, inferences, concepts, assumptions, im- 
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plications): in order to develop: HI: The Seven Quranic Moral Traits (belief 
in One God (tawhid), God-consciousness (taqwa), virtuous conduct (birr) or 
integrity through moral discipline, empowering constancy (‘azm) and courage, 
persevering in goodness (sabara), love (hubb) or empathic altruism (ihsan) 
and being fair and just (rashad). The signs (ayat) in each section (ruku) teach 
any or every one of the Nine Intellectual Standards or any and every one of 
the Eight Elements of Reasoning Strategies or any or every one of the Seven 
Quranic Moral Traits. 

This is the key to critical thinking. We do not learn “what” to think, but, 
rather, “how” to think. Using the Eight Elements of Reasoning Strategies 
as an example, critical thinking can be summarized in the following sentence: 
Whenever we think, we think for a purpose within a point of view based on 
assumptions leading to implications and consequences. We use concepts, 
ideas and theories to interpret information (data, facts and experiences) in 
order to answer questions, solve problems, and resolve issues. 

The point of view in all cases is that of the Quranic message and the var- 
ious individuals and groups that it addresses as this series is a course in 
Quranic Studies as well as a course in the chronological history of the life of 
the blessed Prophet (sira). Each student is encouraged to come up with his or 
her own questions and responses to those questions in order to learn how to 
become the Quranic critical thinker as the Quranic teaches us HOW to think. 

It is important to note that there is no correct or incorrect answer. The im- 
portant point is to go through the process with as many of the sections as one 
is able to do. Little by little, this will help each student or reader to develop 
into critical thinkers or “discerners” of the Quranic message creating a bond 
between them and the Quranic message. 

Once we learn to analyze signs and sections of the Quranic message, we 
will close the gap between our beliefs and how we live our lives. They will 
each motivate the other. There will no longer be a disconnect between the two 
so that we claim to bear witness with our tongues, but our hearts are not on 
the same page as what our tongue expresses. It is important to note that the 
order of The Nine Intellectual Standards or The Eight Elements of Rea- 
soning Strategies or The Seven Quranic Moral Traits is not important. With 
the grace of God, once all are present, they coalesce into a sense of unity in 
our thoughts and behaviors. 


THE NINE INTELLECTUAL STANDARDS 
1. LOGIC (REASONABLE: ‘AQALA, ‘AQL) 
2. DEFINITIVENESS (TO BE PRECISE: MUHKAMA) 
3. CONNECTEDNESS (CONTAINING COMPLEXITIES AND INTERRELATIONSHIPS: 
(MUQTARIN) 
4. APPROPRIATENESS (TO MAKE RELEVANT: SADID) 
5. WORTHINESS (FOCUSING ON THE IMPORTANT, NOT TRIVIAL, 
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TO BE SIGNIFICANT: AHL) 
6. NUMEROUS OR MULTIPLE VIEWPOINTS: ‘DHARA’ A) 
7. RIGHT JUDGMENT (RUSHD) 
8. CLARITY (UNDERSTANDABLE, TO BE CLEAR: TABAYYANA) 
9. BEING FAIR AND JUST (‘AQL, RIGHT-MINDED (RASHAD)) 


THE EIGHT ELEMENTS OF REASONING STRATEGIES 
1. EMBODYING A POINT OF VIEW, FRAME OF REFERENCE, PERSPECTIVE 
(RECOLLECT, BEAR IN MIND, TAKE FOR GRANTED: TADHAKKUR) 
THINKING INDEPENDENTLY 
DEVELOPING INSIGHT INTO EGO-CENTRICITY OR SOCIO-CENTRICITY 
EXPLORING THOUGHTS UNDERLYING FEELINGS AND FEELINGS 
UNDERLYING THOUGHTS 
DEVELOPING INTELLECTUAL CURIOSITY 
2. GENERATING A PURPOSE, AIM, GOAL, OBJECTIVE: (CONSIDER: RA’A) 
CLARIFYING ISSUES OR CONCLUSIONS 
CLARIFYING AND ANALYZING THE MEANINGS OF WORDS OR PHRASES 
READING CRITICALLY: CLARIFYING OR DISCERNING THE SACRED TEXT 
LISTENING CRITICALLY: THE ART OF SILENT DIALOGUE 
3. RAISING QUESTIONS, PROBLEMS, ISSUES: (REFLECT: TAFAKKARA) 
PRACTICING DISCUSSION: CLARIFYING AND QUESTIONING 
INTERPRETATIONS 
REASONING DIALOGICALLY: COMPARING INTERPRETATIONS 
REASONING DIALECTICALLY: EVALUATING INTERPRETATIONS 
KNOWLEDGE, WISDOM 
DEEP QUESTIONING 
4. USING INFORMATION, DATA, FACTS, OBSERVATIONS, 
EXPERIENCES, REASONED JUDGMENTS (EVIDENCE: BASIRAH) 
DEVELOPING CRITERIA FOR EVALUATION: CLARIFYING VALUES 
AND STANDARDS 
ANALYZING OR EVALUATING ACTIONS 
DISTINGUISHING RELEVANT FROM IRRELEVANT INFORMATION 
GIVING REASONS AND EVALUATING EVIDENCE 
5. MAKING INTERPRETATIONS, INFERENCES, CONCLUSION, SOLUTIONS 
(UNDERSTANDING: TABASSUR) 
ANALYZING OR EVALUATING ARGUMENTS AND INTERPRETATIONS 
MAKING PLAUSIBLE INFERENCES OR INTERPRETATIONS 
RECOGNIZING CONTRADICTIONS 
NOTING SIGNIFICANT SIMILARITIES AND DIFFERENCES 
6. UTILIZING CONCEPTS, DEFINITIONS, PRINCIPLES, MODELS 
AND VOCABULARY (RECALL: IDHDHAKARA) 
COMPARING ANALOGOUS SITUATIONS: REFRAMING INSIGHTS TO 
NEW CONTEXTS 
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DEVELOPING ONE'S PERSPECTIVE: CREATING OR EXPLORING 
ARGUMENTS 
MAKING INTERDISCIPLINARY CONNECTIONS 
COMPARING AND CONTRASTING IDEALS WITH ACTUAL PRACTICE 
THINKING PRECISELY ABOUT THINKING 
7. MAKING ASSUMPTIONS, PREPOSITIONS, TAKING FOR GRANTED 
(OPINIONS: ZUNUN) 
8. GENERATING IMPLICATIONS, CONSEQUENCES (PONDER, EVALUATE: 
TADABBUR) 
GENERATING OR ASSESSING SOLUTIONS 
EXPLORING IMPLICATIONS AND CONSEQUENCES 


THE EIGHT ELEMENTS OF REASONING STRATEGIES IN DETAIL 
1. Embodying a Point of View, Frame of Reference, Perspective 
(Recollect, Bear in Mind, Take to Heart (tadhakkur)): Whenever we 
think, we think within a point of view. What is the Quranic point of 
view in these signs? Does the Quran follow universal intellectual 
values of clarity, precision, consistency, relevance, sound evidence, 
good reasons, logic, fairness? 
2. Generating a Purpose, Aim, Goal, Objective (Consider (ra 'a)): 
My purpose in addressing the Quranic purpose in these signs is . . .? 
Know exactly what you are after. Make sure you are not operating 
with a hidden agenda and that your announced and real purposes are 
the same. Whenever we think, we think for a purpose. What is the 
Quran’s fundamental purpose in revealing these signs? Are there 
multiple points of view? 
3. Raising Questions, Problems, Issues (Reflect (tafakkara)): What 
is the key question I am trying to answer. State the question as clearly 
and precisely as you can. Details are very important. 
4. Using Information, Data, Facts, Observations, Experiences, 
Reasoned Judgments (Evidence (basirah)): Actively seek the in- 
formation most relevant to the question. Include in that information 
options for action, both short-term and long-term. We use experi- 
ences, facts and data that the Quran gives us. What information does 
the Quran give in these signs? What information do I need to answer 
my question? 
5. Making Interpretations, Inferences, Conclusions, Solutions 
(Understanding (tabassur)): After reasoning (discerning) the above 
points, decide what the best answer (conclusion) to the question is. 
What inferences, judgments or conclusions do these signs make? 
What are my most fundamental inferences or conclusions based on 
these Quranic signs? 
6. Utilizing Concepts, Theories, Definitions, Axioms, Laws, Prin- 
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ciples, Models, Vocabulary (Recall (¿dhdhakara)): The most im- 
portant concepts, theories or ideas I need to use in my thinking are 
... ? Figure out all significant ideas needed to understand and answer 
your question. You may need to analyze these concepts. Use a good 
dictionary. Inferences or conclusions are based on Quranic concepts 
and theories, What is the most basic concept in my question? What 
Quranic terms have ] learned? 
7. Making Assumptions, Presuppositions, Taking for Granted 
(Opinions (zunun)): Some important assumptions I am using in my 
thinking are ... ? Figure out what you are taking for granted. Watch 
out for self-serving or unjustified assumptions. The Quranic point of 
view 15 based on some assumptions. What assumptions is the Quran 
using in its reasoning? What assumptions am Í using in my reasoning 
from the Quranic revelation? 
8. Generating Implications, Consequences (Ponder (tadabbur)): 
Evaluate options. Take into account the advantages and disadvan- 
tages of possible decisions before acting? What consequences are 
likely to follow from this or that decision? The Quranic assumptions 
and my assumptions lead to implications and consequences. What 
are the implications of the Quranic reasoning? What are the impli- 
cations of my reasoning? Am | correct in understanding the Quranic 
implications? 


THE SEVEN QuRANIC MORAL TRAITS 

1. BELIEF IN ONE GOD (TAWHID) 

2. GOD-CONSCIOUSNESS (TAQWA) 

3. VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE (MORALLY OBLIGATED: 

QANATA, GOODNESS, BIRR) 

4. EMPOWERING CONSTANCY, COURAGE (AZM) 

5. PERSEVERING IN GOODNESS (STEADFAST: SABARA) 

6. EMPATHIC ALTRUISM (LOVE, MERCY, COMPASSION: HUBB) 

7. FAIRNESS (NOT SELF-SERVING OR EGO-CENTRIC: ‘AQSATA) 

***** 

Each Lesson begins with a critical thinking (furgan) standard, strategy or 
Quranic moral trait. It is important to note that when learning HOW to think 
which the Quran teaches, there is no specifically correct answer. It is going 
through the process of Quranic understanding that we learn HOW to think. 
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INTRODUCTION 

READING THE SIGNS: À QURANIC PERSPECTIVE 
ON THINKING 

BY MOHAMMAD HASHIM KAMALI 


The Islamic notion of aql (intellect) embraces the faith dimension of 
knowledge that is also informed by ethical values (see Chapter III). The pre- 
vailing reading of the Quran on rationality consists of a coalition of faith and 
reason which is also cognizant of the metaphysical aspect of reality and the 
limits, therefore, of human reason. This may be said to be a dividing line be- 
tween the Islamic and Western conceptions of rationality, especially in its post- 
Enlightenment context. 

Thus, it is not accurate to draw a direct parallel between them, as was the 
case in the [slamic discourse of the colonial period wherein many Muslim 
writers greatly admired the Western conception of rationality. The twentieth 
century Islamic discourse has shown awareness of that difference as it began 
to comprehend the subtleties inherent in the Western lexicon on rationality 
and its cultural overtones! 


THE DIVINE SIGNS (AYAT) 

The Quran teaches an essential doctrine of the ayat (God’s signs in the 
universe) functioning as pointers to the providential purpose at all levels of 
creation. Thus the Quran makes frequent references such as ‘signs for a people 
who understand—exercise their intellect’. This evidential role of the divine 
signs entails an accompanying demand placed upon humans to engage in a 
rational understanding of the signs and draw conclusions on the discovery of 
truth and correct guidance. 

The human reception of the signs, thus, depends ultimately upon the in- 
tegrity of reason, without which humans would be incapable neither of com- 
prehending the signs nor of responding to their message. The more abundant 
is an individual's native endowment of reason, the greater is the possibility 
for him or her to attain a larger magnitude of understanding and a higher level 
of response. 

The nexus between faith and reason thus constitutes the hallmark of in- 
telligent Islamic spirituality, wherein human intellect and emotions are guided 
toward harmony with one another. The Quran repeatedly provokes its reciters 
to think about the signs of God in the universe and within themselves, to un- 
derstand God's illustrious presence in them, and ultimately to vindicate the 
truth. The word ayah and its plural ayat occur in the Quran over 400 times, 
although the whole of the Quran introduces itself as a collection of ayat. To 
quote the Quran: We will cause them to see Our signs on the horizons and 
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within themselves until it becomes clear to them that it is The Truth. (41:53) 
And, On the earth are signs, for the ones that are certain and in yourselves. 
Will you not, then, perceive? (51:20-51:21) 

God reveals the truth in a variety of ways, some explicit and others by 
allusion, the latter mainly through the modality of the signs, in order to pro- 
voke and engage the human intellect. The signs of God cannot be readjust off 
the face of the signs but require thinking and reflection. This is indicated in 
the phrase: We will cause them to see Our signs ... which suggests that the 
signs may not be instantaneously visible to the naked eye. The whole concept 
of signs seeks to forge a dynamic relationship between revelation and reason: 
It is a blessed Book that We caused to descend to you, so that they meditate 
on its signs and those imbued with intuition recollect. (38:29) A sign is also a 
portent and allusion to something other than itself and should not therefore 
be seen as the final message and purpose of the revelation containing it. 

Approximately 750 verses, or nearly one-eighth of the Quran, exhort the 
readers to study nature, history, the Quran itself, and humanity at large. The 
text of the Quran employs a range of expressions in its appeal to those who 
listen (yasma‘un), those who think (yatafakkarun), those who reflect (yatad- 
abbarun), those who observe (yanzurun), those who exercise their intellect 
(ya 'qilun), those who take heed and remember (yatadhakkarun), those who 
ask questions (yas'alun), those who develop an insight (yatafaggahun), and 
those who know (ya ‘lamun).? 

These and their derivatives (mostly occurring in the active verbal form) 
consist essentially of open invocations and encouragement to thinking that is 
not limited by a methodology or framework. Meditate they not, then, on the 
Quran (afala yatadabbarun al-Qur'an) (47:24) Tadabbur means concentrated 
and goal-oriented thinking provoked by the challenge to find something new 
or to solve a difficult problem. 

Quranic references to thinking and the exercise of intellect occur in con- 
junction with basically five major themes: Belief in the Oneness and generos- 
ity of God (tawhid); reflection on the Quran; the human being and the 
universe; historical precedent; and thinking itself. 

References to aq/ (intellect) and its derivatives occur on 49 occasions in 
the text. The typical Quranic expression, ulu'l-albab (those who possess vision 
and understanding), and its synonym, ulu'l-nuha (people endowed with intel- 
lectual abilities) occur 33 times in the text. Such expressions are frequently 
juxtaposed with the exposition of signs, such as in the sign: Thus, God makes 
manifest His signs to you so that perhaps you will be reasonable. (2:242) or 
in the sign: Surely, We made manifest the signs to you so that perhaps you will 
be reasonable. (57:17). Repeated references to pondering over the signs are 
variously nuanced such that they embrace within their fold the widest spec- 
trum of people who may be endowed with different intellectual abilities and 
endowments.? 
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Al-Isfahani defines thought (al-fikr) as the power of the mind that facil- 
itates access to knowledge (‘i/m). Thinking (al-tafakkur) is the movement of 
that power which is driven by the intellect (a/-‘agi), and this can only occur 
when an initial image of the subject is attainable in the mind of the thinker. 
Thinking cannot, therefore, proceed over something of which no image exists 
in the mind. This can be said of the self of God, for example, as we have no 
image on which to focus our thought.‘ 

The human being can only think over the attributes of God through the 
observation of His signs. Broadly speaking, thinking proceeds over the whole 
of the created universe without any exception; indeed, the Quran repeatedly 
invites such in respect to both the physical and abstract aspects of reality, both 
in the present and in regards to bygone history that is only perceived by the 
intellect rather than sense perception. Often the Quran gives examples, para- 
bles, and narratives of other nations, and then follows them with the reminder, 
usually addressed to the Prophet, to recount the narratives of the past so that 
the people may think and reflect over them: 

And recount to them the tiding of him to whom We gave Our signs. (7:175) 

And there are the parables that We propound for humanity so that perhaps 
they will reflect. (59:21) 

Truly, in that are certainly signs for a folk who reflect. (30:21) 

A hierarchy of five perceptive-cognitive functions is also suggested, in- 
cluding and extending through hearing, sight, thinking, dhikr remembrance, 
and certainty. 

Given such a scale of intensified perceptive understanding, the Quran 
propounds the notion of ulul'l-albab, the thoughtful individuals who are pos- 
sessed of proper understanding and response. ‘Aql is thus tied to the cognitive 
dimension of faith. 

Significantly, the very term for reason and intelligence in Arabic, al- ‘aqi, 
has at the core of its basic meaning the practical idea of “restraining” and 
“binding,” that is, of holding one’s self back from blameworthy conduct— 
being an interior self-imposed limit. Quranic commentators understand think- 
ing (tafakkur, tafkir) as pondering and reflection, which is a mental activity 
and process, not an outcome. 

Thinking (tafakkur) is considered as a form of worship of God if it is 
done with sincerity and good purpose. ‘Ag/ in its Quranic conception is also 
one that conceives the truth, and it is always in search of it. This conception 
of ‘ag/ precludes one that is rigid, arrogant, and misleading. Some have also 
drawn the conclusion from the ubiquitous Quranic emphasis on thinking that 
all Muslims must strive to be thinking individuals. 

Al-Qaradawi has quoted Ibn Qayyim al-Jawziyya’s (d. 751/1350) own 
observation as well as some epithetic statements, the latter narrated from other 
leading figures to the effect that “thinking for an hour is better than worship 
of many years,” and another statement that “thinking for an hour is superior 
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to a whole night of prayer.” To this Ibn Qayyim added that “thinking is the 
act of the heart whereas worship is the act of one's limbs, and the former is 
superior to the latter.” 

The pious caliph Umar ibn Abd al-Aziz (d. 101/718) is similarly quoted: 
Thinking over the bounties of God is the best form of worship. Abbas Mah- 
mud al-Aggad went so far as to say that: Thinking—al-tafkir—is an Islamic 
obligation. Just as God Most High ordered us to worship Him by performing 
prayer and fasting, He also ordered us to think in numerous verses and in so 
many different ways, all of which vindicate thinking as one of the cardinal 
messages of the Quran.’ 

The Quranic vision of knowledge may be characterized as knowledge 
that is founded in understanding (fahm) and insight (tafagquh). This is indi- 
cated in the numerous references in the text which encourage rational obser- 
vation, thought, and reflection on the observable world and the universe 
beyond. It is knowledge espoused with insight that the Quran has visualized 
in its expression al-tafagquh fi'l-din, that is, understands the religion, signify- 
ing a rational and inquisitive approach to constructing a Quranic worldview. 

Islam, in other words, advises analytical knowledge and understanding 
that generate insight rather than a purely dogmatic approach. The two ap- 
proaches are reflected in the familiar expressions: Faith based on detailed 
analysis (al-iman al-tafsili) as opposed to undigested and uncomprehended 
faith (al-iman al-ijmali). The former is preferred by common acknowledge- 
ment of the religious scholars of all the leading schools of thought. Thus it is 
declared in a sign: But a section of people only that they become learned in 
the way of life and that they warn their folk. (9:122). 

We also note the distinction between thought-based knowledge and trans- 
mitted or received knowledge reflected in the twin juristic and hadith-related 
expressions of knowledge based on understanding (‘ilm al-diraya), and re- 
port-based and transmitted knowledge (‘i/m al-riwaya). The former is based 
on understanding and insight (diraya wa tafagquh) and takes priority over the 
latter. Whereas ‘ilm al-riwaya relies mainly on memory and retention, ‘i/m al- 
diraya is based on cognition, understanding, and analysis. 

Thus, if there are hadith reports, or any factual reports for that matter, 
which do not stand to reason and understanding, they would be most likely 
discounted and abandoned, with the exception only of devotional matters 
(‘ibadat) which are based on faith and submission more than on rational analy- 
sis. 

Another feature of the Quranic vision of thinking is indicated in its em- 
phasis on wisdom and good judgment (hikmah) which signifies the quality of 
thinking, its regard for values, and its outcome. Wisdom and good judgment 
can easily be said to be more important than technical know-how and expert- 
ise, as it can guide expert knowledge as to its proper application and the at- 
tainment of excellence. 
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The Quran mentions hikmah twenty times, and in about ten of these it is 
immediately preceded by the word Book or kitab, which is a reference to di- 
vine scripture—primarily the Quran, but also other divinely revealed scrip- 
tures. The text, thus, says with reference to Jesus: And He teaches him the 
Book and wisdom and the Torah and the Gospel. (3:48) The juxtaposition of 
kitab and hikmah is often contextualized by a reference to the sending of 
prophets who teach the people and guide them with scripture and wisdom 
(e.g., wa yu'allimuhum al-kitaba wa'l-hikmata) as it is said of the Prophet 
Muhammad: And teaches you the Book and wisdom (2:159) and: Teaches them 
the Book and wisdom (62:2 ff); the descendants of Prophet Abraham: We gave 
the people of Abraham the Book and wisdom (4:54); and of Luqman: We gave 
Luqman wisdom (31:12). The holistic, superior, and indivisible value of 
hikmah in the Quran is underscored in one of its signs to the effect that when 
God bestows wisdom on someone that person is indeed granted an immense 
source of goodness: And whomever is given wisdom, then, surely, was given 
much good and none recollects no doubt but those imbued with intuition. 
(2:269). 

To mention hikmah together with the Book evidently means that the 
Quran should be read with wisdom and divorcing the one from the other by 
taking a totally dogmatic approach to the Quran goes against the divine pur- 
pose and intention of its revelation. To read the Quran in the light of hikmah 
thus means a comprehensive reading that reaches beyond the obvious meaning 
of its words to encapsulate the goal and purpose of its message and then also 
reflection on the ways and means of how its benefits can be realized for the 
individual and society.’ 

The repeated juxtaposition of the “Book and Hikmah” in the Quran led 
some commentators, such as the Successor, Qatadah ibn Diama al-Sadusi 
(d.118 H), Ibn Wahhab, the disciple of Imam Malik (d. 179/795), and the 
Imam al-Shafii (d. 205/820) himself to the somewhat unusual observation that 
“hikmah” is a reference to the Sunna of the Prophet. Many have taken and 
followed this view; but since the text does not specify such a meaning for 
hikmah, the word should convey its natural and unqualified meaning as I have 
depicted in this presentation. 

Good judgment, insight, balance and avoidance of extremes, the ability 
to distinguish between truth and falsehood, and procedural accuracy are com- 
monly associated with hikmah and hikmah as such becomes a dimension of 
evaluative thinking in. its Quranic idiom. Besides, when the Quran declares 
that God Most High endowed the Prophets David and Solomon and also the 
renowned sage Luqman with hikmah, it could not have referred to the Sunna 
of the Prophet Muhammad, as Sunna as such did not exist in those times. 

The Quranic usage of hikmah reinforces the holistic quality of thinking. 
Hikmah also seeks to forge a close tie between reason and emotion ( 'aq! wa 
galb) thereby encouraging what is now known as emotional intelligence. This 
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is how the Quran and also the Sunna often deliver their messages, for, unlike 
the modern statutory laws and texts, the Quranic guidance, commands, and 
prohibitions are often espoused with appeals to the heart and mind of their 
readers.’ 

Al-Isfahani defined hikmah as the realization of the truth through knowl- 
edge and intellect and it is manifested in the performance of benevolent 
deeds.!? According to another definition: Wisdom signifies comprehension of 
the truth and reality and the ability to avoid corruption in one's quest to attain 
perfection.”!! 

Random House Dictionary of the English Language similarly defines wis- 
dom as: Knowledge of what is true or right coupled with just judgment as to 
action. Wisdom is thinking informed by the light of the heart that often leads 
to action and contemplates its consequences in relationship with other relevant 
factors. This may strike a note with the renowned hadith in which it is declared 
that: Fearing God is the pinnacle of wisdom (ra's al-hikmati makhafat 
Allah).”"? 

It is presumably for this reason that the great religions of the world have 
urged the seekers of knowledge to combine it with wisdom. It is wisdom that 
confers a higher quality on thinking and helps knowledge to be used for the 
promotion of good giving it meaning and direction. 

In an effort to train the individual to enhance his or her quality of thinking, 
al-Ghazali (d. 505/1111) discusses the two sources of knowledge that Muslim 
tradition has recognized. One of these is through human teaching and learning 
(al-ta ‘allum al-insani) and the other through divine teaching (a/-ta ‘lim al-rab- 
bani). 

The former is externally transmitted from teacher to student, whereas the 
latter is conveyed by the Universal Intellect which is superior, more intense, 
and more effective than human teaching. This knowledge is internally ac- 
quired either through revelation (wahy), which is a prerogative of the Prophets, 
or it is acquired through meditation, thinking, and reflection. 

Al-Ghazali subscribes to the view that the essence of all knowledge is 
centered in the inner self of the human person in much the same way as growth 
potential that is vested in the soil and seed, and it is through teaching that the 
individual's potential is developed.” These two aspects of knowledge, that is, 
the external and the internal, are complementary to one another. This is be- 
cause no one can possibly teach or learn from any teacher all the sciences, 
some of which are leamed through teaching but the rest inferred by the re- 
flective thought of the individual. It is therefore important that the avenues of 
learning remain open both through teaching and through inner reflection, 
thinking, and illumination. This is another way of saying that all knowledge 
is acquired and developed through the senses, inner reflection and thinking, 
both of which partake in natural endowment and development through exter- 
nal transmission and teaching. 
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Al-Ghazali's views on the internal and external sources of knowledge 
tended to correspond with those of lbn Sina (d. 428/1037), but which differed, 
at least partially, from those of the second/ninth century Ikhwan al-Safa (c. 
373/983). All knowledge, according to the latter, is acquired through the senses 
and none inheres in human nature. Knowledge that is developed through 
thought and reflection also originate in the senses. The same analysis is ex- 
tended to the axiomatic knowledge of postulates that are derived and con- 
firmed through the senses. In support of this theory Ikhwan al-Safa have cited 
the Quranic verse: And God brought you out from the wombs of your mothers 
and you know nothing. (16:78). All knowledge is therefore acquired knowl- 
edge, a view which may strike a closer note with some of the modern theories 
on the subject." 

Muslim thought in the middle ages did not admit the ontological distinc- 
tion between tangible entities that could be sensuously apprehended and en- 
tities of a spiritual or subliminal nature. This may be said to be a more sound 
and realistic view of reality than is allowed for by the modem positivist doc- 
trines of science. Being is manifested at various levels and in several forms, 
none of which is less real than the other. Arabic thought employed the notions 
systematized in Stoic theory that divide being into three locations: Verbal ut- 
terance, psychic representation, and reality—without this last in any sense 
having exclusive title to Being. 

Al-Farabi (d. 950 CE) took up this view and assimilated psychic repre- 
sentation to the entities of reason. Others rehearsed this division with the ad- 
dition of a fourth location, that of Scripture. Reality thus had a four-fold 
manifestation, depending on whether the subject existed immediately in itself 
or whether its like was graven in the mind (dhihn, psyche) composed of 
sounds, which together indicates the psychic representation, or was manifested 
in characters standing for sound and speech. All four have a basic character- 
istic in common which is existence (wujud, hagigah).'* 

The Islamic and Western perceptions of creative and evaluative thinking 
both recognize this to be a skill that is developed through training and con- 
trolled exercise. It is through training and thinking that we adopt new patterns 
of perceiving reality that we are able to see differently and creatively. It is 
generally acceded that creative thinking and critical thinking go hand-in-hand 
and complement one another. Critical thinking means “involving or exercising 
skilled judgment or observation.” Thinking is critical when it evaluates the 
reasoning behind a decision. Such evaluation must, however, be carried forth 
in a constructive manner.'¢ 

The purpose of critical thinking is to achieve understanding, evaluate 
viewpoints, and solve problems. In general, one’s thinking is likely to become 
critical when concrete learning experiences precede abstract thought.!? This 
strikes a parallel note, in its Islamic idiom, with thinking that is espoused with 
hikmah. 
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The famous yet controverted hadith: The first (being) God created is the 
intelligence (awwalu ma khalaga Allahu al-'aqla), sparked prolonged discus- 
sions among Muslim thinkers over many centuries over the implications of 
this statement. Among the issues debated was the priority of reason over rev- 
elation and the respective role of each in their mutual inter-dependence. 

Another issue was whether the disparity among humans in respect of rea- 
son also affected the modalities of moral obligation. Some prominent thinkers 
including Abu Bakr al-Razi (d. 313/925) apparently advocated the primacy 
of reason over the revelation. This would be properly known as “rationalism,” 
which deems the primacy of reason over revelation. This is different from “‘ra- 
tionality” which means treating any issue by using reason without giving rea- 
son priority. 


SOURCES AND INSTRUMENTS OF KNOWLEDGE 

Commenting on the Quranic passage quoted earlier, Muhammad Iqbal 
observed that the Quran regards both self (anfus) and world (afaq) as sources 
of knowledge. God reveals His signs in inner as well as outer experience. The 
Quran thus opens fresh vistas of knowledge in the domain of our inner expe- 
rience. Mystic experience and intuition, then, however unusual and abnormal, 
must now be regarded as perfectly natural and open to scrutiny like other as- 
pects of human experience.” But inner experience is only one source of human 
knowledge. The outer experience in the Quran, Iqbal continues on the same 
page, unfolds two other sources of knowledge—nature and history, and it is 
in tapping these sources of knowledge that “the spirit of Islam is seen at its 
best”. 

The Quran sees the signs of reality in the sun, the moon, the alternation 
of day and night, the perpetual changes of the winds, the variety of human 
colors and tongues, and in fact in the whole of nature as revealed to the sense- 
perception of man. The Muslim's duty is to reflect on these signs and not to 
pass by them as if he is deaf and blind They have hearts with which they un- 
derstand not. And they have eyes with which they perceive not. And they have 
ears with which they hear not. Those are like flocks. Nay! They are ones who 
go astray. Those, they are the ones who are heedless (7:179), for he who does 
not see these signs in this life will remain blind to the realities of the life to 
come. The divine signs are observed through sense-perception using mainly 
the faculties of hearing, sight, and intellect: Journey they not through the 
earth? Have they not hearts with which to be reasonable or ears with which 
to hear? (22:46) The emphasis in this sign is on the faculty of reason and un- 
derstanding, suggesting that not all of our information about nature comes di- 
rectly from sensation, for if that were the case we would be no different from 
animals. 

Frequent references to sense-perception as the principal mode of receiv- 
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ing the signs show the scientific/experimental import of the Quran. The Quran 
goes even further to suggest sense perception as the only avenue of knowl- 
edge, as the text already reviewed provides: And God brought you out from 
the wombs of your mothers and you know nothing. And He assigned to you 
the ability to hear and sight and mind so that perhaps you will give thanks. 
(16:78) Knowledge of the signs is therefore acquired through the use of these 
faculties. In another sign, the Quran praises those who listen to the word and 
follow the best of it: Those who listen to the saying of the Quran and follow 
the fairer of it. Those are those whom God guided. And those, they are imbued 
with intuition. (or make the best possible interpretation thereof) (39:18). This 
sign apparently subjects the data of sense-perception to the exercise of intel- 
lectual selection. The text also teaches that sense-perception does not perceive 
all reality: So Í swear an oath by what you perceive and what you perceive 
not. (69:37-69:38). Certainty (yagin) may also be beyond the reach of human 
intellect, as the human mind may be blurred by the variables of time and space. 
What is deemed certain today may be uncertain tomorrow. 

We also note that according to the teachings of the Quran, the universe is 
dynamic in its origin, finite, and capable of increase. Early Muslim thinkers 
do not seem to have grasped the Quranic emphasis on inductive reasoning and 
experimentation. It was indeed a slow realization for Muslim thinkers to note 
“that the spirit of the Quran was essentially anti-classical”. Putting full confi- 
dence in Greek reasoning, Muslim thinkers tried to understand the Quran in 
the light of Greek philosophy, which in the beginning of their careers they had 
studied with so much enthusiasm. 

The substance of Iqbal’s analysis on this subject is also upheld by Malik 
bin Nabi (1905-1973), who understands the creative impulse of the Quran as 
the motivating force behind the efflorescence of science at a time when Mus- 
lim thinkers began to grasp the full impact of the Quran on experimentation 
and inductive reasoning.'® 

The dynamic conception of the universe in the Quran is also seen by its 
conception of life as an evolutionary movement in time. History thus consti- 
tutes the third source of knowledge in the Quran. It is one of the most essential 
teachings of the Quran, as Iqbal has further observed, that nations are collec- 
tively judged, and suffer for their misdeeds here and now. The Quran thus 
constantly cites historical instances, and urges upon the reader to reflect on 
the past and present experiences of humanity: Customs passed away before 
you. So journey through the earth; then, look on how had been the Ultimate 
End of the ones who deny. (3:137) 

If a wound afflicts you, surely, a wound afflicted the folk similar to that. 
And these are the days We rotate among humanity so that God knows those 
who believed and takes witnesses to Himself from among you. (3:140) 

And: And of whom We created there is a community that guides with The 
Truth, and with it, it is just. And those who denied Our signs, We will draw 
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them on gradually from where they will not know. (7:181-183) 

The Quran's interest in history as a source of human knowledge extends 
farther than mere indication of historical generalizations. “It has given us one 
of the most fundamental principles of historical criticism.”!? Since accuracy 
in recording facts is an indispensable condition of history as a science, accu- 
racy depends ultimately on those who report them. The reporter's personal 
character is thus an important factor in Judging his testimony. The Quran says 
O those who believed! If one who disobeys drew near to you with a tiding, 
then, be clear so that you not light on a folk out of ignorance. (49:6). It is the 
application of the principle embodied in this sign to the reporters of the 
Prophet's traditions out of which were gradually evolved the canons of his- 
torical criticism. 

Ascientific treatment of history, however, requires a wider experience, a 
greater maturity of practical reason, and a fuller realization of certain basic 
ideas regarding the nature of life and time. These are in the main three, and 
taken together they constitute the foundation of Quranic teaching. 

(1) The unity of human origin: The Quran states: He creates you from 
one soul. (39:6) And: O humanity! Be Godfearing of your Lord Who created 
you from a single soul. (4:1). But the perception of life as an organic unity is 
a slow achievement. Islam sowed the germ of this aspiration and it became a 
Quranic assignment of us to work towards its realization. Notwithstanding the 
fact that Christianity, long before Islam, brought the message of equality to 
humanity, the Roman Empire had no more than a general and abstract con- 
ception of human unity. 

On the other hand, the growth of territorial nationalism in Europe has 
tended to stifle the broad human element in the art and literature of Europe. 
European colonialism was also inspired by a self-image of superiority. Europe 
assumed a superior image that non-European peoples could be freely domi- 
nated, exploited, and subjugated.” It was quite otherwise with Islam. The im- 
pulse of Islam was from the outset to make the idea of human unity a living 
factor in the Muslim experience that was to be taken towards fuller fruition. 

(2) A keen sense of the reality of time, and the concept of life as a con- 
tinuous movement in time: The Quranic view of the alternation of day and 
night as a sign of the ultimate Reality which appears in a fresh glory every 
moment and the tendency in Muslim metaphysics to regard time as objec- 
tive—all this constituted the intellectual heritage and ideals of Islam. 

(3) The merger between religious and secular values: This is a unique 
feature of Islamic thought which is distinguished by its attempt to bring har- 
mony between them, probably for the first time in history. It was in the state 
of Madinah that we encounter a clear example where universally proclaimed 
moral values formed the criteria of political judgment. Political leaders and 
statesmen were expected to recognize not only the value of efficiency, but 
also of justice, human dignity, equality, and freedom. In his renowned Phi- 
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losophy of History, Hegel (1770-1831) recognized that the unity between the 
secular and the spiritual took place in Islamic society and civilization long be- 
fore it made any impact in the modern West: We must therefore regard (the 
reconciliation between the secular and spiritual) as commencing rather in the 
enormous contrast between the spiritual religious principles, and the barbarian 
Real World. For spirit as the consciousness of an inner world is, at the com- 
mencement, itself still in the abstract form. All that is secular is consequently 
given over to rudeness and capricious violence. The (Muslim) principle, the 
enlightenment of the oriental world, is the first to contravene this barbarism 
and caprice. We find it developing itself later and more rapidly than Christi- 
anity; for the latter needed eight centuries to grow into a political form.?! 

The modern West followed the example of the historical Islamic world 
in demanding that holders of political power operate under a set of moral rules. 
But as the modern West harmonized the secular and religious only nationally, 
the international realm was free to operate under the dynamics of power pol- 
itics and secular rudeness. This failure was a cause of the senseless violence 
that claimed over 100 million war victims in the twentieth century. Recogni- 
tion of the danger of the purely secular politics led to the creation of the United 
Nations, yet even this effort was undermined by political realists who enjoyed 
a disproportionate sway among the political pundits of Europe and America. 

Safi has rightly noted the irony that contemporary Muslim societies have 
unfortunately followed a similar course in decoupling the secular and the re- 
ligious and now find themselves entangled in a crisis of legitimacy. Many 
Muslim regimes are driven by the logic of power and operate outside the realm 
of moral correctness. It is alarming to see that this decoupling has impacted 
the religiously inspired movements, which seem to succumb to the logic of 
power in their readiness to employ amoral--even immoral--strategies in their 
fight against political corruption and oppression.”* 


OBSTACLES TO CORRECT REASONING 

The Quranic emphasis on pondering over the signs is also underscored 
by a set of guidelines to ensure a correct outcome of reflection and thinking 
over them. The text thus draws attention to a series of exclusions and factors 
that stand in the way of the proper functioning of intellect: 

(1) Pursuit of caprice (hawa) which may consist of love, hatred, pom- 
posity and prejudice that confound impartiality and sound judgment: Had you 
considered he who took to himself his own desire as his god and whom God 
caused to go astray out of a knowledge, sealed over his having the ability to 
hear and his heart and laid a blindfold on his sight? Who, then, will guide 
him after God? Will you not, then, recollect? (45:23) 

And if you had followed their desires after what drew near you of the 
knowledge, there is not for you from God either a protector or a helper. (2:120) 

But if they respond not to you, then, know that they only follow their own 
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desires. (28:50) 

And: And obey not him whose heart We made neglectful of Our Remem- 
brance and who followed his own desires and whose affair had been excess. 
(18:28) 

The choice is between two alternatives: caprice (hawa) and guidance 
(huda); the former evidently renders obscure one’s attempt to attain the latter. 

(2) Pursuit of conjecture in the face of certitude: And surely conjecture 
(al-zann) avails nothing against the truth (a/l-Haqq). And most of them follow 
nothing but opinion. Truly, opinion avails them not against The Truth at all. 
(10:36) 

And follow up not of what there is not for you knowledge of it. Truly, hav- 
ing the ability to hear and sight and mind, each of those will have been that 
which is asked. (17:36) Knowledge and truth stand in contradistinction with 
the pursuit of conjecture. Note that the text says one should not follow con- 
jecture until it is established and elevated to the rank of knowledge. It does 
not say that one should avoid conjecture altogether. In another place, conjec- 
ture occurs side by side with hawa or that which they themselves desire: They 

follow nothing but opinion and that for which their souls yearn. (53:23) This 
is the kind of conjecture or opinion that is meant. 

Knowledge is established by sense-perception that often begins with a 
measure of speculation and doubt but which is affirmed by the light of reason 
and conviction. Some commentators maintain that the main context for this 
guideline is religion: Thus it is said that one should not take speculative posi- 
tions in matters of belief. As for scientific enquiry and pursuit of knowledge, 
conjecture is neither discouraged nor avoidable.” 

The ultimate purpose of this engagement is to attain the truth. Once the 
truth is attained, one should then commit oneself to it and observe it: And what 
else is there after The Truth but wandering astray. Where, then, turn you 
away? (10:32) 

Completed was the Word of your Lord in sincerity and justice. There is 
no one who changes His Words. (54) (6:115). 

(3) Blind imitation of others: The correct exercise of reason in Islam is 
tied to personal conviction as opposed to indiscriminate following of others, 
hallowed custom, and precedent. These must be judged in the light of reason 
and abandoned if found deviant and misleading: The misguided will say, as 
the Quran provides: Nay! We will follow whatever we discovered our fathers 
were following on it —even though their fathers had been not at all reason- 
able—nor are they truly guided. (2:170) 

And: Enough is what we found our fathers upon. Even though their fa- 
thers had been knowing nothing nor are they truly guided? (5:104) 

This was the response that Prophet Abraham and other great prophets re- 
ceived from their detractors, but the text address them again and again that 
both you and your ancestors were clearly misguided. Certainly, We gave Abra- 
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ham his right judgment before. And We had been ones who know of him when 
he said to his father and his folk: What are these images to which you be ones 
who give yourselves up to? They said: We found our fathers as ones who are 
worshippers of them. He said: Certainly, you and your fathers had been ina 
clear wandering astray.(21:51-21:54) 

Forsake those who took to themselves their way of life as a pastime and 
as a diversion and whom this present life deluded. (6:70) 

ds it that your formal prayer commands you that we leave what our fa- 
thers worship? (11:87) 

As we shail presently elaborate, indiscriminate imitation of others is 
widely held to be the single most damaging cause of the decline of creative 
thinking among Muslims. 

(4) Oppressive Dictatorship: The Quran takes to task arrogant dictators 
and those who support them and follow them. Hence the plea of those who 
say: Our Lord! Truly, we obeyed our chiefs and our great ones. They caused 
us to go astray from the way (33:66) should be of no merit. In a number of 
other places the text denounces the Pharaoh and Karun for their oppressive 
ways who misled their people in rejecting the guidance that was conveyed to 
them. Pharaoh and his Council but they followed the command of Pharaoh. 
And the command of Pharaoh was not well-intended. (11:96) 


DECLINE OF CRITICAL THINKING” 

I shall not retrace well-documented history that Muslim thinkers were pi- 
oneers in the creation of new knowledge. It was due to the impact of the Quran 
that, in contrast to the Greeks who excelled in deductive method of reasoning 
and logic, Muslim scientists distinguished themselves in inductive and exper- 
imental approaches to scientific enquiry. The golden period of Muslim science 
started around 700 AD and lasted until about 1350 AD. Great thinkers such 
as Ibn Sina, Jabir ibn Hayyan, Abu Bakr Zakarriya al-Razi, Abu Rayhan al- 
Biruni, Ibn al-Nafis al-Dimashgi, al-Khawarizmi, and many others have left 
arich legacy of contributions to the advancement of sciences in anatomy, med- 
icine, mathematics, astronomy, chemistry, optics, etc.” 

After the fourteenth century creative thinking began to decline in the Is- 
lamic world due to a variety of factors, including the Mongol invasion and 
burning of Baghdad, the defeat of the Muslim Arabs in Spain and the contin- 
uing crusades, the collapse of the Ottoman caliphate, and the ensuing on- 
slaught of European colonialism. The creative impulse of Islamic thought 
suffered setbacks as a result. Muslims were also beset with many internal 
problems including the alienation of philosophers, scientists, and thinkers from 
the theologians, sectarian controversies, and the prevalence of intellectual con- 
servatism and imitation of past authority (taqlid)). 

Philosophy and the sciences fell into a rapid decline while more rigid 
forms of instruction and narrower curricula prevailed. It was argued that or- 
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thodoxy was being threatened and that there was a need to restrain thinkers in 
order to defend religion. The latitude and diversity of discourse that expanded 
the scope of religious sciences, theology (kalam), commentary (tafsir), hadith, 
and jurisprudence (fig) gave way to narrower criteria of kufr, bidah, and 
taqlid and the so-called closing of the door of ijtihad (sadd bab al-ijtihad).” 

More recently, a certain abuse of Islamic authority operated by a dogmatic 
radicalism has exacerbated the decline of creative thought among Muslims. 
The situation is not helped by the prevalence of passivity in popular culture 
concerning the dogmatic excesses of these ardent proponents of imitation of 
past authority (taqlid). One of the salient features of this mindset is a certain 
ignorance of the essential impulse of the Quran on creative thought. Malik 
bin Nabi put it succinctly that the crisis of a civilization and a society at a crit- 
ical point of its history “is not the paucity of its material objects but the poverty 
of its ideas.””6 


WHAT IS IJTIHAD? 

The Quranic appeal to rational thinking and enquiry is not restrained by 
the methodology of ijtihad. There is, in fact, no clear text on ijtihad” in the 
Quran. Jjtihad as a concept originates in the hadith of the Prophet and the 
practice and precedent of companions. The methodology of ijtihad which is 
the basic theme of the science of the sources of law (i.e. usul al-fiqh) is itself 
a product of ijtihad. It seems that the Prophet also saw ijtihad as a creative 
impulse rather than engaging in the technicalities of legal reasoning—as the 
usul al-figh \ater developed in abundance. When the Prophet spoke of ijtihad 
or when he approved of its application, he seems to have done so in terms of 
ijtihad qua creative thinking. 

One would readily admit that imposing restrictions on thinking, even if 
it were possible, by cultures and legal traditions could be exaggerated, in 
which case it would be prone to acquiring negative dimensions. One would 
not, on the other hand, advocate free thinking that is not limited by some kind 
of goal-orientation and values. Even the actual process of creative thinking, 
as earlier noted, is a skill that could be learned and refined by stages to direct 
it into productive avenues. The liberal tradition of the West tends to impose 
minimal restrictions on thinking whereas Islam tends to take a more guided 
approach to creative reasoning. Whereas both the Islamic and Western tradi- 
tions recognize the authority of reason as a criterion of judgment, the liberal 
tradition has, unlike Islam, isolated spirituality and faith from the ambit of 
scientific rationality. 

However, the methodology of ijtihad was also influenced in the course 
of time by a variety of factors, including the political climate, the change of 
caliphate (khilafah) to monarchy (mulk), Hellenistic thought in relationship 
to analogy (giyas) and its syllogistic components, and the rift between the re- 
ligious scholars and ruling authorities.”8 
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Usul al-figh and its proposed methodology followed a difficult course 
and became embroiled in technicality that had adverse consequences for ijti- 
had. What is needed now is to recapture the purity of this vital concept, to 
make ijtihad as our principal instrument for originality and healthy adjustment, 
but also to revise and reform some aspects of the theory of ijtihad itself that 
are no longer responsive to the prevailing conditions and challenges of our 
time. 

1) to recognize the validity of collective and consultative ijtihad (ijtihad 
jama'i) side by side with that of ijtihad by individual scholars; 

2) to allow experts in other fields such as science, economics, and med- 
icine to carry out ijtihad in their respective fields if they are equipped with 
adequate knowledge of the source evidence of Islam. They may alternatively 
sit together with, or seek advice from, those learned in Shariah. 

Jjtihad has in the past been often used as an instrument of diversity and 
disagreement rather than of unity and consensus. Although disagreement must 
admittedly be allowed in principle, yet there is a greater need today for unity 
and consensus. Scholars and learned bodies should not perhaps encourage ex- 
cessive engagement in diversity of schools and sects but try to find ways that 
would help to close the gap between them and encourage unity on principles. 
This may require policy guidelines for different settings and countries, and, if 
so, that should be reflected in our approaches to ijtihad. Certain guidelines 
may also be provided by thinkers and leaders to stimulate consensus-oriented 
ijtihad within the ranks of the judiciary and legislative assemblies. 

Ijtihad has in the past been conceived basically as a legal concept and 
methodology. Our understanding of the source evidence on ijtihad does not 
specify such a framework for ijtihad. Rather, we think of the original concep- 
tion of ijtihad as a problem-solving formula for the problems encountered by 
individual Muslims and the Muslim community. This would confirm our view 
of the need to broaden the scope of ijtihad to other disciplines beyond the 
framework of figh and usul al-figh. 

According to a legal maxim of Islamic jurisprudence, there should be no 
ijtihad in the presence of a clear text of the Quran and Hadith (la ijtihad ma‘al- 
nass). This maxim should also be revised. This is because of the possibility 
that the text in question could now be seen in a different light and given a 
fresh interpretation in a different context. What we are saying is that the legal 
text may need to be understood first and that by itself may involve ijtihad. 
Hence ijtihad may not be precluded if it could advance a fresh understanding 
of the text in the first place. 

The persistent decline of critical reason among Muslims is due partly to 
the notion that the exercise of personal judgment and ijtihad ceased with the 
epoch-making works of the legists and imams of the past. Added to this is the 
prevailing mindset that a Muslim should follow one or the other of the estab- 
lished schools of thought and abandon his judgment in favor of interpretations 
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of the earlier centuries whose originators could have no conception of the ne- 
cessities of the twenty-first century Muslims. Until about 1500 CE, independ- 
ent ijtihad allowed Muslims and Muslim societies to continually adapt in the 
face of changing societal conditions and new advances in knowledge. 

Unfortunately, as Muslim civilization began to weaken about four cen- 
turies ago in the face of Westem advances, Muslims began to adopt a more 
conservative stance in an attempt to preserve traditional values and institu- 
tions. As a result Muslim thinkers became inclined to view innovation and 
adaptation negatively. For all the rhetoric and symbolic form of the neo-rad- 
icals that tend to dominate the audience of Muslims, the spirit of Islam is often 
palpably missing from their endeavors, while more than ever ijtihad is needed 
where women, education, and politics are concemed. 


ISLAM AND THE WEST 

Scientific rationality essentially reduces intelligence to the level of neural 
chemistry where mental and behavioral phenomena are understood merely as 
manifestations of physical processes. It tends to deprive us of our noblest di- 
mensions (faith, love, beauty), separates the soul from the body, and the sen- 
sory from the intelligible. In the realm of economics, we are merely a producer 
and consumer of goods and is moved solely by our individual self-interest. 
This too is opposed to the Islamic viewpoint which also sees in us morality 
and transcendent faith. 

This physicalist analysis of intelligence is now increasingly being seen 
as conceptually inadequate. The real question is whether one may admit a 
human dimension which is autonomous and irreducible to a physical mass. 
In Moravia's phrase “can one posit something which exists and yet at the same 
time is non physical? Do the rejection of the soul and the achievements at- 
tained by bio and neurosciences oblige us to hold that man is nothing but 
body?’”° Recently these have been attempted by some creative thinkers to 
reconceptualize intentions of ‘reason’ and ‘intelligence’ along anti-material- 
istic lines drawing on the experience of older non-Western traditions, or even 
popular folk conceptions.! 

Islamic philosophy—which mainly studies purposes, as against science 
which mainly studies causes—sees, in line with the Quranic teaching, the role 
of objects and events as signs of divine presence and action. Faith is under- 
stood by Muslims not as a limitation on science but as its vista for enrichment 
and perfection.” 

The variant perspectives of Western philosophy and science are also be- 
hind the Western puzzlement why Muslims have not become more secular- 
ized. This unwarranted assumption has in the past led to mistaken assessments 
of Islam and continues to foster genuine misunderstanding concerning the real 
nature of Islamic religion and intellectual traditions. The misunderstanding is 
unfortunately not unique to Westerners. For the majority of Muslims today 
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are also woefully uninformed of the depth and scope of their rich heritage on 
the authoritative validity of reason. Thinking Muslims should work to vindi- 
cate the symbiotic relation of faith and reason in their religion and see it as a 
source of enrichment and contribution of Islam to human understanding and 
civilization. 


CONCLUSION 

This essay advanced a Quranic perspective on thinking, which is affir- 
mative in critical and goal-oriented thinking and also provides a set of guide- 
lines that ensures its purity and purpose from negative reductionist influences. 
The guidelines so provided are also rich in advancing a spiritual dimension 
with the understanding that thinking which is not informed by morality and 
faith can lose its direction and purpose and can even become harmful to human 
welfare. From the Quranic vantage point, the sciences of nature should be key 
to our cognition of the signs of God in the universe. For this may be instru- 
mental in solving individual and social problems without interrupting the cos- 
mic order and the human habitat on earth. The blatant disregard of ethical 
values in science has weakened scientists’ sense of responsibility and con- 
tributed to the degradation of the human condition on the globe. 

Since thinking is a skill that can be advanced by self-application and train- 
ing, it is amenable to guidance, bereavement, and enrichment. Universities 
and institutions of learning in Muslim countries are generally short of re- 
sources, and those who have the means still fall short, to their detriment, of 
nurturing the culture of reading and research among their students and schol- 
ars. Centers of higher learning may do well to establish a new order of rela- 
tionship between the natural sciences and humanities, and between all fields 
of knowledge and human welfare and also the avenues of benefit to society. 
The present-day education system is due for a reappraisal in order to instill 
creative thinking and breadth of vision among students and scholars that is 
informed by the inter-relatedness of the various disciplines of learning. This 
could be done, as one observer suggested, “by adding sufficient number of 
courses in humanities to the science and engineering curricula, by cross-dis- 
ciplinary interaction and collaboration.” The main characteristic of the 
human sciences, from the Islamic perspective, is that they are not value-free 
and have to be incorporated within the value system of Islam that is informed 
by the ethical and human dimension of values. 

It is ironic to note, however, that the vast majority of Muslims are wont 
to rote reading of the Quran which is patently vacuous and devoid of thinking. 
The Quran is usually read, committed to memory, and cited for its spiritual 
merit rather than intellectual stimulation and enrichment. This is evidently not 
the advice one obtains from the Quran itself Al-Qaradawi has rightly observed 
about the current realities of public education in Muslim countries that “the 
system relies on memorization and cramming more than it does on compre- 
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hension and analysis. A typical weakness of this method is that the memorizer 
forgets as soon as the exams are over. But if what is learned is founded in un- 
derstanding and comprehension, its substance will remain in the mind and 
will not be prone to oblivion so quickly.”* 

But the issue that we raise here is well-entrenched and originates in the 
overall emphasis that most educationists and jurists of earlier times have 
placed on the study of the Quran, Hadith and fiqh manuals, often calling at- 
tention to words and sentences of the text at the expense of comprehension 
and analysis. The basic approach to Quran studies thus emphasized correct 
pronunciation and memorization. This repetitive system of learning was par- 
ticularly pronounced in the context of child education, although it was not 
confined to this framework as other and more advanced levels of Islamic 
scholarship also bore the same influence.*> 

Notwithstanding the profound influence of the Quran on the thoughts, 
mores, and cultures of Muslim individuals and societies, thinking by its nature 
does not lend itself to any predetermined framework and guideline. It seems 
that the Quran also seeks only to provide signs and signposts on thinking, but 
the subjective and innately individual bent of thinking is often inspired by 
imagination and insight which cannot be encapsulated by definitions and 
guidelines. A creative mind is unique by its attributes, and thinking that orig- 
inates in a learned and upright individual is one of the greatest gifts of creation 
that can itself fit the description of divine example, or sign, of God on earth. 

It remains to be added though that imaginative thinking has also been 
sparkled by sources and influences among great Muslim thinkers of other cul- 
tures and traditions—just as we note also that the great thinkers of history 
emerged in all regions, cultures, and religions. The substance of these state- 
ments is upheld in a renowned Hadith in which the Prophet instructed the 
Muslims to “seek knowledge, even unto China,” and in another Hadith that 
“wisdom is the lost property of the believer; he is entitled to it wherever he 
finds it.” 

Knowledge and wisdom must therefore be ultimately seen as the shared 
achievements of humanity, endowed and posited by its outstanding and cre- 
ative thinkers. This is also known from the fact that the outcomes of creative 
thinking are often shared and experienced far beyond geographical locales 
and frontiers—more so perhaps in the age of globalization. 

It is hoped that the great thinkers and leaders of humanity make it a part 
of their agenda and commitment to narrow down the distances and divides 
between the intellectual and cultural traditions of the world and aspire them 
to the veritable vision of a shared destiny and wider human fraternity in their 
deliberations. 

Mohammad Hashim Kamali?® 
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PREVIEW 


The text of The Year 2 begins with the continuing revelations. The chrono- 
logical order of the chapters of the Quran that follow throughout the series is 
based on the list accepted by al-Azhar University in Cairo and is considered 
to be the official order. It differs greatly from the chronological order developed 
by Western scholars over the centuries and is much more detailed. 

Book Year 2 begins with Lesson 7 and Quranic Chapter 81, which is the 
7th Chapter revealed, followed by Quranic Chapters 87, 92, 89, 93, 94, 103, 
100, 108, 102, 107, 109, 105, 113, 114, 112 and, finally, Chapter 53, the 23rd 
Chapter revealed. 

Only a few signs of the first four chapters revealed were revealed at the 
beginning of the revelation, and the remainder at a later time. 73:20 that has 
been recorded to have been revealed one year later. Therefore, it is in Appendix 
1 of Book Year 2. 
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PRELUDE 
ABU BAKR ABD GUS FRIENDS BEAR WITNESS TO THE TRUTH 

When Abu Bakr becomes a Muslim, he shows his faith openly and calls 
others to God and His Messenger. Abu Bakr is a man whose society is desired, 
well-liked and of easy manners. He knows more about the genealogy of the 
Quraysh than anyone else and of their faults and merits. He is a merchant of 
high character and kindliness. His people often come to him to discuss many 
matters with him because of his wide knowledge, his experience in commerce, 
and his sociable nature. He begins to call to God and to submission to the One 
God all whom he trusts of those who come to him and sit with him.! 

Abu Bakr of the Taym clan, who is two years younger than Muhammad, 
has long been a familiar friend of Muhammad, With him he probably has 
lamented the gross darkness of Makkah, and seeks after a better faith. He lives 
in the same quarter of the city as Khadija.2 Abu Bakr is a diligent and successful 
merchant, and being frugal and simple in his habits, possesses at his conver- 
sion about 40,000 dirhems. 

His generosity is well-known, his charity unwearying. The greater part of 
his fortune is expended in the purchase of such unfortunate POW/slaves as 
from their inclination to the new faith are persecuted by the unbelieving 
Makkans; so that but 5,000 dirhems are left when eleven years later he migrates 
to Madinah with Muhammad. Abu Bakr is unusually familiar with the history 
of the Quraysh, who often refer to him for genealogical information. His judg- 
ment is calm and impartial, his conversation agreeable, his demeanor affable 
and engaging; his society and advice are therefore much sought after by the 
Quraysh, and he is popular throughout the city.3 


SAAD IBN ABI WAQQAS 

Several members of various Quraysh clans convert because of Abu Bakr. 
Three are teenagers: Saad ibn Abi Waqqas of the Zuhrah Clan who is a nephew 
of Muhammad’s mother, Amina. He is 16 or 17. 

When the Messenger's companions offered the formal prayer, they went to 
the outskirts of the city so that their people could not see them praying. While 
Sad ibn Abi Waqqas was with a number of the Messenger's companions in the 
same area of Makkah, a band of the ungrateful came upon them while they 
were praying and rudely interrupted them. They blamed them for what they 
were doing until they came to blows, and it was on that occasion that Saad 
struck one of them with the jawbone of a camel and wounded him. 


ZUBAYR IBN AL-AWWAM 
Zubayr ibn al-Awwam of the Asad ibn Abd al-Uzza Clan, the grandson of 
Khuwaylid, Khadija's father, is younger than Saad. He is also the grandson of 
Abd al-Muttalib by his daughter Safiyya. 
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TALHAH IBN UBAYD ALLAH 

Talhah ibn Ubayd Allah of the Taym (Taym Clan), age 16 or 17, is related 
to Abu Bakr. His grandfather is a brother of the grandfather of Abu Bakr. Tal- 
hah comes from a merchant family. 

When Talhah is at Bustra with a caravan, a monk asks him whether or 
not Ahmad has yet appeared in Makkah. 

Talhah asks: Who is Ahmad? 

The monk answers: He is the son of Abd Allah, the son of Abd alMuttalib. 
This is the month in which he is to arise and he will migrate from Makkah to 
the country of date trees and the stony salt land (Madinah). You should haste 
away to meet him. 

Talhah leaves immediately for Makkah. He is told upon his arrival that 
Muhammad has said that he is a Prophet and that Abu Bakr has declared for 
him. Talhah then accepts allegiance and goes with Abu Bakr to Muhammad. 
Muhammad rejoices when he heard the story of the monk.‘ 


UBAYD IBN HARITH 
Then, there is Ubayda ibn Harith, the son of Muhammad’s uncle, is ten 
years older than Muhammad who bears witness.’ 


UTHMAN IBN AFFAN 

Among the others whom Abu Bakr brings to the Prophet are Uthman 
ibn Affan of the Umayyah sub-clan of Abd Shams. He had been born in 
Taif into a wealthy Quraysh merchant family. He is seven years younger 
than Muhammad. When Uthman’s father dies, he leaves a large inheritance 
to him. He also becomes a merchant. He is to become one of the most 
wealthy men among the Quraysh. Though of the Umayyad stock, he is 
also, on his mother’s side, grandson of Abd al-Muttalib. 

Muhammad’s daughter Ruqiyya, being now, or shortly after, free from 
her connection with Utba (son of the hostile Abu Lahab), the Prophet gives 
her in marriage to Uthman, whose wife she continues to be until her death 
some ten or twelve years later. Uthman is at this period between thirty and 
forty years of age. 


ABD AL-RAHAMAN IBN AWF BEARS WITNESS 
AND BRINGS HIS FRIENDS 

And Abd al-Rahman ibn Awf of the Zuhrah clan, the same clan as that of 
Muhammad’s mother, Amina. He is married to Umm Kulthum bint Uqba. 
Similar to Abu Bakr, Uthman and Talhah, Abd al-Rahman is also a merchant 
He goes to see Muhammad accompanied by his friends who all bore witness 
to the truth of Muhammad’s message that came from God. 

Abd al-Rahman is accompanied on his first visit to the house of Muham- 
mad by his friends, who at the same time embrace the Quranic message: 
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Ubayd Allah, son of Muhammad 's uncle Harith Abu Salamaó 

Abu Ubayda, subsequently a warrior of note 

Uthman ibn Maun. The latter has already abandoned wine before his con- 
version, and is with difficulty persuaded by Muhammad to renounce the as- 
perities of an ascetic life. His family appears to have been well inclined to the 
Quranic message, for we find two brothers, a son, and other relatives, in the 
list of early believers.” 
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LESSON 7. CRITICAL THINKING STRATEGY 
CLARIFYING ISSUES OR CONCLUSIONS ° 

When there is a clear statement given about an issue in a Quranic sign, it 
is important for Quranic critical thinkers to first recognize what is needed to 
settle or solve it and then evaluate solutions or conclusions. In other words, 
before students can agree with or disagree with a statement, they must clearly 
understand it Quranic critical thinkers first understand the sign(s) and then 
make a discerning judgment They then are able to ask the appropriate ques- 
tions that would lead to understanding and evaluating the situation. 


QURANIC CHAPTER 81: THE DARKENING (AL-TAKWIR) 
SIGNS 81:1-81:29 
Makkah: When the sun will be darkened (81:1) 
and when the stars plunge down (81:2) 
and when the mountains 
will be set in motion (81:3) 
and when the pregnant camels are ignored (81:4) 
and when the savage beasts will be assembled together (81:5) 
and when the seas are caused to overflow (81:6) 
and when the souls will be mated (81:7) 
and when the buried infant girl will be asked (81:8) 
for which impiety she was slain (81:9) 
and when the scrolls will be unfolded (81:10) 
and when tire heaven is stripped off (81:11) 
and when hellfire will be caused to burn fiercely (81:12) 
and when the Garden will be brought close, (81:13) 
every soul will know to what it was prone, (81:14) 
So no! I swear an oath by the stars that recede, (81:15) 
by the ones that run, the setting stars (81:16) 
and by the night when it darkened (81:17) 
and by the morning when it breathed, (81:18) 
truly, the Quran is a saying from a generous Messenger, (81:19) 
possessed of strength, with the Possessor of the Throne, 
secure, (81:20) 
one who is obeyed and, again, trustworthy, (81:21) 
And your companion is not one who is possessed. (81:22) 
And, certainly, he saw him on the clear horizon. (81:23) 
And he is not avaricious for the unseen, (81:24) 
nor is it the saying of the accursed Satan. (81:25) 
So where are you going? (81:26) 
Truly, it is not but a Remembrance to the worlds (81:27) 
to whoever among you willed to go straight. (81:28) 
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But you will not, unless God wills, 
the Lord of the worlds. (81:29) 
COMMENTARY? 

These signs (81:1-81:29) may be divided into two parts, each of 
them treating one major principle of the Quranic message. The first 
is the principle of resurrection accompanied by a great violent or sudden 
change in the universe that affects the sun and the stars, the moun- 
tains and seas, heaven and earth, wild and domestic animals, as well 
as we human beings. The signs contain striking images drawn from 
the universe in both its present amazing situation familiar to us and 
its condition on the Day of Resurrection when everything that is fa- 
miliar to us is changed beyond recognition. 

The second principle is that of revelation. These signs have 
something to say about the angel carrying the divine revelation, the 
Prophet receiving it, the people addressed by it, and the Supreme 
Will that has shaped their nature and bestowed this revelation. 


RHYTHM OF THE SIGNS 

The rhythm of the chapter is one of violent movement that leaves 
nothing in its place. Everything is discarded, smashed or scattered. The 
movement is so violent that it excites and frightens. It alters every 
familiar situation for the early believers. There is no protection and, 
indeed, no safety other than what is granted by God, the Eternal. 

Thus, the rhythm of the chapter has, on its own, the effect of 
pulling the human heart and soul away from everything that had ap- 
peared to be safe and secure in order to seek peace, safety and pro- 
tection with God. 

As the chapter is so short, the rhythm, images and expressions 
combine together to produce a very strong and lasting effect. 


UPHEAVAL IN THE UNIVERSE 

These signs (81:1-81:14) sketch a scene of great upheaval that 
envelops the whole universe. It is an event that reveals every guarded 
secret and leaves nothing hidden away. The Prophet is told that every 
person faces what he has put forward for the Day of Reckoning and 
Judgment. The great events mentioned indicate that the present fa- 
miliar state of the universe, with its perfect harmony, measured 
movement, controlled relations, perfected by the Creator whose work 
is flawless, will suffer a complete break down. Its role will be finished. 
Along with all creation, it will move into a new predetermined phase of 
life, unlike anything known to us in this world. 

The chapter aims to establish this idea of the inevitable upheaval 
in the hearts and minds of the believers unless a person establishes a 
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firm bond with the Truth of God, the Eternal, who never changes when 
everything else changes and disappears. 


PREGNANT CAMELS IGNORED 

The Arabic description of the camel: And when the pregnant 
camels are ignored (81:4) specifies that she is in her tenth month of 
pregnancy. When in this state, she is to the Arab his most valuable 
possession because she is about to add to his wealth a highly valued 
young camel, and to give him a great amount of milk which he and 
his family will share with the new-born animal. However, on that day, 
which will witness such overwhelming events, these priceless camels 
will be left without care, completely untended. The Arabs who were 
the first to be addressed by this sign never left such camels untended, 
except at times of the gravest of dangers. 

The Arabic term used: Caused to overflow (81:6) may mean that 
the seas will be overfilled with water, from floods similar to those 
which characterized the early stages of life on earth. On the other 
hand, earthquakes and volcanoes may remove the barriers now sep- 
arating the seas so that the water of one will flow into the other. 

The pairing of souls: And when the souls will be mated (81:7) 
may mean the reunion of body and soul at the time of resurrection. 
It may also mean their grouping. 


GIRLS BURIED ALIVE 

The value of human life must have sunk very low in 7th century 
Arabia for the next sign says: And when the buried infant girl will 
be asked for which impiety she was slain. (81:8-81:9). There existed 
a convention of burying young girls alive, for fear of shame or 
poverty. The Quran describes this practice in order to portray its hor- 
ror and denounce it as a practice of tribal honor. The condemnation 
of this practice by the Quran is to destroy tribal honor and save hu- 
manity from sinking into the depths of animality. 

In chapter 16, The Bee, we will read: When any of them is given 
good tidings of a female, his face stayed as one that is clouded over 
and he chokes. He is secluded from the folk because of the dire tid- 
ings he was given. Will he hold it back with humiliation or will he 
trample it in the earth dust? Truly how evil is the judgment they give! 
(16:58- 16:59) 

And in Chapter 17: And kill not your children in dread of want. 
We will provide for them and for you alone. Truly the killing of them 
has been a grave inequity. (17:31) 

But for now, this second year of the revelation, the sign underlies 
cultural practices that killed female children in an extremely cruel way. 


T‏ ה 
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They were buried alive! According to reports from those days, the 
Arabs used different ways of doing so. Some would leave the girl 
until she was six years of age. The father would then say to his wife 
to dress the girl in her best clothes and make her presentable because 
she would be visiting her prospective in-laws. He would have already 
dug a hole for her in the desert. When the girl got there, he would 
tell her that the hole is a well and then tell her to look down it. As 
she stood at the edge, he would push her into the hole and as she fell, 
he would throw sand over her and bury her. 

In certain tribes when a pregnant woman was about to give birth, 
she would sit over a hole in the ground. When the baby was born she 
would first establish its sex. If it was a boy, she would take him home, 
and if it was a girl, she would throw her in the hole and bury her. If 
a father decided not to bury his daughter alive, he would bring her 
up in a condition of deprivation until she was old enough to tend 
sheep or cattle, giving her only clothes made of rough wool and mak- 
ing her do this type of work. 

Those Arabs who did not kill their young daughters or send them 
to mind the flocks, had different methods of ill-treating women. If a 
man died, the head of the clan would throw his gown over the widow. 
This was a gesture of acquisition that meant that the widow could 
not marry anyone except the owner of the gown. If he was attracted 
to her, he would marry her, paying absolutely no regard to her feel- 
ings. If he did not marry her, he would keep her until she died so as 
to inherit any money or property she might leave behind. 


PRE-QURANIC ATTITUDE TOWARDS WOMEN 

Such was the attitude of the society in Arabia towards women based 
on tribal honor. The Quran condemns this attitude and these practices. 
It forbids the murder of young girls and shows its abhorrent and hor- 
rifying nature. It is listed as one of the subjects of reckoning on the 
Day of Judgment. Here, the chapter mentions it as one of the great 
events which overwhelms the universe in total upheaval. We are told 
that the murdered girl will be questioned about her murder, Those 
listening to these words who had committed such heinous crimes 
may have wondered about their fate. 


TRIBAL HONOR 
The social order of tribal honor will never help women gain a 
respectable, dignified position. This had to be decreed by God. The 
way of life God has chosen for humanity secures a dignified position 
for both men and women who share the honor of having a measure 
of the divine spirit breathed into them equally. 
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QURANIC VALUES REPLACE TRIBAL HONOR 

With the Quranic message, the idea of a female being a financial 
burden to her family is no longer of any consequence in determining 
her position and the respect she enjoys. Such considerations have no 
weight on the scales of heaven. Real weight belongs to the noble 
human soul when it maintains its relationship with God. In this men 
and women are equal. 


Our DEEDS MADE KNOWN 

This: And when the scrolls will be unfolded (81:10) is a reference 
to the records of our deeds. That our deeds will be made known must 
have been caused some reflection on the part of those listening to 
this revelation. 

This image: And when the heaven is stripped off (81:11) corre- 
sponds closely to the opening of our secrets. When the word ‘heaven’ 
is used, the first thoughts extend to the blue cover above our heads. 
Its stripping means the removal of that cover. 

The last scene of that fearful day is portrayed by the next two 
signs: And when hellfire will be caused to burn fiercely and when the 
Garden will be brought close. (81:12-81:13) This is the first mention 
of hell in the Quranic message. 

Where is hell? How does it bum? What fuel is used in lighting 
and feeding its fire? The only thing we know of it is that its fuel is 
humanity and rocks. (66:6) Its true nature and its fuel prior to that is 
part of God’s knowledge. Heaven, on the other hand, is brought near 
to those who have been promised admission. They see it to be of easy 
access. Indeed, the expression here shows it is ready to receive its 
dwellers. 

When all these great events take place throughout the universe, 
changing the status of all life, no one can entertain any doubt about 
what they have done in this present life, or what they have carried 
with them into the next life: Every soul will know to what it was 
prone. (81:14) In the midst of all these overwhelming events, every 
soul shall know for certain what sort of deeds it has brought and that 
it cannot change, omit from or add to what it has done. 

The listeners learn that they will be separated from all that has 
been familiar to them, and from their world as a whole. Everything 
will undergone a total change except God. If a person turns to God, 
he will find that His support is forthcoming when the whole universe 
is overwhelmed by change. Thus ends the first part of this chapter, 
leaving us with a vivid impression of the universal upheaval on the 
Day of Resurrection. 
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A SPLENDID UNIVERSAL SCENE 

The second part of the chapter opens with a form of oath using 
some very beautiful scenes of the universe. Essentially, this oath is 
made to assert the nature of revelation, the angel carrying it, and the 
Messenger receiving and delivering it to us, as well as people’s atti- 
tudes to it, all in accordance with God’s will: (81:15-81:29) 

The stars referred to here are those which turn in their orbit, and 
are characterized by their swift movement and temporary disappear- 
ance. In translating the text we have to forego the metaphor used in 
Arabic which draws an analogy between these stars and the deer, the 
ones who run, as they run at great speed towards their homes, dis- 
appear for a while and then reappear at a different point. This 
metaphor adds considerable liveliness and beauty to the description 
of the movement of the stars, which echoes the fine rhythm of the 
expression. 

Again, the rhythm of the Arabic sign gives a feeling of life, de- 
picting the night as a living being: And by the night when it swarmed. 
The beauty of the Arabic expression is of surpassing excellence. The 
same applies to the next sign: So no! J swear an oath by the stars 
that recede, is indeed more effective in portraying dawn as alive. breath- 
ing: And by the morning, when it sighed. 

Its breath is the spreading light and the life that begins to stir in 
everything. It is doubtful to many whether the Arabic language, with 
its inexhaustible wealth of imagery and vivid expression, can produce 
an image portraying dawn that can be considered equal to this Quranic 
image in aesthetic effect. After a fine night, one can almost feel that 
dawn is breathing. 

Any person having a special appreciation of art and beauty will 
readily perceive that the divine words of the first four signs of this 
second part of the chapter constitute a precious gem of expression 
and description: So no! Í swear an oath by the stars that recede, by 
the ones that run, the setting stars and by the night when it swarmed 
and by the morning, when it sighed. (81:15-81:18) This descriptive 
wealth adds power to human feelings as those listening and the rest 
of us respond to the natural phenomena to which the signs refer. 


THE Two MESSENGERS 
As the Quran makes this brief, full-of-life description of these 
phenomena, it establishes a spiritual link between them and us, with 
the result that, as we listen or read, we feel the power which created 
these phenomena, and the truth which we are called upon to believe. 
This truth is then stated in a manner that fits in superbly with the 
general theme of the chapter: The Quran is a saying from a generous 
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Messenger. possessed of strength, with the Possessor of the Throne, secure, 
one who is obeyed and, again, trustworthy. (81:19-81:21) This Quran 
with its description of the Day of Judgment is the word of a noble 
and mighty messenger, Gabriel, the angel who delivered it to Muham- 
mad. The chapter then gives a description of Muhammad. He is: 
‘generous’, honored by God who says that he is ‘possessed of 
strength’, which suggests that considerable strength is required to carry 
and convey the Quran, with the Possessor of the Throne, secure. (81:20) 

These qualities add up to a definite conclusion: The Quran is a 
generous, strong and exalted message and God takes special care of 
us. It is a manifestation of this care that He has chosen an angel of 
Gabriel’s caliber to bring His revelations to God’s chosen Prophet. As 
we reflect on this divine care we should feel humble. For we our- 
selves are worth very little in the kingdom of God, were it not for 
the care God takes of us and the honor He bestows on us. 

There follows a description of Muhammad who conveys this 
revelation to humanity. The chapter seems to say to the ungrateful 
Quraysh: You have known Muhammad very well over a considerable 
length of time. He is your old, honest, trusted friend. Why, then, are 
you fabricating tales about him, when he has been telling you the 
simple truth which he has been entrusted to deliver to you: And your 
companion is not one who is possessed. And, certainly, he saw him on 
the clear horizon. And he is not avaricious for the unseen, nor is it 
the saying of the accursed Satan. So where are you going? Truly, it is 
not but a Remembrance to the worlds. (81:22-81:27) 

They knew the Prophet perfectly well. They knew that he was a 
man of steady character, great sagacity and complete honesty. But in 
spite of all this they claimed that he was mad, and that he received 
his revelations from a satan. Some of them took this view as the basis 
for their sustained attack on the Prophet and his message. 

Others did so out of amazement and wonder at the words re- 
vealed to him, which are unlike anything said or written by a human 
being. Their claim confirmed the traditional belief that each poet had 
a satan writing his poems, and each monk had a satan uncovering for 
him the secrets of the unknown world. They also believed that the 
satan might come into contact with people causing them to say some 
very strange things. They ignored the only valid explanation, that the 
Quran was revealed by God, the Lord of all the worlds. 

The chapter counters this attitude by a reference to the surpass- 
ing beauty of God’s creation, noticeable everywhere in the universe, 
and by portraying some universal scenes, as they appear, full of life. 
This method of reply suggests that the Quran comes from the same 
creative power that has endowed the universe with matchless beauty. 
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It also tells them about the two Messengers entrusted with the Quran, 
the one who brought it down and the one who delivered it to them, 
i.e. their own friend whom they knew to be sane, not mad. 

The chapter tells the ungrateful that Muhammad has indeed seen 
the other noble and mighty angel messenger, Gabriel, with his own 
eyes, תס‎ a clear horizon where no confusion is possible. He is faithful 
to his trust and cannot be suspected of telling anything but the truth. 
After all, they have never associated him with anything dishonest 
nor is it the saying of the accursed Satan. (81:25) Satans, by nature, can- 
not provide such a straight forward and consistent code of conduct. 
Therefore, the signs ask disapprovingly: So where are you going 
(with your thoughts?) (81:26) How far can you err in your judgment? 
And where can you go away from the truth which stares you in the 
face wherever you go? 

The Quran is not but a Remembrance to the worlds. (81:27) It 
reminds us of the nature of our existence, our origin and the nature 
of the universe around us. The reminder is to all men and women. 

The Quran here declares the universal nature of its call nght 
from the beginning in Makkah in the early year of the revelation, 
where it will be subjected to sustained and unabating persecution: 1 
is not but a Remembrance to the world to whoever among you willed 
to go straight. But you will not, unless God wills, the Lord of the worlds. 

The chapter then reminds us that it is up to every individual to 
choose whether to follow the straight path or not. Since God has 
granted everyone his or her free will, then every human being is re- 
sponsible for himself: To whoever among you willed to go straight. 
(81:28) That is to say, to go straight is to follow God’s guidance. All 
doubts have been dispelled, all excuses answered by this clear state- 
ment of all the relevant facts. The straight path has been indicated 
for everyone who wishes to be on it. Anyone who follows a different 
path shall, therefore, bear the responsibility for his or her actions. 

The chapter concludes by stating that the operative will behind 
everything is the will of God: But you will not, unless God wills, the 
Lord of the worlds. (81:29) We notice that the Quran will make state- 
ments of this type whenever the will of human beings or creatures 
generally is mentioned. The reason for this is that the Quran wants 
to keep the fundamental concepts of the Quranic message absolutely 
clear. These include the fact that everything in the universe is subject 
to God’s will. No one has a will that is independent from that of God. 
That He grants the human being free will is part of His own divine 
will, like everything else. The same applies to His granting the angels 
the ability to show complete and absolute obedience to Him and to 
carry out all His commandments. 
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This fundamental fact must be clearly understood by believers, so 
that they have a clear concept of absolute truth. When they acquire 
this concept they will turn to divine will for guidance and support, 
and regulate their affairs according to this will. 


SUMMARY OF QURANIC SIGNS 81:1-81:29 
WHo Is Gop? 

It is God who will cause the Upheaval or the Darkening of the universe, 
mentioning a time the stars, the night and the morning, all witnessed daily 
events, will change from what it was then must bring a sense of awe to them. 
Who is this who swears oaths by parts of the universe beyond their control? 
Then they hear that the words are from a messenger-angel. 


HOw ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 

Muhammad is not possessed when he says that he saw the angel-messen- 
ger Gabriel on the clear horizon. Muhammad does not seek the unseen nor 
are his Quranic revelation the words of satanic forces. 


HOW ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

Their pregnant camels, so vital to the livelihood of the small group of be- 
lievers in Makkah at this time listening to the recitation (al-Quran means “The 
Recitation”), will be left unattended. The female children who have been 
buried alive will ask what she did to deserve her death. This horrendous crime 
calls those who hear the words to begin to question their social system of 
“tribal honor” and “my tribe right or wrong,” a system and slogan that the 
Quranic message has been revealed to change. The listeners learn that their 
actions, recorded in their “scrolls” actually have consequences, a new thought in 
seventh century Arabia as well as hellfire that will burn fiercely and the Garden 
that will be brought close.” 

They hear that this is a message from a messenger-angel. They are famil- 
iar with angels whom they had been taught were idols worshipped by their 
fathers and their ancestors. The recitation then questions the minds of those 
who may have such thoughts about Muhammad. It asks: Where are you going 
with such thoughts? And then it answers: This recitation is but a remembrance 
to those who wish to follow the straight path-the path they had leamed of in 
the preceding days, weeks or months: Guide us on the straight path. (1:6) 
Then comes the caveat: You may will to follow the straight path, but you will 
only succeed if God so wills. What would this mean? They (and we) are left 
to think and reflect on it. Could it mean that it is based on what God willed to 
show them of the straight path by means of positive instincts that He has im- 
planted in them as well as through the Quranic revelations that He has revealed 
to His prophets, implying that the choice of following the straight path is open 
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to everyone who is willing to avail himself or herself of God's universal guid- 
ance? 


STUDENTS SUMMARIZE A SIGN 
Choose a particular sign (ayah) and rewrite it in your own words and an- 
alyze it. 


QUESTIONS TO ASK STUDENTS 
The following questions may help the students in understanding point of 
view, frame of reference, perspective. 


Is the purpose of these signs clear? 

What would someone who disagreed with this do? 

The Quran tells the Prophet to ask how they know this? 

What is the answer to the Quranic question (81:26): So where are you going? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have leamed. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each 
lesson, you will improve these abilities: 


I was able to clarify how the pre-Quranic Arabs buried their female 
children alive. 

I was able to clearly understand how the Quranic message changed this 
inhumane practice. 
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LESSON 8. CRITICAL THINKING STRATEGY 
CLARIFYING AND ANALYZING THE MEANINGS OF WORDS OR 
PHRASES 

Critical thinkers of Quranic studies have clear thoughts about the Quranic 
signs. They perceive the concepts and recognize what kind of evidence is 
needed to analyze the meaning of Quranic words. They know that just giving 
a definition is not sufficient. They must also be able to give examples of the 
Quranic concept. 

On the other hand, uncritical thinkers see words drifting through their minds. 
They are not able to give examples of the concepts of the words or to critique 
their use of the concept. The class should clarify and analyse the purpose of 
the words and concepts in the Quranic signs below. 


QURANIC CHAPTER 87: THE LOFTY (AL-AALI) 
SIGNS 87:1-87:19 
Makkah: Glorify the Name of your Lord, 
The Lofty (87:1) 
Who created and shaped (87:2) 
and who ordained and, then, guided (87:3) 
and who brought out the pasture (87:4) 
then, made it dark colored refuse. (87:S) 
We will make you recite and you will not forget (87:6) 
but what God willed. 
Truly, He knows the openly published 
and whatever is hidden. (87:7) 
And We will make easy for you an easing. (87:8) 
So remind if a reminder profited them. (87:9) 
Whoever dreads God will recollect, (87:10) 
but the disappointed will scorn it (87:11) 
even he who will roast in the great fire (87:12) 
again. neither dying in it nor living. (87:13) 
He, surely, prospered, he who purified himself. (87:14) 
and remembered the Name of his Lord and invoked blessings. (87:15) 
Nay! You hold this present life in greater favor, (87:16) 
yet the world to come is better. and one that endures. (81:17) 
Truly, this is in the previous scrolls, (87:18) 
the scrolls of Abraham and Moses. (87:19) 


COMMENTARY?” 

This chapter turns the whole universe into a temple whose four 
corners echo the praises and glorification of God, the Sublime: (87: 1- 
87:5) 
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RHYTHM OF THE CHAPTER 
The rhythm of the chapter. characterized by the long vowels with 
which each of its signs ends, imparts a feeling of the praises echoed 
everywhere in the universe. 


Goon NEWS FOR PROPHET MUHAMMAD 

Chapter 87 brings Prophet Muhammad good news. As God 
charges him with the double task of delivering His message and 
warning people, He makes promises to him: (87:6-87:9) God takes 
upon Himself the responsibility of making His Messenger not forget 
anything of the Quran. He also promises that his path will be 
smoothed in all his affairs, whether they are personal or concerned 
with his message. This is certainly a great favor. 

This Chapter 87 accurately includes the basic ingredients of the 
Quranic concept of life and existence: The Oneness of the Creator; 
the reality of divine revelation; and the certainty of the life to come 
with the reward and punishment it involves. The chapter also affirms 
that these basic principles have well-established roots in earlier di- 
vine messages: Truly this is in the previous scrolls, the scrolls of 
Abraham and Moses. (87:18-87:19)AII this is in addition to the im- 
pression it imparts of the easy nature of the Quranic ideology, the 
Messenger who conveys it, and the nation it builds. 


A FAVORITE CHAPTER OF THE PROPHET 
It has been related on the authority of Ali, Muhammad’s cousin 
and Companion, that Muhammad loved this chapter. It is reported 
that he used to recite this chapter and Chapter 88 in the Festival (id) 
prayers and also in Friday formal prayers. If one of the festivals fell 
on a Friday, Muhammad would be sure to recite these two chapters 
in the formal prayers.® 


SUMMARY OF QURANIC SIGNS 87:1-81:19 
Who Is Gop? 

The signs give further explanation of who Muhammad's Lord is: The 
Lofty, the one who creates, shapes, ordains (decrees) and guides. God knows 
the manifest and the hidden. 


HOW ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 

It is his Lord who will make him recite and he will not forget but what 
God willed that he forget. God commands the Prophet: Glorify the name of 
your Lord. God will make the task easy for Muhammad. Whereas in a previ- 
ous revelation (74:2) he was told to stand up and warn, now he is told that he 
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is commanded to remind, if a reminder profited them. (87:9) 
The message confirms that Muhammad was not possessed when he says 
that he saw the angel-messenger Gabriel on the clear horizon. Muhammad 
does not seek the unseen nor are they the words of satan. 


How ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

The people are used to their friends and relatives (and often themselves) 
swearing oaths to this or that, but now to bear oaths being taken to the stars, 
the night and the morning, all witnessed daily events, it must bring a sense of 
awe to them. Who is this who swears oaths by parts of the universe beyond 
their control? Then they hear that the words are from a messenger-angel. They 
are familiar with angels whom they had been taught were idols worshipped 
by their fathers and their ancestors, but here the angel is revealing the recita- 
tion to their trustworthy Muhammad. 

Again, the Quran attacks the Makkan social system of tribal honor by 
forbidding female children to be buried alive. This horrendous crime calls 
those who hear the words to begin to question their social system of tribal 
honor and my tribe right or wrong, a system and slogan that the Quranic mes- 
sage has been revealed to change. The listeners learn that their actions, 
recorded in their scrolls. actually have consequences, a new thought in seventh 
century Arabia as well as hellfire that will burn fiercely and the Garden that 
will be brought close. 

Imagine those early followers hearing the concept for the first time con- 
firming that the revelation is from God. And again, reference to God's will. 
Who are they who will profit from the reminder? The ones who dread God. It 
is they who will recollect. Those who are disappointed when being reminded 
will roast in a fire. They will neither be dying nor living. What state could this 
be, neither dying nor living? Who among them will prosper? Those who purify 
themselves, who remember the name of their Lord and who invoke blessings. 
The recitation then questions the minds of those who may have such thoughts 
saying: Muhammad is possessed: Where are you going with such thoughts? 
This recitation is but a remembrance to those who wish to follow the straight 
path—the path they had leamed of in the preceding days, weeks or months: 
Guide us on the straight path. (1:6) Then comes the caveat: You may will to 
follow the straight path, but you will only succeed if God so wills. What would 
this mean? They (and we) are left to think and reflect on it. 

Some prefer the life of this world, yet the life to come is better. It is one 
that is eternal. All of this was in the previous scrolls of Abraham and Moses. 
Do they know who Abraham and Moses were? Clearly they do as the Quraysh 
considered themselves to be the inheritors of Abraham. The Hashim Clan 
traces its lineage directly back to Elijah (Ilyas) and from there back to Adam. 
As for Moses, there were many Jewish tribes, particularly in the Madinah area, 
so the people of Makkah were familiar with both Abraham and Moses. 
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STUDENTS SUMMARIZE A SIGN 
The students should choose a particular sign (ayah) and rewrite it in 
their own words and analyze it. 


QUESTIONS CLARIFYING AND ANALYZING THE MEANINGS OF THE WORDS® 
Give examples of a recollection and the opposite of it. 
Why would the Quranic message want to bring it to our attention? 
What are the practical consequences of saying this? 
How do we feel about it? Why? 


When giving examples and discussing them, teachers should begin with 
the clearest and most obvious cases and their opposite. Once the class has dis- 
cussed them at length can more controversial or difficult concepts be discussed. 

When clarifying a concept expressed by a phrase rather than a single 
word, discuss cases in which the phrase applies, instead of merely discussing 
the individual words. 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


I clarified the meaning of the phrase: He knows the openly published and 
whatever is hidden (87:7) and We will make easy for you an easing, being to 
move carefully, gradually or gently. 
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LESSON 9. CRITICAL THINKING MORAL TRAIT 
BELIEF IN ONE GOD (T4WHID) 

The greatest emphasis in the Quran is on the Oneness or Unity of God 
(tawhid, monotheism) which implies belief in the divine causality and the 
presence of moral order in the universe where people are judged according 
to the merit of their deeds: Whoever does the weight of an atom of good 
will see it. Whoever does the weight of an atom of the worst will see it. 
(99:7-99:8) 

They are not judged arbitrarily: Know that God will never be One Who 
Causes to alter a divine blessing when He was gracious to a folk unless 
they first alter what is within themselves. And, truly, God is Hearing, 
Knowing. (8:53) 

This moral order works without any favor, not only in the case of 
individuals, but also in the case of societies and peoples: Mention when 
Moses said to his folk: O my folk! Remember the divine blessing of God 
on you when He assigned Prophets among you and assigned kings and 
gives you what He gave not to anyone of the worlds. (5:20) 

God has entered into covenant with human beings within the limits 
of this moral order with people as such and not with particular nations or 
races: O those who believed! Be staunch in equity as witnesses to God and 
let not that you detest a folk drive you into not dealing justly. Be just. That 
is nearer to God-consciousness. Be God-conscious. Truly, God is Aware 
of what you do. (5:8)° 


HOw DOES ONE REACH BELIEF THROUGH REASON? 

The human reception of the Quranic signs depends ultimately upon 
the integrity of reason, without which humans would be incapable either 
of comprehending the signs or of responding to their message. The con- 
nection or nexus between faith and reason thus constitutes the hallmark 
of intelligent Quranic spirituality, wherein human intellect (cognition) and 
emotions (affect) are guided toward harmony with one another. The Quran 
repeatedly provokes its reciters to think about the signs of God in the uni- 
verse and within themselves, to understand God’s illustrious presence in 
them, and ultimately to vindicate the truth. 

The whole concept of signs seeks to forge a dynamic relationship be- 
tween revelation and reason: 1] is a blessed Book that We caused to de- 
scend to you, so that they meditate on its signs and those imbued with 
intuition recollect. (38:29) 


PROOF OF BELIEF IN THE ONE GOD IS THROUGH 
PERFORMING Goop DEEDS 
ONENESS OR UNITY IN OUR INNER SELF* 
Unity, as one of the human ideals, implies unity in our internal self. 
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That is, a coordination of our reason, will, and action. It requires disci- 
plining our passions and lust. It also stands for the unity of profession and 
practice. Belief in God is the necessary prerequisite of moral life, but it 
should not be mere verbal acceptance: Truly, We caused the Torah to de- 
scend wherein is guidance and light. The Prophets give judgment with it, 
those who submitted to God.for those who became Jews and the rabbis 
and learned Jewish scholars who committed to memory the Book of God 
and they had been witnesses to it. (5:44) 

It must be accompanied by good deeds: But for those who believed 
and did as the ones in accord with morality, We place no burden on any 
soul beyond its capacity. Those will be the Companions of the Garden. 
They are ones who will dwell in it forever. (7:42)! 

Performing good deeds implies an attitude of mind which is motivated 
by a complete submission to God's will: When his Lord said to him: Sub- 
mit! He said: I submitted to the Lord of the worlds. )2:131( 2 


PERFORMING GOOD DEEDS INDICATES UNITY IN OUR SOCIETY* 

The ideal of unity in our society demands that people should develop 
a healthy social organization which traverses the middle path of modera- 
tion, integrity, goodness and morality, avoiding all forms of extreme: Thus, 
We made you a middle community that you be witnesses to humanity, and 
that the Messenger be a witness to you. (2:143) 

The God-conscious (muttagi) are advised to get together and strive so 
that tumult, oppression, and mischief are removed from the face of the 
earth. If you accomplish not allying with other believers, there will be per- 
secution on the earth and the hateful sin of corruption. (8:73) 

Unity also implies that members of a national or ideological group 
should develop ties of intimate relationship among themselves so that the 
ideal of an organic whole may be realized in a broader context. The Quran 
says that all Muslims are brothers: Only the ones who believe are broth- 
ers/sisters, so make things right between your two brothers/sisters. Be 
God-conscious so that perhaps you will find mercy. (49:10) 

Have great love and affection among themselves: Muhammad is the 
Messenger of God. Those who are with him are severe against the one 
who is ungrateful, but compassionate among themselves. ( 48:29) No ex- 
cuse should be allowed to stand in the way of doing good or making peace 
between different persons: Make God not an obstacle with your sworn 
oaths to your being good, and being God-conscious, and making things 
right among humanity. (2:224) 

Every effort should be made to bring about conciliation between peo- 
ple: No good is there in most of their conspiring secretly, but for him who 
commanded charity or one who is honorable or makes things right be- 
tween humanity. And whoever accomplishes that—looking for the goodwill 
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of God—then We will give him a sublime compensation. (4:114) Yet we 
should co-operate in God-consciousness, not in sin and rancor.13 We should 
be kind to those in need, to neighbors, and to the wayfarers.!4 

It is to see our society through reasoned judgment. That is, any belief 
or conclusion reached on the basis of careful thought and reflection, dis- 
tinguished from mere or unreasoned opinion on the one hand, and from 
sheer fact on the other. Few people have a clear sense of which of their 
beliefs are based on reasoned judgment (furgan) and which on mere opin- 
ion.. 


FAMILY UNITY* 

This ideal of unity also implies peace and harmony among members 
of a family. A woman is a mate for man so that both may dwell in tran- 
quillity with an attitude of mutual love and kindness;!5 Each is like a gar- 
ment for the other.!6 For mutual support, mutual comfort, and mutual 
protection. It is the duty of a man and woman to live with each other on a 
footing of kindness and equity. 


UNITY WITH PEOPLE OF OTHER FAITHS* 

This attitude of toleration is to be cultivated in our relation to people 
of other faiths. The Quran aims at establishing a peaceful social atmos- 
phere where people belonging to other faiths can enjoy freedom of con- 
science and worship: There is no compulsion in the way of life. Surely, 
right judgment became clear from error. So whoever disbelieves in false 
deities and believes in God, then, surely, he held fast to the most firm hand- 
hold. It is not breakable. )2:256( 

The believers are urged to purposefully rise and fight against the op- 
pressors so that monasteries, churches, synagogues, and mosques in which 
the name of God is commemorated in abundant measure may not be pulled 
down. Permission was given to those who are fought against because they, 
they were wronged. Truly, Powerful is God to help them, those who were 
driven out from their abodes without right because they say: Our Lord is 
God! If not for God driving back humanity, some by some other, cloisters 
would be demolished and churches and synagogues and mosques in which 
is remembered in it the Name of God frequently. Truly, God will help who- 
ever helps Him. (22:39-22:40) 

It unreservedly praises some of the people of the Book for their faith: 
You had been the best community that was brought out for humanity. You 
command to that which is honorable and prohibit that which is unlawful 
and believe in God. If the People of the Book believed, it would have been 
better for them. Some of them are the ones who believe .... (3: 110) 

It is as a consequence of this attitude of tolerance that according to 
the Quran all those who believe in God and the Last Day and practice God- 
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consciousness, whether they are Muslims, Jews, Christians, Zoroastrians 
or Sabaeans, shall get their reward from their Lord: Truly those who have 
believed and those who have become Jews and the Christians and the 
Sabeans, whoever has believed in God and the last Day and is one who 
acted in accord with morality, then for them, their compensation ts with 
their Lord. And there will be neither fear in them nor will they feel remorse. 
(2:62) And, Truly, those who believed and those who became Jews and the 
Sabeans and the Christians and the Zoroastrians and those who ascribed 
partner—truly, God will distinguish between them on the Day of Resur- 
rection, (22:17)! 

The Quran gives an open invitation to the people of the Book to come 
together and work conjointly for the establishment of peace and social har- 
mony based on the idea of the unity of God. Say: O People of the Book! 
Approach now to a word common between us and between you that we 
worship none but God and ascribe nothing as partners with Him, that none 
of us take others to ourselves as lords besides God. (3:64) 


UNITY OF HUMANITY* 

Above all, this ideal of unity leads to the conception of unity of the 
whole of humanity. Humanity was created from a single pair of a male 
and a female is and from a single breath of life.'® All people are equal 
members of the human community. The only distinction recognized by 
the Quran is based on the degree of God-consciousness possessed by peo- 
ple: O humanity! Truly, We created you from a male and a female and 
made you into peoples and types that you recognize one another. Truly, 
the most generous of you with God is the most devout. Truly, God is Know- 
ing, Aware. (49:13) 


QURANIC CHAPTER 92: THE NIGHT (AL-LAYL) 
SIGNS 92:1-92:21 
Makkah: By the nighttime when it overcomes, (92:1) 
by the daytime when it self-disclosed, (92:2) 
by Him Who created the male and the female, (92:3) 
truly, your endeavoring is diverse. (92:4) 
As for him who gave and was God-conscious (92:5) 
and established the fairer as true, (92:6) 
We will make easy for him the easing. (92:7) 
And as for him who was a miser and was self-sufficient (92:8) 
and denied the fairer, (92:9) 
We will make falling into difficulty easy for him. (92:10) 
And his wealth will not avail him when he succumbed. (92:11) 
Truly, guidance is from Us (92:12) 
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and, truly, to Us belongs the last and the first. (92:13) 
Í warned you of a fire that blazes fiercely. (92:14) 
It roasts none but the vile (92:15) 
who denied and turned away. (92:16) 
But the devout will be caused to turn aside from it. (92:17) 
He who gives of his wealth to purify himself, (92:18) 
and with him there is none for which recompense is expected 
to be given for divine blessing. (92:19) 
but looking for the Countenance of his Lord, The Lofty, (92:20) 
he will be well-pleased. (92:21) 


COMMENTARY? 

Within a framework of scenes taken from the universe and 
human nature, this chapter states emphatically the basic facts of ac- 
tion and reward. 

The subject matter of the chapter, i.e. action and reward, is by 
nature double directional, so the framework chosen for it at the be- 
ginning of the chapter is of dual coloring. It is based on contrasting 
aspects in the creation of we human beings and the universe: (92:1- 
3) This is one form of artistic harmony used extensively in the Quran. 


A JOURNEY WITH DIVERGENT ENDS 

God swears by these contrasting aspects of the universe and of 
the creation of the human being and constitution that the striving of 
human beings is diverse. Since the roads they follow lead to different 
ends, their rewards are also diverse. Good is not the same as evil; 
following right guidance is unlike wrong-doing; and righteousness 
is different from corruption. Generosity and God-consciousness are un- 
like hoarding and conceit. The faithful are totally different from those 
devoid of faith. Variance of ways necessitates variance of destina- 
tions: (92:4-92:11) 

These endeavors: Truly, your endeavoring is diverse (92:4), vary 
in essence, motives, directions and results. People have diverse tem- 
peraments, environments, concepts and concerns, so much so that 
every person seems to be a distinct world unto himself living in his 
own, special planet. 

This is a fact, but along with it there is another general fact that 
applies to all beings and their different worlds. It groups them into 
two distinct classes and two contrasting positions. It assigns to each 
its distinctive label: As for him who gave and was God-conscious 
and established the fairer as true, We will make easy for him the eas- 
ing (92:5-92:7) and another: And as for him who was a miser and 
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was selfsufficient and denied the fairer ... (92:8-92:9) 

But as for him who is a miser and deems himself self-sufficient, 
and rejects the truth of the ultimate good: We will make falling into 
difficulty easy for him. And his wealth will not avail him when he 
succumbed. (92:10-92:11) 

He who sacrifices nothing of himself or his wealth, professes 
that he is in no need of His Lord or His guidance and the ungrateful 
in His message and religion, makes himself vulnerable to evil. And his 
wealth will not avail him when he succumbed. (92:11) Facilitating 
evil and sin is the same as facilitating the way to affliction, even 
though the sinful may be successful and prosperous in this life. For 
is there any affliction worse than hell? Indeed, hell is affliction it- 
self. 


AND DIFFERENT ENDS 

The second part states the fate of each group. It emphasizes firstly 
that the end and reward of each group is fair and inevitable, for guid- 
ance has been provided and warnings have been issued: (92:12-92:21) 

One aspect of God’s grace and mercy to His servants is that He 
has taken it upon Himself to provide clear guidance that is readily 
acceptable to human nature, and to explain it as well through His 
messages and messengers, and by means of the signs He has pro- 
vided. Thus, no one has a valid argument for deviation, and no one 
will suffer injustice: Truly, guidance is from Us. (92:12) Then follows 
a straightforward statement of the essence of power which has con- 
trol over us and everything around us, from which we can have no 
shelter: And, truly. to Us belongs the last and the first. (92:13) 

By way of elaboration on the two facts just mentioned, namely, 
God’s provision of guidance and that to Him belongs this life and 
the hereafter, i.e. the realms of action and reward, there is a reminder 
to us that He has given clear warning to us all: Z warned you of a fire 
that blazes fiercely. (92:14) It is only the most wretched of humanity 
who are thrown in this fire. Indeed there is no wretchedness worse 
than suffering in hell: /t roasts none but the vile (92: 15) We then 
have a definition of such a wretched person: who denied and turned 
away. (92:16) He denies this message and turns away from divine 
guidance. He does not answer his Lord’s beckoning so that He may 
guide him as He has promised any who come towards Him with an 
open mind. 

A person who fears God will be the happiest: But the devout will 
be caused to turn aside from it (92:17), in contrast to the most hapless 
wretch. The chapter similarly gives a definition of such a person: He 
who gives of his wealth to purify himself. (92:18) He has no vain mo- 
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tive or need to satisfy any snobbery. He spends it voluntarily not out 
of any indebtedness, seeking gratitude from no one. His only objec- 
tive is the pleasure of his Lord: And with him there is none for which 
recompense is expected to be given for divine blessing. but looking 
for the Countenance of his Lord, The Lofty. (92:19-92:20) 

What can a person expect in return for spending his money in 
self-purification, and for seeking the pleasure of his Lord? The re- 
ward which the Quran states is indeed surprising, and very unfamil- 
iar: He (God) will be well-pleased. (92:21) 


QUESTIONS TO ASK STUDENTS 
What is your understanding of inner Unity? Of Social Unity? 
Of Family Unity? 
Of Unity with People of Other Faiths? Of the Unity of Humanity? 
What are the Quranic arguments for each kind of unity? 
Have any of you experienced this sense of Unity for yourselves? 


OBSTACLE TO UNITY: [IRRATIONALITY 
Irrationality is defined as: 


1. Lacking the power to reason. 
2. Contrary to reason or logic. 
3. Senseless, absurd. 


Irrational, uncritical thinkers have failed to develop the ability or power 
to reason well. Their beliefs and practices, then, are often contrary to reason 
and logic, and are sometimes senseless or absurd. 

If you find that you continually conclude that a rational person would b 
just as you behaved you are probably engaging in self-deception. 


SUMMARY OF QURANIC SIGNS 92:1-92:21 
WHO Is Gop? 

The chapter opens with God giving an oath by the nighttime and the day- 
time that it is He who created the male and the female, each with endeavors 
that are diverse. Guidance is from God and to God belongs the East and the 
West. 


HOW ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

Those who give are God-conscious, ones who established what is fairer 
as being that which is true. While things may be made easy for members of 
the community, their wealth will not help them at all. 

For the miser who feels he is self-sufficient and denies what is fair, he 
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will easily fall into difficulty. The individuals in the community are warned 
of a blazing fire that roars with those who deny and turn away. 

It will be other than this for those who are devout. Their good deeds will 
turn them away from the fire. They are the ones who give of their wealth to 
purify themselves without expecting anything in return. They give simply to 
be in the Presence of God, their Lord. They are the ones who will be well- 
pleased. 


STUDENTS SUMMARIZE A SIGN 
Choose a particular sign (ayah) and rewrite it in your own words and ana- 
lyze it. 


QUESTIONS TO ASK STUDENTS 

Under what circumstances do you think with a bias in favor of yourself? 
Did you ever become irritable over small things? 

Did you do or say anything “irrational” to get your way? 

Did you try to impose your will upon others? 

Did you ever fail to speak your mind when you felt strongly 
about something and then later feel resentment? 

What would a rational person feel in this or that situation? 

What would a rational person do? 

How does that compare with what I want to do? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have learned. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each 
lesson, you will improve these abilities: 


I realized the importance of belief and actions, that my belief is 
manifested through my actions. 
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LESSON 10: CRITICAL THINKING MORAL TRAIT 
DEFINITIVENESS (TO BE PRECISE) 


Definitiveness indicates that something is exact and accurate. It is an im- 
portant aspect of Quranic critical thinking. It is part of strategies such as clar- 
ifying issues, conclusions, or beliefs and clarifying and analyzing the 
meanings of words and phrases. Not only is precision a standard to be used 
when analyzing the Quranic message, but in expressing the Quranic message 
as well. That is, precision of expression is implied in the above strategies and 
forms an important part of reasoned dialogue and dialectic. 


QURANIC CHAPTER 89: THE DAWN (AL-FAJR) 
SIGNS 89:1-89:30 
Makkah: By the dawn (89:1) 
and the ten nights, (89:2) 
by the even number and the odd number (89:3) 
and at night when it sets out. (89:4) 
15 there not in that an oath to be sworn for a pos- 
sessor of intelligence? (89:5) 
See Book 25 Aad and Thamud (89:6) 
See Book 25 Aad and Thamud (89:7) 
See Book 25 Aad and Thamud (89:8) 
See Book 25 Aad and Thamud (89:9) 
See Book 25 Aad and Thamud (89:10) 
See Book 25 Aad and Thamud (89:11) 
See Book 25 Aad and Thamud (89:12) 
See Book 25 Aad and Thamud (89:13) 
Then, as for the human being, when his Lord tested him (89:14) 
and honored him and lauded him, he says: 
My Lord honored me. (89:15) 
But whenever He tested him and constricted his provision for 
him, he says: My Lord despised me. (89:16) 
No indeed! Nay! You honor not the orphan (89:17) 
and you encouraged not one another 
about food for the needy (89:18) 
and you consume the inheritance, a greedy consuming, (89:19) 
and you love wealth with an ardent cherishing. (89:20) 
No indeed! When the earth will be ground to powder, 
ground to powder, ground to powder, (89:21) 
and your Lord will draw near, and the angels, 
ranged in rows, (89:22) 
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on the Day hell is brought about. 
On that Day the human being will recollect. 
And how will the reminder be for him? (89:23) 
He will say: O would that I had put forward from this life 
for the world to come! (89:24) 
Then, on that Day. He will punish no one the like 
of His punishment. (89:25) 
And no one will bind as His restraints. (89:26) 
O soul, one that is at peace! (89:27) 
Return to your Lord, one that is well-pleasing, well-pleased: (89:28) 
Enter you among My servants (89:29) 
and you enter My Garden! (89:30) 


COMMENTARY? 

The present chapter follows, in general, the line of this part of 
the Quran, inviting the human heart to faith, urging the human being 
to awake, meditate and follow the path of God-consciousness. 


RHYTHM OF THE SIGNS 

It uses different kinds of emphasis, connotation and rhythm, but 
constitutes, nevertheless, a single harmonious piece of music, varying 
in tones but maintaining the same cadence. Some of its scenes impart 
a touch of quiet beauty and a light, pleasant rhythm. This is particularly 
evident in its opening, which describes certain charming aspects of the 
universe and provides at the same time an aura of worship and prayer: 
By the dawn and the ten nights, by the even number and the odd num- 
ber and at night when it sets out. (89:1-89:4) 

Other scenes are tense and dramatic in both what they describe 
and in their music, like this violent, frightening picture: (89:21-89:26) 
Some of the portraits drawn in the chapter are pleasing, gentle and reas- 
suring, striking perfect harmony between subject matter and rhythm. 
This is especially true of its ending: O soul, one that is at peace! Re- 
turn to your Lord, one that is well-pleasing, well-pleased: Enter you 
among My servants and you enter My Garden! (89:27-89:30) 

We also have an outline of some human concepts and values that 
are at variance with faith. This part has its own style and rhythm: 
(89:15-89:16)!° 

A refutation of these erroneous concepts and values is provided 
through an exposition of the human conditions which give rise to them. 
Here we have two kinds of style and rhythm: (89:17-89:20) 

It is clear that the latter style and rhythm serves as a bridge be- 
tween the statement of erroneous human ways and that which explains 
their inevitable attendant fate. These signs are immediately followed 
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by a picture of the earth as it is leveled. 

This brief overview reveals to us the numerous colors of the 
scenes described and explains the change of meter and rhyme ac- 
cording to the change of scenes. The chapter is indeed an excellent 
example of an exceptionally beautiful style which is varied and, at 
the same time, harmonious. 

In Makkah, the Quranic message faced this common urge to ac- 
cumulate wealth by every possible means. The weak position of or- 
phans, and orphan girls in particular, tempted many to deprive orphans 
of their inheritance in different ways. The ardent love of wealth, the 
craving to accumulate it through usury and other means, isa distinctive 
feature of Makkan tribal society as it is a distinctive feature of all so- 
cieties based on tribal honor at all times. 

These few signs do not merely expose the true nature of such an 
attitude. They also condemn it and urge its discontinuation. Condem- 
nation is evident in the repetition noted in these signs, their rhythm 
and meter. And you consume the inheritance, a greedy consuming, and 
you love wealth with an ardent cherishing. (89:19-89:20) 


THE FATEFUL Day 

Once their erroneous concept of the trial with wealth and poverty 
is outlined, and their vile attitude is exposed there follows a stern 
warning about the Day of Judgment which comes after the result of 
the test is known. Here the rhythm is very powerful: (89:21-89:26) 

It is a tender, compassionate and reassuring address: O soul, one 
that is at peace! (89:27) It speaks of freedom and ease, after the ear- 
lier reference to chains and affliction: Return to your Lord, one that 
is wellpleasing. well-pleased: (89:28) After your alienation on earth and 
your separation from the one you belong to, return now to your Lord 
with whom you have strong ties: Well pleased, well pleasing: Return to 
your Lord, one that is well-pleasing, well-pleased: (89:28) It is a gen- 
tle address that spreads compassion and satisfaction. 

The believer’s soul is at peace with its Lord, certain of its way, 
confident of its fate. It is a soul satisfied in all eventualities, happiness 
or affliction, wealth or poverty. It entertains no doubts; it is free from 
transgressions. The gentle music adds a feeling of intimacy and peace. 
The majestic face of God, the Compassionate, the Merciful, with all 
His splendor looks on from above. Enter you among My servants 
and you enter My Garden! (89:29-89:30) 
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SUMMARY OF QURANIC SIGNS 89:1-89:30 
WHO Is Gop? 

In this section, the people hear God swearing an oath by the dawn and 
the nights, by the odd number and the even. It then presents a rhetorical ques- 
tion: Will one who has intelligence not understand the meaning of these oaths 
and the truth of them? On the day of the Upheaval, He will punish those who 
did not heed the Prophet’s warning and He will bind and restrain them. 


HOW ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 

When the Upheaval comes, the Prophet’s Lord will draw near with the 
angels and hell will be brought about. Muhammad will return to His Lord 
well-pleasing, well-pleased and he receives the commands: Return and Enter. 
enter among God's servants, enter God's Garden, Paradise. 


HOW ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

That Day those who have not heeded the words of the Quranic message 
will recollect and ask themselves: Why did I not put forward from this life for 
the world to come? 

The early believers hear: When God honors them and praises them, they 
acknowledge His existence and His presence, but when He tests them, they 
feel despair. Why would this feeling arise in some of them? Have they not 
honored the orphan and encouraged one another to feed the poor? Have they 
consumed the inheritance of an orphan greedily as if it belonged to them be- 
cause they love wealth? The soul of those who continue to praise God, even 
when being tested, of those who honor the orphan and feed the hungry, of 
those who love God and humanity more than wealth, will be at peace. 


STUDENTS SUMMARIZE A SIGN 


Choose a particular sign (ayah) and rewrite it in your own words and ana- 
lyze it. 


QUESTIONS TO ASK THE STUDENTS 
Could you be more specific in explaining what these signs mean to you? 
Could you give more details about your understanding? 
Could you be more precise? 
How would you answer the Quranic questions: Js there not in that an 
oath to be sworn for a possessor of intelligence?(89:5) And how will 
the reminder be for him? (89:23) 


STUDENT ASSESSMENT 
How would your rate yourself! Put a check by the ability you feel con- 
fident you have leamed. Do not be discouraged if you feel you have not de- 
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veloped any of these abilities or just a few. It takes practice and hopefully 
with each lesson, you will improve these abilities: 


I realized that the Quranic message contains some signs that are precise. 
I looked for interconnections between these various Quranic signs. 
I realized the interconnectedness of ideas in these signs. 
I did not memorize the signs and repeat them like a parrot does, 
but I studied them as a detective would, relating new things 1 
learned to things that I previously knew. 
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LESSON 11. CRITICAL THINKING STRATEGY 
READING CRITICALLY: CLARIFYING OR DISCERNING 


THE SACRED TEXT 

Critical thinkers read with a healthy skepticism. But they do not doubt or 
deny until they understand. They clarify before they judge. They expect in- 
telligibility from what they read. Critical readers ask themselves questions as 
they read, wonder about the implications of, reasons for, examples of, and 
meaning of the sacred text. They do not approach written material as a col- 
lection of sentences, but as a whole, trying out various interpretations until 
one fits all of the sign or signs, rather than ignoring or distorting statements 
that don’t fit their interpretation. 


According to al-Ghazzali, our beliefs arise from our intellect 
(aqD. According to traditional sources, thought is the power of the 
mind (heart) that facilitates knowledge. Based on this definition, 
thinking: is the movement of that power that is driven by the intellect. 
It can only occur when an initial image of the subject is attainable in 
the mind of the thinker. 

Further, the Quranic vision of knowledge may be characterized 
as knowledge that is founded in understanding (fahm) and insight 
(tafaqquh). This is indicated in the numerous references in the sacred 
text which encourage rational observation, thought, and reflection 
on the observable world and the universe beyond, It is knowledge 
espoused with insight that the Quran has visualized in its expression 
understands the religion, signifying a rational and inquisitive ap- 
proach to constructing a worldview of the Quranic message. In other 
words, the Quranic message advises analytical knowledge and un- 
derstanding that generate insight rather than a purely dogmatic ap- 
proach. The two approaches are reflected in the familiar expressions 
faith based on detailed analysis as opposed to undigested and un- 
comprehended faith. The former is preferred by common acknowl- 
edgement of the clerics of all the leading schools of thought.... 

Thus, if there are hadith reports, or any factual reports for that 
matter, which do not stand to reason and understanding, they would 
be most likely discounted and abandoned, with the exception only 
of devotional matters (ibadat) which are based on faith and submis- 
sion more than on rational analysis.... 

Another feature of the Quranic vision of thinking is indicated in 
its emphasis on wisdom and good judgment (hikmah) which signifies 
the quality of thinking, its regard for values, and its outcome. Wis- 
dom and good judgment can easily be said to be more important than 
technical know-how and expertise, as it can guide expert knowledge 


Lesson 11 
(12 BH) + 67 + (610-611 CE) 
as to its proper application and the attainment of excellence. 

The Quran mentions hikmah twenty times, and in about ten of 
these it is immediately preceded by the word kitab, which is a refer- 
ence to divine scripture—primarily the Quran, but also other divinely 
revealed scriptures. The text thus says with reference to Jesus that 
God Most High will teach him the Scripture and wisdom (hikmah), 
the Torah and the Gospel... 

The juxtaposition of Book and wisdom is often contextualized 
by a reference to the sending of Prophets who teach the people and 
guide them with scripture and wisdom as it is said of the Prophet 
Muhammad (as well as) ... the descendants of Prophet Abraham. 

The holistic, superior, and indivisible value of hikmah in the 
Quran is underscored in one of its signs to the effect that when God 
bestows wisdom on someone that person is indeed granted an im- 
mense source of goodness.... To mention wisdom together with the 
Book evidently means that the Quran should be read with wisdom 
and divorcing the one from the other by taking a totally dogmatic 
approach to the Quran goes against the divine purpose and intention 
of its revelation. To read the Quran in the light of wisdom thus means 
a comprehensive reading that reaches beyond the obvious meaning 
of its words to encapsulate the goal and purpose of its message and 
then also reflection on the ways and means of how its benefits can 
be realized for the individual and society.”° 


QURANIC CHAPTER 93: THE FORENOON (AL-DUHA) 
SIGNS 93:1-93:11 
Makkah: By the forenoon (93:1) 
and by the night when it brooded, (93:2) 
your Lord deserted you not, nor is He in hatred of you. (93:3) 
Truly, the last will be better for you 
than the first. (93:4) 
And your Lord will give to you. 
Then, you will be well-pleased. (93:5) 
Found He you not an orphan and He gave you refuge? (93:6) 
And found He you one who goes astray, 
then, He guided you? (93:1) 
And He found you one who wants, then, He enriched you? (93:8) 
So as for the orphan, oppress him not. (93:9) 
And as for one who begs, scold him not. (93:10) 
And as for the divine blessing of your Lord, divulge it! (93:11) 
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COMMENTARY? 

Chapter 93 was revealed and it came as a river of compassion, 
mercy, hope, comfort and reassurance. (93:3-8) Do you not see the 
proof of all this in your own life? Do you not feel it in your heart? 
Do you not observe it in your world? (93:3) Never was His mercy 
taken away from you and nor will it be. Surely the life to come will 
be better for you than this present life: (93:4) And there will be 
much more: And, certainly, in time your Lord will be bounteous to 
you and you will be well pleased: (93:5) 

This statement is given in the framework of a universal phe- 
nomenon: By the forenoon and by the night when it brooded, (93:1- 
93:2) The expression spreads an air of affection, kindliness and 
complete satisfaction: (93:3-93:8) Such tenderness, mercy, satis- 
faction and solace are all felt in the sweet and soothing words which 
softly thread along the chapter echoing the morning hours and still 
night, the times most conducive to clarity. During these periods 
one’s reflections flow like a stream, and the human soul is best able 
to communicate with the universe and its Creator. The scene drawn 
here is one of perfect beauty. Such perfection is divine, unparalleled 
and inimitable. 

God takes the opportunity of mentioning the Prophet’s earlier 
orphanhood, error and poverty in order to instruct him, and all Mus- 
lims, to protect every orphan, be charitable to every beggar, and to 
speak of the great favors God has bestowed on them. The first and 
most important of these is having been guided to the Quranic mes- 
sage: (93:9- 93:11) 

As we have frequently mentioned, these instructions reflect 
the needs of the day, in that greedy and materialistic society in 
which the weak, who could not defend their own rights, were not 
catered for. The Quran was revealed to reform that society with 
God’s laws which establish equity, justice and goodwill. Speaking 
of God's bounties, especially those of guidance and faith, expresses 
gratitude to Him who has given us all that we have. It is the recip- 
jent`s practical manifestation of thanks. 

The chapter is dedicated in its entirety to the Prophet. It isa 
message from his Lord which touches his heart with pleasure, joy, 
tranquillity and contentment. All-in-all, it proffers mercy and com- 
passion to his restless soul and suffering heart. 


SUMMARY OF QURANIC SIGNS 93:1-93:11 
WHoO IS Gop? 

God swears an oath by the forenoon and by the night when it covers with 
darkness. events that those who see it can accept as the Truth. It is God who 
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created the forenoon and causes the night to bring darkness. 


HOw ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 

Most of the passage relates directly to Muhammad as the revelation uses 
the second person singular pronoun. God has not deserted him nor does God 
hate him and the last will be better for him than the first. His Lord will give 
to him so that Muhammad will be well-pleased. The Quranic message then 
asks him: Did God not find that you an orphan and He gave you refuge? Did 
He not find you one who goes astray and guided you? Did He not find 
Muhammad in need and He enriched him? Now, as a result Muhammad is 
commanded to divulge, disclose, proclaim, broadcast the Word of the divine 
blessing of his Lord. 


HOW ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 
As God in truth has supported and protected Muhammad, so the rest of 
humanity must not oppress the orphan nor scold the beggar. 


STUDENTS SUMMARIZE A SIGN 
Choose a particular sign (ayah) and rewrite it in your own words and an- 
alyze it. 


QUESTIONS TO ASK STUDENTS 
What does this passage say? What does it imply? 
Assume? Is it clear? Explain it. 
Does it contradict anything you know or suspect to be 
true? 
How do you know? 
How could you find out? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have leamed. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each 
lesson, you will improve these abilities: 


I realized the truth in the Quranic questions in this section: 
The Prophet was an orphan and God gave him refuge 
with his grandfather and later his paternal uncle. 
The Prophet was looking for answers to the injustices he saw 
in the tribal society into which he was bom and God guided him. 
The Prophet had been in a state of spiritual need and the Quran enriched 
him with its message of compassion, mercy and justice. 
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LESSON 12. CRITICAL THINKING STRATEGY 
RAISING QUESTIONS, PROBLEMS, ISSUES 

The Quranic text asks hundreds of questions in reasoning something out. 
which the Quranic message itself implies. One of the best ways to become 
critical thinkers is to understand how the Quran raises questions. 


QURANIC CHAPTER 94: THE EXPANSION (AL-INSHIRAH) 


SIGNS 94:1-94:8 
Makkah: Expand We not your breast (94:1) 
and lifted from you the heavy loaded burden, (94:2) 
that weighed heavily on your back? (94:3) 
Exalted We not your remembrance? (94:4) 
So, truly, with hardship, ease. (94:5) 
Truly, with hardship, ease. (94:6) 
When you had finished your duties, 
then, work on supplication, (94:7) 
and quest your Lord. (94:8) 


COMMENTARY? 

Here the feelings of sympathy and an atmosphere of delightful, 
friendly discourse abound. Jt portrays the divine care Muhammad 
enjoys and explains the measures taken out of concern for him. The 
chapter also gives the good news of forthcoming relief, points out 
to Muhammad the secret of ease, and emphasizes his strong ties 
with God. 

These signs: Expand We not your breast and lifted from you 
the heavy loaded burden, that weighed heavily on your back? Exalted 
We not your remembrance? suggest that Muhammad is troubled for 
some reason concerning the message with which he had been en- 
trusted and the obstacles in its way. These signs also suggest that 
the difficulties facing his mission weighed heavily on his heart, 
making him feel the need for help and backing. Therefore, this com- 
forting address. 

And lifted from you the heavy loaded burden, that weighed heavily 
on your back? (94:2-94:3) that it almost broke your back, but We 
relieved you of that. Relief took the form of giving your heart a lift 
so that you might feel your mission easier and your burden not so 
hard to shoulder. Do you not feel it to be lighter after We opened 
up your heart? Exalted We not your remembrance? (94:4) God ad- 
dresses His beloved Messenger kindly. He comforts and reassures 
him, explaining to him how He has given him unceasing ease: So, 
truly, with hardship, ease. Truly. with hardship, ease. (94:5- 94:6) 
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SUMMARY OF QURANIC SIGNS 94:1-94:8 
HOw ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 

These signs (94:1-94:8) refer directly to Muhammad and offer him com- 
fort and reassurance. The signs begin with the question: Have We not opened 
up your spiritual heart, lifted from you the heavy burden that rested upon you 
by raising high your reputation among the people? Did We not exalt your re- 
membrance among the people? The message then repeats twice for emphasis 
that hardship is followed by ease. It commands Muhammad, when he has fin- 
ished his work, to trun his attention to his Lord, seeking the long and arduous 
search for his Lord. 


STUDENTS SUMMARIZE A SIGN 


Choose a particular sign (ayah) and rewrite it in your own words and an- 
alyze it. 


STUDENTS ASK THEMSELVES 
What is the key question in this Quranic message? 
How does the Quranic message reply to its own question? 
Details are very important. Who are ones who deny this way of life? 


Critical thinkers learn to be skilled at analyzing questions to determine 
what, precisely, it is asking and how to go about rationally responding to it. 


REMINDER TO STUDENTS REGARDING QUESTIONING 
THE ABOVE SIGN- 

What are the questions we are asked? 

What are the questions we are not asked? 

What questions did you ask? 

Should you have asked? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


I was able to: 
Formulate a question in a clear and relevant way 
Choose from among alternative expressions 
Discuss the advantages of different types of the question at issue 
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LESSON 13. CRITICAL THINKING STRATEGY 
QUESTIONING DEEPLY: RAISING AND PURSUING SIGNIFICANT 
QUESTIONS” 

When reading a sign (verse, ayah), critical thinkers look for the issues 
that underlie the claims that are expressed. They come to their own under- 
standing of the details. They then place this in a huger context. They move 
between the basic underlying issues and the larger picture of the issue at hand 
They remain focused on the issue as they follow a line of thought. They or- 
ganize the issues in their own way as they continue to raise questions about 
the issue as they increase their knowledge through Quranic signs such as 103:1- 
103:3. 


QURANIC CHAPTER 103: By TIME (AL-ASR) 
SIGNS 103:1-103:3 


Makkah: By time through the ages, )103:1( 

truly, the human being is, surely. in a loss (103:2) 

but those who believed and did as the ones in accord with morality, 
and counseled one another to The Truth, 

and counseled one another to having patience. (103:3) 


COMMENTARY? 

This very short chapter outlines a complete system for human 
life based on the Quranic viewpoint. It defines, in the clearest and 
most concise form, the basic concept of faith in the context of its 
comprehensive reality. In a few words the whole Quranic constitu- 
tion is covered and in fact, the Community is described in its es- 
sential qualities and message in one sign only, the last. Such is the 
clear and most expressive style of which only God is capable. 

Whenever two Companions of God's Messenger were about 
to depart from each other, they would recite this chapter, after which 
they would shake hands. This was indicative of a pledge to accept 
this doctrine fully, to preserve this faith, piety and a willingness to 
counsel each other to follow the truth and to persevere in the face 
of adversity. It was a mutual compact to remain good elements in a 
Quranic society established according to that doctrine and to pre- 
serve the foundation of this society.2! 


SUMMARY OF QURANIC SIGNS 103:1-103:3 
Who Is Gop? 
God swears an oath by time as it has appeared through the ages. 
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HOw ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 
Human beings are at a loss except those who believe. A sign of them 
being believers is that they act in accordance with morality and counsel one 
another to patience. 


STUDENTS SUMMARIZE A SIGN 
Choose a particular sign (ayah) and rewrite it in your own words and an- 
alyze it. 


QUESTIONS FOR CLASSROOM DISCUSSION 
Seek Quranic examples and analogies to these signs. 
Seek to distinguish what one knows from what one merely assumes. 
Seek to enter empathetically into the perspectives of those who are 
unjust to themselves. 
Be on the alert for inconsistencies, vagueness and other 
possible problems in thought in your classroom discussions. 


STUDENT ASSESSMENT 
How would your rate yourself! Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


1 routinely ask questions to fill in the missing pieces in my learning. 
I was able to elaborate further on this in the classroom. 
I was able to give an example of this in our classroom 
discussion. 
I am beginning to be able to connect what I am learning 
to my life. 
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LESSON 14, CRITICAL THINKING STRATEGY 
PRACTICING DISCUSSION: CLARIFYING AND QUESTIONING 
INTERPRETATIONS® 

Quranic critical thinkers are never without questions to ask as the Quranic 


continuously ask. It is through exploring questions that the sacred text is able 
to clarify interpretations. Through their questioning, students explore the basic 
ideas. Going beyond what things appear to be, they not only study Quranic 


questions, but are able to ask many more themselves. 


QURANIC CHAPTER 100: THE CHARGERS (AL-ADITYAT) 
SIGNS 100:1-100:11 


Makkah: By the chargers, panting, (100:1) 

by ones who strike a fire, striking fire, (100:2) 

by the ones who are raiders in the morning, (100:3) 
then, they plowed it to a trail of dust, (100:4) 

and they penetrated the center with it, a multitude. (100:5) 
Truly, the human being is unthankful to his Lord. (100:6) 
And, truly, he is a witness to that. (100:7) 

And he is more severe in the cherishing of good. (100:8) 
Knows he not that when all that is in the graves 

will be scattered about (100:9) 

and will be shown forth what is in the breasts? (100:10) 
Truly, their Lord on that Day is Aware of them. (100:11) 


COMMENTARY? 
THE RHYTHM OF THE SIGNS 

This chapter is presented in rapid and violent strokes. The 
text moves swiftly from one scene to another. As we come to the 
last sign, everything—the verbal expressions, connotations, sub- 
ject matter and rhythm-settle down in a manner similar to that of 
a swift horse reaching the finishing line. 

The chapter begins with a scene of war steeds running, snort- 
ing, striking sparks of tire with their hoofs, launching a raid at 
dawn and blazing a trail of dust. cleaving suddenly into the center of 
the enemies’ camp, taking them by surprise and striking terror and 
fear in their hearts. 

Then follows a picture of the human soul: A scene of ingrat- 
itude, ignobleness, greed and extreme miserliness. Immediately 
after that there is a description of graves laid open and their con- 
tents scattered, and the secrets of hearts poured out. Finally the trail 
of dust, ingratitude and miserliness, the contents of graves and 
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dragged out secrets all come to the same end. They come to God 
and settle down: Truly, their lord on that Day is Aware of them. 
(100:11) 

The rhythm of the chapter is robust and thunderous, and thus 

sits well with the dusty and clamorous atmosphere generated by 
the uptumed graves and the secrets violently pulled out of people’s 
breasts. These characteristics of the rhythm are also appropriate 
to the picture of ingratitude, thanklessness and extreme miserliness. 
The framework for this picture is provided by a dusty and tumul- 
tuous stampede of horses racing and thundering. Thus the frame 
and the picture are in perfect harmony with each other. 

The final touch in the chapter provides the cure for ingrati- 
tude, greed and miserliness. It portrays the scene of resurrection 
in a way that makes a person shudder, and puts his love for 
wealth and indulgence in worldly riches out of his mind, un- 
shackling his soul and setting it free from earthly attachments: 
(100:9-100:11) 

It is a violent and frightening scene in which we witness the 
scattering about of the contents of the graves and the bringing out 
of closely-guarded secrets. The Arabic terms used here for scat- 
tering and pulling are very forceful, suggesting an atmosphere of 
violence and force. 

Does he not know what happens when this will take place? 
Mere awareness of all this is enough to inspire a person to seek an 
answer and explore every avenue in search of it. For it finally rests 
where every matter and destiny is settled: Truly, their Lord on that 
Day is Aware of them. (100:11) 

So to their Lord is their end. On that day He shows that He 
knows them and all their affairs and secrets. God certainly knows 
everything at all times and in all conditions, but knowledge of “that 
day” has the effect of drawing their attention. It is a knowledge 
which necessitates reckoning and reward. This implicit meaning 
is the one underlined here. All in all this chapter is a swift, vehe- 
ment and breathless piece, with a sudden end of meaning, expres- 
sion and rhythm all at the same time. 


SUMMARY OF QURANIC SIGNS 100:1-100:11 
Who Is Gop? 

God swears an oath by horses at war, running, snorting, striking sparks 
of fire with their hoofs, launching raids at dawn, blazing a trail of dust, arriving 
suddenly in the center of an enemy's camp, striking them with terror and fear. 
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HOW ARE THE SIGNS DIRECTED TO THE COMMUNITY? 

Those who hear this are wamed that they can be ungrateful to their Lord. 
As they are intense lovers of what they see as good-wealth and material 
things—they themselves will bear witness to their ingratitude. Do they not re- 
alize and recall that whatever remains of us in our graves will be scattered 
about? What they have done in their lives will be shown forth. Their Lord will 
be aware of all. 


STUDENTS SUMMARIZE A SIGN 
Choose a particular sign (ayah) and rewrite it in your own words and an- 
alyze it. 


QUESTIONS סד‎ ASK STUDENTS® 
What does this passage say? What does it imply? 
Assume? Is it clear? Explain it. 
Does it contradict anything you know or suspect to be true? 
How do you know? 
How could you find out? 
Does this fit in with your experience? In what way? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have leamed. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each 
lesson, you will improve these abilities: 


I learned to question my interpretation of a situation. 
1 listened to the Arabic recitation of this chapter and heard the rhythm 
described by the commentator. 
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Lesson 15. CRITICAL MORAL TRAIT 
GOD-CONSCIOUSNESS (TAQHA)° 

The God-consciousness practiced by the Prophet is the whole pursuit of 
a person’s principles or standards of behavior, judgment of what is important 
in life, moral code, code of behavior and avoidance of the unethical in general. 
It is designated by the Quran as taqwa. It is dependent on and is the result of 
faith in God: O humanity! Worship your Lord Who created you and those who 
were before you so that perhaps you will be God-conscious. (2:21) 

The Quran is revealed to produce this attitude of God-consciousness 
among people: an Arabic Recitation without any crookedness so that perhaps 
they would be God-conscious. (39:28) It is the presence of this moral attitude 
which saves people from destruction” and it is this which helps them maintain 
God's commands in their conjugal life," in sacrifice,”4 in different aspects of 
social life,” and in fulfilling faithfully their social obligations. 

To be God-conscious (muttaqi) is to believe in God, and the Last Day, 
and the angels, and the Books, and the Messengers. Proof of belief in the 
One God is in one’s actions, behavior or practicing of this belief which 
includes, among other practices: The practice of good deeds: to spend out 
of one’s substance, out of love for God, for kin, for orphans, for the needy, 
for the wayfarer, for those who ask, for the ransom of prisoners-of-war; 
to be steadfast in formal prayers, and to pay the purifying alms (zakat); to 
fulfil the contracts which have been made; and to be firm and patient in 
pain (or suffering), adversity, and times of danger. Such people as follow 
these are possessed of true God-consciousness. 

The better and more lasting reward of the Lord is for those who be- 
lieve and put their trust in Him; those who avoid the greater crimes and 
shameful deeds, and, even when they are angry, they forgive; those who 
hearken to their Lord, and establish regular formal prayer; who conduct their 
affairs by mutual consultation; who spend out of what God bestows on them 
for sustenance; who, when an oppressive wrong is inflicted on them, (are 
not cowed but) help and defend themselves; and those who recompense 
injury with injury in degree equal thereto and, better still, forgive and make 
reconciliation. But indeed if any do help and defend themselves after a 
wrong is done to them, against such there is no cause of blame. The blame 
is only against those who oppress people with wrongdoing and insolently 
transgress beyond bounds through the land, defying right and justice; for 
such there will be a grievous penalty. But indeed showing patience and 
forgiveness is an exercise of courageous will and resolution in the conduct 
of affairs. God-consciousness results in developing a sense of humility. Crit- 
ical thinkers recognize that there is a limit of their knowledge. They are 
sensitive to their being self-centered and egocentric as they know that this 
will only increase their self-deception. They are aware of bias and prejudice 
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in their views. The basis of humility is to be able to avoid claiming to know 
more than they actually know. 

The presence of humility implies a lack of arrogance, conceit or pre- 
tentiousness as well as implying that we have insight into the basis for our 
beliefs. Students learn to know what evidence they have, how they came 
to believe something and what additional evidence they would need. This 
indicates that as Quranic critical thinkers they know what they know as 
well as what they do not know. 

Humility is suspending judgment and having a consciousness of the 
limits of one's knowledge, including a sensitivity to circumstances in 
which one’s native egocentrism is likely to function self-deceptively; sen- 
sitivity to bias, prejudice, and limitations of one’s viewpoint. Humility de- 
pends on recognizing that one should not claim more than one actually 
knows. It does not imply spinelessness or submissiveness. It implies the 
lack of intellectual pretentiousness, boastfulness, or conceit, combined 
with insight into the logical foundations, or lack of such foundations, of 
one’s beliefs. 

And of the servants of God the most gracious are those who walk on 
the earth in humility, and when the ignorant address them, they say, 
‘Peace’; those who spend the night in adoration of their Lord prostrating 
and standing; those who, when they spend, are not extravagant nor miserly, 
but hold a just balance between these two extremes; those who invoke not, 
with God, any other god, nor slay such life as God has made sacred, except 
for just cause, nor commit fornication; those who witness no falsehood, 
and, if they pass by futility, they pass by it with honorable avoidance; those 
who, when they are admonished with the signs of their Lord, do not show 
indifference to them like the deaf or the blind; and those who pray: Our 
Lord! give us the grace to lead the God-conscious.* 

In the Quranic context, humility is fostered through the concept of re- 
pentance. Though the human being is by nature after the pattern of God’s 
nature’ and, therefore, capable of approximating to the ideal embodied in 
the most beautiful names,2s yet being prone to different weaknesses*he is 
often led to wrong his soul in spite of his best efforts to follow moral dis- 
cipline.30 


QURANIC CHAPTER 108: THE ABUNDANCE (AL-KAWTHAR) 
SIGNS 108:1-108:3 
Makkah: Truly, We gave you the abundance. (1 08: 1) 
So invoke blessings for your Lord and make sacrifice. (108:2) 
Truly. the one who detests you, 
he is the one who is cut off. (108:3) 


LESSON 15 
(12BH) ° 79 + (610-611 CE) 
COMMENTARY® 

This chapter exclusively concerns Muhammad, seeking to 
cheer him up and assure him of happier prospects in his struggle. 
In it God threatens his enemies with destruction while directing 
Muhammad to the path of giving thanks. 

The chapter represents a glimpse of Muhammad’s life and the 
course of his mission at the beginning of the revelation at Makkah. 
It deals with the plots and insults directed and to be continued to be 
directed against Muhammad and the divine message he conveys. 
The chapter is an example of God's protection of His servant, 
Muhammad, and the few who followed him and believed in God. 
It is an instance of God’s direct support to the believers in their 
struggle, supplying them with fortitude, restraint and promise, while 
threatening a terrible fate on their antagonists. 

In this way, the chapter symbolizes the reality of guidance, 
goodness and faith on the one hand and that of error, evil and dis- 
belief on the other; the former category is one of abundance, pro- 
fusion and expansive goodness, the latter one of scantiness, 
shrinking resources and annihilation. 

Among the people of the ungrateful, the Arab tribe which con- 
trolled Makkah, there are some impudent folk who view Muham- 
mad and his mission with no small degree of antagonism. They say 
about Muhammad that he is a man with no posterity, referring to 
the early death of his son. One of them once remarked: Do not be 
bothered with him; he will die without descendants and that will be 
the end of his mission. 

Such a trivial and cunning taunt has a wide impact on the Arab 
society of the time, which set great store by sons. Such taunting de- 
lights Muhammad’s enemies and undoubtedly this is a source of de- 
pression and irritation to his noble heart. This chapter is therefore 
revealed to comfort Muhammad and assure him of the abiding and 
profuse goodness which God has chosen for him and of the deprivation 
and loss awaiting his persecutors. 

This chapter forecasts the great abundances to be given to the 
Prophet. The chapter does not give it a specific definition of the 
word abundance (kawthar). Several accounts relate that al-kawthar 
is a river in heaven granted to Muhammad. However, lbn Abbas, 
Muhammad’s learned cousin, contends that the river is but one part 
of the abundance which God has furnished for His Messenger. 
Keeping the circumstances and the whole context in mind, lbn 
Abbas’s view is the more valid. 
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SUMMARY OF QURANIC SIGNS 108:1-108:3 
HOow ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 

Signs 108:1-108:3 are directed to the Prophet. God promises him abun- 
dance. He is commanded to continue to invoke blessings for his Lord and 
make sacrifice. Muhammad is reassured that it is his enemies who will be cut 
off and humiliated. 


STUDENTS SUMMARIZE A SIGN 
Choose a particular sign (ayah) and rewrite it in your own words and an- 


alyze it. 


QUESTIONS TO ASK STUDENTS® 
What exactly is the question | am trying to ask? 
How does it relate to my goals, purposes, and needs? 


1. Wherever possible take questions one by one. State the question as 
clearly and precisely as you can. 

2. Study the question to make clear the kind of question you are dealing 
with. Figure out, for example, what sorts of things you are going to have to 
do to answer it. Distinguish questions over which you have some control from 
questions over which you have no control. Set aside the questions over which 
you have no control, concentrating your efforts on those questions you can 
potentially answer. 

3. Figure out the information you need and actively seek that informa- 
tion. 

4. Carefully analyze and interpret the information you collect, drawing 
what reasonable inferences you can. 

5. Figure out your options for action. What can you do in the short term? 
In the long term? Distinguish questions under your control from questions be- 
yond your control. Recognize explicitly your limitations as far as money, time, 
and power. 

6. Evaluate your options, taking into account your advantages and disad- 
vantages in the situation you are in. 

7. Adopt a strategic approach to the question and follow through on that 
strategy. This may involve direct action or a carefully thought-through wait- 
and-see strategy. 

8. When you act, monitor the implications of your action as you begin to 
emerge. Be ready at a moment’s notice to revise your strategy if the situation 
requires it. Be prepared to shift your strategy or your analysis or question, or 
all three, as more information about the question becomes available to you. 


Lesson 15 

(I2BH) « 81 + (610-611 CE) 
What am I sure of? 
What questions do I have? 
What must I qualify? 
How can I divide my ideas into intelligible parts? 
What are the relationships between the pans? 
How can 1 show those relationships? 
How does this detail fit in? 
How does that claim illuminate my main point? 
What form of expression best gets this idea across? 
Would the reader accept this? 
What questions would the reader have? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson. you will improve these abilities: 


I was able to study and leam skills that I had not been 
good at from a careful reading of how to formulate and 
answer questions. 

I practice these skills whenever possible. 

I am able to recognize and correct my weaknesses 
because I know this is a sign of gaining strong 
thinking skills. 
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LESSON 16. CRITICAL THINKING STRATEGY 
APPROPRIATENESS (TO BE RELEVANT)® 

Relevance means bearing upon or relating to the matter at hand, that is 
understanding the Quranic message. It implies a close logical relationship 
with, and importance to what the Quran is revealing. Its relevance and validity 
of information helps in structuring problems and solving them. The relevance 
of the Quran’s message has been clear for over 1400 years as it is the model 
which the believers follow. 

It is not the effort that a student puts into this Quranic Studies that is eval- 
uated, but the quality of their leaming. Quranic relevance connects to its teach- 
ing students how to think. Once students have assessed the issues, concepts 
and information relevant tothe particular sign or signs, their thinking will be fo- 
cused on the task, question or problem related from the sign or signs. 

The Quranic message conforms to the principles of good reasoning. It is 
sensible and teaches good judgment through its consistent, logical, complete 
and relevant arguments on issues that are important to human life. Being sen- 
sitive with an ability to judge relevance is only developed with continuous prac- 
tice, practice in distinguishing the relevant from the irrelevant, by evaluating 
relevance and by arguing for and against the relevance of facts. 


QURANIC CHAPTER 102: THE RIVALRY (AL-TAKATHUR) 
SIGNS 102:1-102:8 
Makkah: Rivalry diverted you (102:1) 
until you stopped by the cemetery. (102:2) 
No indeed! You will know! (102:3) 
Again, no indeed! You will know! (102:4) 
No indeed! If you will know 
with the knowledge of certainty, (102:5) 
you will, certainly, see hellfire. (102:6) 
Again, you will see it with the eye of certainty. (102:7) 
Again, you will, certainly, be asked on that day about the bliss. (102:8) 


COMMENTARY? 


RHYTHM OF THE SIGNS 

This chapter has a rhythm that is both majestic and awe-in- 
spiring; as if it were the voice of a warner standing on a high place, 
projecting his voice as it rings out in weighty emphasis. He calls 
out to people who are drowsy, drunken, confused. They approach 
a precipice with their eyes closed and their feelings numbed. So 
the warner increases the volume of his voice to the limit: Rivalry 
diverted youl until you stopped by the cemetery. (102:1-102:2) 
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RIVALRY 

With a deep and grave rhythm the chapter then strikes their 
hearts with the terror awaiting them after they are left in their 
graves: No indeed! You will know! (102:3) Then it repeats the same 
note, employing the same words and the same firm and terrifying 
rhythm: Again, no indeed! You will know! (102:4) Then it adds to 
the depth and awe of this assurance, and hints at the grave prospect 
that lies beyond, the terrifying essence of which they do not recog- 
nize in their flush of intoxication and rivalry for worldly riches: No 
indeed! If you will know with the knowledge of certainty. )102:5( 

The conditional sentence is not completed in the text. This is 
acceptable as a refined form of Arabic. It adds to the feeling of awe 
generated by the chapter. The inference here is that had they known 
what they should know for certain, they would not have indulged 
in such rivalry for petty gain. The chapter then discloses the fearful 
fact which has been withheld: 7] is the fire of God, that which is kin- 
dled eternally. (102:6) 

It then emphasizes this fact and enhances its impact on people’s 
hearts: Again, you will see it with the eye of certainty. (102:7) Fi- 
nally, it puts the last statement which makes the drunkard sober, the 
lethargic conscious, the confused attentive and the self-indulgent 
tremble and feel apprehension at his indulgence in comfort and 
pleasure: Again, you will, certainly, be asked on that day about the 
bliss. (102:8) 


SUMMARY OF QURANIC SIGNS 102:1-102:8 
How ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 
Addressing the ungrateful in Makkah who are ridiculing and taunting 


Muhammad, their rivalry with the Word of God has diverted them. They will 
lose their sense of rivalry when they visit the cemetery. The signs then repeat 
twice: Then they will know, and, then, they will know for certainty because 
they will see the hellfire to which they are headed. On that Day they will be 
asked how they used the pleasures of this worldly life in which they engaged. 


STUDENTS SUMMARIZE A SIGN 
Choose a particular sign (ayah) and rewrite it in your own words and 
analyze it. 


QUESTIONS TO ASK STUDENTS 


Is the Quranic message in a position to know? 
What subjects or perspectives, what kinds of details, 
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what sorts of analyses would someone need knowledge of 
in order to develop a complete and fair-minded view of the 
Quran? 
How is what you are saying relevant to the Quranic 
signs here? 
How does what you are saying bear on the question? 
How does what you are saying help us with the issue of 
relevance? 
I don't see how what you said bears on the question. Could you 
show me how it is relevant? 
Could you explain the connection between your question and the 
question we are addressing? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have learned. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each 
lesson, you will improve these abilities: 


I understood how to relate what I was saying to the question 
at hand. 
I did not have a problem sticking to the issue of relevance. 
I was able to distinguish information that related to 
the problem of relevance from information that did 
not relate to it. 
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LESSON 17. CRITICAL THINKING STRATEGY 


REASONING DIALOGICALLY: COMPARING INTERPRETATIONS® 

Reasoning dialogically means using a thinking that involves a dia- 
logue between different points of view as the Quranic example below 
shows. Deeply explore the connections to the ideas expressed in these 
Quranic signs. Be guided to first engaging in an exploratory dialogue where 
you study the ideas, explore the roots of these ideas, consider the evidence 
of the subject matter testing the ideas as you move between multiple points 
of view. Engage in an inward dialogue with yourselves or an outward one 
with other students. Learn how to integrate the Quranic critical thinking 
skills with your dialogue. 


QURANIC CHAPTER 107: SMALL KINDNESSES (AL-MAUN) 
SIGNS 107:1-107:7 

Makkah: Had you considered one who denies this way of life? (107:1) 

And that is he who drives away with force the orphan (107:2) 

and urges not to give food to the needy. )107:3( 

So woe to ones who formally pray. (107:4) 

ones who are inattentive to their formal prayers, (107:S) 

those who make display. (107:6) 

yet they repulse giving the assistance. (107:7) 


COMMENTARY? 

This chapter of seven short signs tackles an important and vital 
issue which could very well change the common meanings normally 
assigned to the terms faith (iman), and ingratitude (kufr). Moreover. 
it brings out the fundamental truth intrinsic in the nature of the faith, 
the enormous benefit it offers to all humanity and the abundant bless- 
ings with which God favored humanity when He sent them His last 
message. 

The signs: Had you considered one who denies this way of life? 
(107:1) begins with a question addressed to all who can see, gener- 
ating suspense and holding their attention in order to make them dis- 
cover the target and subject of the chapter. Who is this creature 
identified by the Quran as the one who denies the Quranic message? 
The answer is given immediately: And that is he who drives away 
with force the orphan and urges not to give food to the needy. (107:2- 
107:3) 

This definition of ungrateful may sound surprising when com- 
pared with a traditional definition of faith, but this is the crux of the 
matter, Indeed the one who denies the faith is he who harshly pushes 
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away the orphan, humiliating him and hurting his feelings, and who 
does not care for the needy or their welfare. 

For if the truth of the Quranic message has touched his heart in 
any degree, he would not commit such acts. True belief in the 
Quranic message is not a verbal statement, but an overall change of 
the individual's heart, motivating him to benevolence and goodwill 
for all his fellow beings that are in need of his care and protection. 
God does not want mere words from His servants but demands deeds 
to support the spoken words which, otherwise, are as weightless and 
valueless as blown ash. Nothing can be more forceful than these three 
signs in affirming this fact which represents the nature of faith. 

Next, God offers a practical illustration of what is meant above: 
So woe to ones who formally pray, ones who are inattentive to their 
formal prayers. (107:4-107:5) These signs contain God's invocation 
against, or a threat of destruction to, those who offer formal prayers 
but are careless about them. Who exactly are such people? Those 
who make display, yet they repulse giving the assistance.(107:6- 
107:7) 

There is a report from one commentator that this chapter is re- 
vealed about al-As ibn Wail al-Sahmi.*? Another states: Abu Sufyan 
ibn Harb was in the habit of slaughtering two camels every week. 
On one occasion, an orphan came to him asking him for something. 
Abu Sufyan responded by hitting him with a stick. So this chapter 
was revealed. The chapter is one interwoven entity, aiming at the 
establishment of one of the most fundamental aspects of faith. It re- 
lates to the phenomena of hypocrisy and false pretenses which were 
previously unexposed among the Muslim community in Makkah. 


SUMMARY OF QURANIC SIGNS 107:1-107:7 
HOw aRE THE SIGNS DIRECTED TOWARDS THE PROPHET MUHAMMAD? 
Muhammad is asked to consider the fate of those ungrateful who deny the 
way of life that he is proclaiming to them. It is the one who denies the message 
who drives the orphan away with force and who does not urge food for the needy. 
Then, the signs refer to those who may have accepted the message, but who are 
hypocritical because they offer the formal prayer, but their intention in doing do 
is to show off. Another of their signs is that they do not offer assistance to the poor 
and needy. 


STUDENTS SUMMARIZE A SIGN 
Choose a particular sign (ayah) and rewrite it in your own words and ana- 
lyze it. 
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QUESTIONS TO ASK STUDENTS 
What would someone who disagreed say? 
Why? How could the first respond? Why? 


List points from multiple perspectives for reference, then write dialogues 
of people arguing about the issues as the dialogue between Pharaoh and 
Moses: 


Pharaoh said: Did we not raise you up among us as a child? Had 
you not lingered in expectation with us for many years of your lifetime? 
(26:18) And you had accomplished your accomplishment that you had 
accomplished and you are among the ones who are ungrateful. (26:19) 

Moses said: I accomplished it when I was of the ones who go astray. 
(26:20) So 1 ran away from you when I feared you. Then, my Lord be- 
stowed on me critical judgment and made me among the ones who are 
sent. (26:21) Beyond this past favor with which you reproach me, you 
enslaved the Children of Jacob (Israel). (26:22) 

Pharaoh said: What is the Lord of the worlds? (26:23) 

Moses said: The Lord of the heavens and the earth and whatever is be- 
tween the two of them if you had been ones who are certain. (26:24) 

Pharaoh said to whoever was around him: listen you not! (26:25) 

Moses said: Your lord and the Lord of your fathers, the ancient 
ones.(26:26) 

Pharaoh said: Truly, your Messenger who was sent to you is one 
who is possessed! (26:27) 

Moses said: The Lord of the East and the West and whatever is be- 
tween the two of them if you had been reasonable! (26:28) 

Pharaoh said: If you took to yourself a god other than me. I will, 
certainly assign you to be imprisoned! (26:29) 

Moses said: What if I drew near you with something that makes it 
clear? (26:30) 

Pharaoh said: Bring it, if you are among the ones who are sincere. 
(26:31) 

So he cast his staff; that is when it was a clear serpent. (26:32) He 
drew out his hand and that is when it was shimmering white to the ones 
who look. (26:33) 


QUESTIONS ABOUT OTHER VIEWS 
(PHARAOH AND MOSES)* 
What did the other (group of people) think? Why? (Take specific 
statements from the Quranic signs here.) 
Would others see it this way? 
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Would they use these words? 
How would they describe this? Why? 
What exactly do they disagree about? Why? 
What does X think is the cause? Y? 
Why do they differ? 


CLASS DISCUSSION 

The above signs teach dialogical thinking. Have students discuss perspec- 
tives in this Quranic message. Such discussion should be integrated with other 
Quranic signs so that the ideas are synthesized. Rather than separate activities 
or discussions about different perspectives, you can have students move back and 
forth between the points of view of Pharaoh and Moses. 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have leamed. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each 
lesson, you will improve these abilities: 


I routinely ask questions to fill in the missing pieces in my 
learning. 

I was able to elaborate further on this in the classroom. 

1 was able to give an example of this in our classroom 
discussion. 

1 am beginning to be able to connect what I am learning to 
my life. 
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LESSON 18: CRITICAL THINKING STRATEGY 
REASONING DIALECTICALLY: EVALUATING INTERPRETATIONS® 

As opposed to dialogical thinking, dialectical thinking is such that it tests 
the strengths and weaknesses of differing points of view. It puts idea against 
idea or reasoning against counter-reasoning. The goal is to reach the truth of 
an issue under discussion. Ideas that are inconsistent with one another are 
eliminated and reconciled. 

In order to develop integrative thinking, you need to learn to evaluate 
conflicting ideas and determine which are strong and which are weak. As you 
develop dialectical reasoning skills, your thinking easily moves between different 
points of view. 


QURANIC EXAMPLES 
If you are in doubt, ... then,” 
Do they say ... ? Rather, 14 
Bring forward your witnesses? 
Bring your proof 
Have they not considered?” 
Let the human being consider ... 38 
Clear Proof (bayyinatun, nazar)...°° 


Dialectical thinking is practiced whenever two conflicting points of 
view, arguments, or conclusions are being discussed as in the case of 
Pharaoh and Moses or between Abraham and his father that follows: 


Remember Abraham in the Book. Truly. he had been a just per- 
son, a Prophet. (19:41) That is when he said to his father: O my fa- 
ther! Why will you worship what hears not, and perceives not, and 
avails you not anything? (19:42) O my father! Truly. I, there drew 
near me of the knowledge of what approaches you not. So follow me 
and I will guide you to a path without fault. (19:43) O my father! 
Worship not Satan. Truly. Satan had been rebellious towards The 
Merciful! (19:44) O my father! Truly, [fear that a punishment should 
afflict you from The Merciful so that you become a protector of Satan. 
(19:45) 

He (Abraham’s father) said: Are you one who shrinks from my 
gods, O Abraham? If you will not refrain yourself, certainly, I will 
stone you. so abandon me for some while. (19:46) 

He (Abraham) said: Peace be to you. Í will ask for forgiveness 
from my Lord for you. Truly, He had been One Who is Gracious to 
me. (19:47) I will withdraw from you and what you call to other than 
God and I will call to my Lord. Perhaps I will not be disappointed in 
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my supplication to my Lord. (19:48) So he withdrew from them and 
what they worship other than God. We bestowed on him Isaac and 
Jacob. Each of them We made a Prophet. (19:49) We bestowed on 
them from Our mercy and We assigned them the tongue of lofty sin- 
cerity. (19:50) 


QURANIC CHAPTER 109: THE UNGRATEFUL (AL-KAFIRUN) 
SIGNS 109:1-109:6 
Makkah: Say. O ones who are ungrateful! (109:1) 
Í worship not what you worship,’ (109:2) 
and you are not ones who worship what 1 worship. (109:3) 
And I am not one who worships what you worshipped. (109:4) 
And you are not ones who worship what I worship. (109:5) 
For you is your way of life, and for me is my way of life. (109:6) 


COMMENTARY? 

These signs were revealed about a group of people from the un- 
grateful who said to the Messenger: Come follow our religion and 
we will follow yours. You worship our idols for a year and we wor- 
ship your God the following year. In this way, if what you have 
brought us is better than what we have, we would partake of it and 
take our share of goodness from it; and if what we have is better than 
what you have brought, you would partake of it and take your share 
of goodness from it. He said: God forbid that I associate anything 
with Him. 


QUESTIONS TO ASK STUDENTS 

What was Abraham’s argument to his father? 

Is there another view one could have to object to his reasoning? 

What? 

And the answer to that objection? 

Does Abraham use language appropriately and consistently as 
he dialogues within his father? 

Is the evidence he gives from both sides relevant? 

Is it questionable, or acceptable? 

Which argument is more trustworthy? 

How can we know which of these conflicting assumptions is 
best? 

Is there a way of reconciling these views? The evidence? 

What is this side right about? 

The other side? 
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Which of these views is strongest? Why? 


SUMMARY OF QURANIC SIGNS 109:1-109:6 
How ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

The signs 109: 1-109:6 are directed at the ungrateful Quraysh who refuse 
to accept the Quranic message that there is no god but He. (73:4) but rather 
suggest that they will worship no god but He if Muhammad will worship their 
gods. He is told by the revelation to recite the next signs for them. He then 
says, drawing a line in the sand: For them is their way of life and for him is 
his. 


STUDENTS SUMMARIZE A SIGN 
Choose a particular sign (ayah) and rewrite it in your own words and 
analyze it. 


QUESTIONS TO ASK STUDENTS” 
What am I sure of! 
What questions do I have? 
What must I qualify? 
How can 1 divide my ideas into intelligible parts? 
What are the relationships between the parts? 
How can I show those relationships? 
How does this detail fit in? 
How does that claim illuminate my main point? 
What form of expression best gets this idea across? 
Would the reader accept this? 
What questions would the reader have? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


I was able to practice a dialectical discussion with a friend. 
We still disagreed at the end. [ said to my friend: 
To you is your opinion and to me is mine. 
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LESSON 19. CRITICAL THINKING STRATEGY 
USING INFORMATION, DATA, FACTS, OBSERVATIONS, 
EXPERIENCES, REASONED JUDGMENTS® 

Any questions students ask require information. There are three aspects 
to this: 


1. Thinking has a goal, agenda, purpose. 
2. Questions being asked either explicitly or implicitly. 
3. Information is being used. 


If students have information, information never uses itself. Information 
never gives itself meaning. It deduces implications from itself. Information must 
be treated by the mind. It must be interpreted. Information must be given a 
meaning. As Quranic critical thinkers students must make certain to distinguish 
hard data from the inferences or conclusions they draw from them. 


QURANIC CHAPTER 105: THE ELEPHANT (AL-FIL) 
SIGNSs 105:1-105:5 


Makkah: Have you not considered what your Lord accomplished 
with the Companions of the Elephant? (105:1) 

Makes He not their cunning leading to nothing? (105:2) 

And He sent upon them flocks of birds, (105:3) 

throwing at them rocks of baked clay. (105:4) 

Then, made He them like ones who are consumed 

by stalks of husked grain. (105:5) 


COMMENTARY? 

The various reports about this incident relate that after the 
Abyssinians had expelled the Persians from Yemen and established their 
rule there, the Abyssinian governor of Yemen, Abraha, builds a superbly 
luxurious church giving it the name of the then Abyssinian Emperor. He 
does this after he had observed the love and enthusiasm of Yemeni 
Arabs~—the same as those felt all over the Arab land—or the Kabah, 
the Sacred Mosque at Makkah. His purpose behind building the church 
is to make the Arabs forsake their attachment to the Mosque at 
Makkah and tum instead to his new luxurious church. 

But the Arabs do not turn away from their historical shrine. They 
believe themselves to be the descendants of Abraham and Ishmael who built 
the House, which is the name they often used for the Kabah. For them, 
this fact is a source of pride in line with their tradition of honoring 
their forefathers. Vain and hollow as they are, their beliefs were, in their 
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eyes, better and more profound than those of the people of earlier rev- 
elations. They view these religions as contradictory and futile. 

As a result, Abraha decides to pull the Kabah down in order to 
achieve his objective of turning the Arabs away from it He, therefore, 
marchs at the head of a great army equipped with elephants. At the 
front is a huge elephant which enjoys special fame among Abraha’s men. 
News of Abraha’s march and his objective travels throughout Arab lands 
giving rise to very strong feelings amongst the Arabs about the destruc- 
tion of their sacred House. 

A nobleman of the royal family of Yemen, called Dhu Nawas, tries to 
stop the Abyssinian governor, calling on his people and other Arabs to 
fight Abraha and defend the House. Some Arab tribes join him in a battle 
against Abraha which Dhu Nawas lost before he is taken prisoner. 

Later, while Abraha is on his way, he is intercepted by Natl ibn 
Habib al-Khathami, who had mobilizes two Arab tribes as well as other 
Bedouin volunteers, but Abraha again wins the battle and captures 
Natl. Natl then agrees to act as a guide for Abraha showing him the 
way. 

When the Abyssinian governor approaches Taif, a number of its 
leaders go to him to say that the House he wants to pull down is in 
Makkah and not at Taif. They do this in order to prevent him from 
destroying the house they had built for their idol, al-Lat They also 
provide him with a guide to show him the way to the Kabah. 

Then, on his arrival at al-Mughammas, a valley en route from 
Taif to Makkah, Abraha dispatchs one of his commanders to Makkah 
where he loots some belongings of the Quraysh and other Arabs, in- 
cluding 200 camels which belong to Abd al-Muttalib ibn Hashim, 
the chief of Makkah and the Prophet’s grandfather. 

The Quraysh, Kinanah, Hudhay! and neighboring Arab tribes then 
gather together to fight Abraha, but realize that they stand no chance 
of winning, so they do not proceed any further. Then Abraha sends 
a messenger to Makkah to meet its chief. 

Ibn Ishaq says that Abd al-Muttalib is a most handsome, charming 
and venerable-looking person. When Abraha sees him, he feels much 
respect for him. He feels that Abd al-Muttalib is too noble to sit be- 
neath his royal bed, but at the same time he does not wish his officers 
and troops to see him elevate his guest and sit him on his own couch, 
so instead he sits with Abd al-Muttalib on the carpet. Then Abraha 
orders his interpreter to ask his guest what he wants. Abd al-Muttalib 
says he wants to request the king to give him back his 200 camels 
which had been looted by his commander. Abraha orders his interpreter 
to tell Abd al-Muttalib on his behalf: I had admired you when I first 
saw you but when I speak to you | am disappointed. Do you come 
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to talk to me about 200 looted camels and forget about the House 
which is an embodiment of your and your forefathers’ religion and 
which I have come to destroy? You do not even say a word to per- 
suade me to spare it. 

Abd al-Muttalib says: I am only the master of my camels, but 
the House has its own Lord who is sure to protect it. Abraha snaps: 
It cannot be defended against me. The Makkan chief says: You take 
your chance! Abraha returns his camels to him. 

Abd al-Muttalib goes back to the Quraysh and tells them of his 
encounter with the Abyssinian commander. He orders them to leave 
Makkah and seek shelter in the surrounding mountains. Then he ac- 
companies a few Quraysh dignitaries to the Kabah where he holds 
the ring on its door in his hand. They all pray to God for His help 
and protection of the House. Abd al-Muttalib is reported to have re- 
cited the following lines of poetry in his prayer: Our Lord, a creature 
protects his property, so protect Yours. Let not their cross and their 
might ever overcome Your might. If You are leaving them to destroy 
our House of worship, then You surely have something in mind. 

Abraha, on the other hand, orders his army to march with the 
elephants to complete their mission, but at a short distance from 
Makkah, their famous, huge elephant sits down and refuses to go 
any further. The soldiers exert all efforts to persuade the elephant 
to enter the city, but their attempts are in vain.” 

Then God’s will to destroy the Abyssinian army and its com- 
mander is fulfilled. He sends groups of birds to stone the attackers 
with pebbles of sand and clay, leaving them like dry and torn leaves, 
as the Quran describes. Abraha suffers physical injuries. The re- 
mainder of his army carries him back to Yemen, but his limbs begin 
to separate from the rest of his body and he starts losing one finger 
after another, until they arrive at Sanaa. According to various re- 
ports, Abraha dies after his chest is cleaved apart. 

Versions of this event vary with regard to the description of the 
bird flocks, their size, the nature of the stones and the manner of 
their effect. Some accounts add that smallpox and measles broke 
out in Makkah that year. Those who are inclined to limit the scale 
of miracles and unfamiliar phenomena, seeking to explain all events 
as resulting from the operation of natural phenomena that are fa- 
miliar to us, prefer to explain this event as an actual outbreak of 
smallpox and measles that afflicted the army. They further explain 
that the ‘birds’ could have been flies or mosquitoes carrying germs. 
The word ‘bird’ in Arabic refers to whatever flies. 

Ikrimah says: It was the first time smallpox had appeared in 
the Arabia. Yaqub ibn Utbah says: That was the year when measles 
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and smallpox appeared in Arabia. The diseases had an almost unparal- 
leled effect on their bodies: their flesh began to fall apart. The sol- 
diers and their commander were horror-stricken and ran away. 
Abraha is also hit. His flesh continues falling off his body, finger 
by finger, until eventually his chest breaks up and he died at Sanaa. 


STUDENTS SUMMARIZE A SIGN 
Choose a particular sign (ayah) and rewrite it in your own words and ana- 
lyze it. 


QUESTIONS TO ASK STUDENTS 
How can we know whether or not this is true? 
What would it be like for this claim to be true? 
False? 
Do we clearly understand the difference? 
What evidence would count for it? Against it? 
Are any Quranic concepts (words or phrases) unclear? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


I realized in reading about Abraha’s goal that he had an agenda. 
I learned about the difference between Abraha’s agenda 
and that of the Prophet’s grandfather, Abd al-Muttalib. 
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LESSON 20. CRITICAL THINKING STRATEGY 


DEVELOPING CRITERIA FOR EVALUATION: CLARIFYING VALUES 
AND STANDARDS® 

Critical thinkers understand the difference between indicating a preference for 
something and evaluating something. They are aware of the process and the nec- 
essary criteria in order to provide a thoughtful and fair-minded evaluation. They 
make use of explicit criteria. 

They base their judgments on values that they have clarified and understood. 
When discussing the criteria of the Quranic message, critical Quranic thinkers 
first both understand the issue in question and the purpose of the evaluation and 
what function the issue being evaluated is to serve. They do this by taking into 
consideration various points of view in their evaluation. 

The Quranic message understands the important relationship of evidence to 
belief and so often may qualify its statements accordingly. The tentativeness of 
many of its signs is characterized by the appropriate use of such qualifiers as: 
highly likely, probably, not very likely, highly unlikely, often, usually, seldom, I 


doubt, I suspect, most, many, and some. Critical thinkers are not only clear, but 
also exact or precise. 


What information does the Quran give in this sign? 
What information do I need to answer my question? 


THE CRITERIA INCLUDE 
Clear evidence42 
Meditation, pondering, considering43 
Recollection44 
Reflection (tafakkur)45 
Taking to heart, taking for granted (tadhakkur)46 
Convincing proof from reliable and certain premises47 
Bringing your proof, showing your evidence48 
People of intellect and reflection49 
Explaining distinctly50 
Being reasonable” Being just and fair51 


QURANIC CHAPTER 113: THE DAYBREAK (AL-FALAQ) 
SIGNS 113:1-113:5 


Makkah: Say: I take refuge with the Lord of Daybreak (113:1) 
from the worst of things (m) that He created )113:2( 

and from the worst of the darkness (m) of the night 

when the dark intensified, (113:3) 

and from the worst of the blowers (f), 
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blowing on the knots (113:4) 
and from the worst of one who is jealous (m) 
when he is jealous. (113:5) 


COMMENTARY? 

This chapter, along with the following one, contains a directive 
from God primarily to His Prophet and secondly to the believers at 
large, to take refuge in Him and seek His protection in the face of 
any source of fear, subtle or apparent, known or unknown. It is as if 
God is unfolding His world of care, and embracing the believers in 
His guard. He is kindly and affectionately calling on them to resort 
to His care through which they will feel safe and at peace. It is as if 
He is saying to them: I know that you are helpless and surrounded 
by foes and fears. Come to Me for safety, contentment and peace. 
Therefore, the two chapters start with: Say: I take refuge. 

Several accounts have been handed down conceming the reve- 
lation and popularity of Chapters 113 and 114. They all fit in neatly 
with the above interpretation that God, the Merciful, offers His care 
and shelter to His faithful servants. God’s Messenger loved these two 
chapters profoundly, as is clearly apparent in his traditions. 

God refers to Himself in this chapter as the Lord of Daybreak. 
The Arabic term, falaq, simply means ‘daybreak’, but it could be 
taken to mean ‘the whole phenomenon of creation,’ with reference 
to everything springing forth into life. 

The phrase: From the worst of things that He created (113:2) 
contains no exceptions or specifications. Mutual contact between various 
creatures, though no doubt advantageous, brings about some evil. 
Refuge from it is sought with God by the believers in order to en- 
courage the goodness such a contact produces. For He who created 
those creatures is surely able to provide the right circumstances that 
lead them on a course where only the bright side of their contact pre- 
vails. And from the worst of the darkness of the night when the dark 
intensified. (113:3) What is probably meant here is the night, with 
all that accompanies it when it rapidly engulfs the world. This is ter- 
rifying in itself. In addition it filis our hearts with the possibility of 
an unknown, unexpected discomfort caused by a savage beast, an un- 
scrupulous villain, a striking enemy or a hissing poisonous creature, 
as well as anxieties and worries which may lead to depression and 
uneasiness, evil thoughts and passions that are liable to revive in the 
dark, during one’s state of solitude at night. This is the evil against 
which the believer needs God's protection. 

And from the worst ofthe blowers, blowing on the knots (113:4) 
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refers to various types of magic, whether by deceiving people’s phys- 
ical senses or by influencing their will-power and projecting ideas 
onto their emotions and minds. The sign specially refers to a form of 
witch craft carried out in Arabia at the time by those who tied knots 
in cords and blew upon them with a spoken curse. 

And from the worst of one who is jealous when he is jealous. 
(113:S) Envy is the evil, begrudging reaction one feels towards another 
who has received some favor from God. It is also accompanied by a 
very strong desire for the end to such favors. 1 


SUMMARY OF QURANIC SIGNS 113:1-113:5 

HOW ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 
Muhammad is told to say that he seeks refuge in the Lord of daybreak 

from the worst of things that God has created. He is to include three things: 

The darkening of night when it intensifies, those who blow on knots and those 

who are jealous of him and the role for which he has been chosen. 


STUDENTS SUMMARIZE A SIGN 


Choose a particular sign (ayah) and rewrite it in your own words and an- 
alyze it. 


QUESTIONS TO ASK STUDENTS 
What are we evaluating? Why? 
Given these reasons or differences, can we generalize 
and list criteria? 
Can we describe what to look for when judging an 
unjust person? 
What features does an unjust person need to have? Why? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


Based on the history in this section 1 realized that when evaluating a 
statement as, for example, one found in the Hadith, I have to be 
cautious. 


1 leamed to follow the criteria when interpreting a Quranic sign based 
on a Hadith. 
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LESSON 21. CRITICAL THINKING MORAL TRAIT 


VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE® 

Integrity or moral uprightness, the state of being whole and undivided or 
a sense of inner and outer unity develops through moral discipline. It produces 
the attitude of God-consciousness (taqwa) when the discipline of prayer, fasting, 
giving the purifying alms, and pilgrimage is practiced. People are commanded 
to guard strictly their habit of formal prayers and stand before God in a devout 
frame of mind,* to pay the purifying alms,” to spend in charity secretly and 
openly, *“—a beautiful loan to )20055----8 bargain that will never fail,’ involv- 
ing a glad tidings for the believers’ and a cause of prosperity®® and spiritual 
joy.’ Those people who follow these principles are on the right path towards 
the moral trait of integrity under the true guidance of the Lord. They remove 
the stain of evil from the people® and help them refrain from shameful and unjust 
deed. 

It is the practice of all believing people that when God grants them power 
in the land, they enjoin the right and forbid the wrong. Those who, if We es- 
tablished them firmly on the earth, they performed the formal prayer and they 
gave the purifying alms and they commanded to that which is honorable and 
they prohibited that which is unlawful. And with God is the Ultimate End of 
the command. (22:41) 

Moral discipline or integrity involves the recognition of the need to be 
true to one’s own thinking, to be consistent in the standards one applies, to 
hold oneself to the same rigorous standards of evidence and proof to which 
one holds one’s antagonists, to practice what one advocates for others, and tc 
honestly admit discrepancies and inconsistencies in one’s own thought anc 
action. This trait develops best in a supportive atmosphere in which people 
feel secure and free enough to honestly acknowledge their inconsistencies, 
and can develop and share realistic ways of ameliorating them. It requires 
honest acknowledgment of the difficulties of achieving greater consistency. 

Critical thinkers learn to consistently apply standards of evidence and proof 
to themselves as well as to others. Students learn to practice what they advocate 
for others. They are able to readily admit any discrepancies and inconsistencies 
in their own thought and behavior. They are fervent believers in what has been 
justified by their own thought and experience. They bring together the person 
they want to be with the person that they are. 

However, it is not uncommon for many people to be inconsistent in applying 
their standards once their ego is involved. People cannot become egocentric 
and overrate the positive traits of people who like them and underate those 
who do not. If their ego dominates them, they become blind to their under- 
standing. They promote whatever serves their needs and disregard whatever 
does not support what they want. 
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QURANIC CHAPTER 114: HUMANITY (AL-NAS) 
SIGNS 114:1-114:6 
Makkah: Say: I take refuge with the Lord of humanity, )114:1( 
King of humanity, (114:2) 
God of humanity, (114:3) 
from the worst of the sneaking whisperer of evil (m) (114:4) 
who whispers evil (m) in the breasts (m) of humanity, 
genie (f) and humanity. (114:6) 


COMMENTARY? 

In this chapter refuge is sought in the Lord, Sovereign and 
God of humanity from the insidious whisperer, jinn or human, who 
prompts evil ideas in people’s minds. The chapter presents God's 
relevant attributes to keep away this invisible evil which the mind 
on its own cannot shut out. For the Lord is He who preserves, di- 
rects, cherishes and protects humanity; the Sovereign is He who 
owns, governs and independently runs the world; and God is the 
One who supersedes all other beings and supervises over all their 
affairs. The particular mention of humanity here brings us closer 
to God's protection and care. 

God, in His grace, instructs the Messenger and his community 
of followers to recognize these of His attributes, and to seek His 
protection against this sneaking whisperer of evil which locates 
itself within their hearts. For they cannot rid themselves of such 
an evil which surreptitiously and imperceptibly creeps into their 
hearts, unless they are helped by God, the Lord, the Sovereign. 

The nature of this evil-importing medium is identified in the 
text first as the sneaking whisperer of evil. Its function is outlined 
as to who whispers evil in the breasts of humanity. Then its origin 
is specified as from among jinn and humanity. 

The style adopted here is quite significant because it draws 
our attention fully to the identity of this sneaking whisperer after 
describing its nature in order to show the process by which such 
evil is insinuated. This enables us to be alert and able to confront 
it. When we are given the full picture we know that this sneaking 
whisperer operates secretly. We also realize that it can be either 
jinn or human, for human beings can easily spread their evil stealth- 
ily. 

We do not know how the jinn perform this whispering, but 
we certainly find its repercussions in the behavior of individuals 
as well as in human life generally. We know for sure that the battle 
between Adam (man) and Iblis (Satan) is a very old one. War be- 
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tween the two was declared by Satan out of the evil inherent in 
him, his conceit, envy and resentment of the human being. He was 
given God's permission to carry out this battle for some purpose 
which only God knows. But, significantly, the human being has 
not been left alone, dispossessed of the necessary means of pro- 
tection. He has been provided with the power of faith—that is, 
conscious belief in, and knowledge of, God and His attributes 
through conviction and sincere devotion. Meditation and seeking 
refuge in God are among the most effective weapons. When the 
human being neglects these means of security and defense, he in- 
deed has only himself to blame. 

As for humans, we know a great deal of their curious ways 
of whispering and prompting. Some types are more devilish than 
satan, such as: 1) a bad companion who injects evil into his com- 
rade’s heart and mind while be is unaware, thinking bis friend to 
be trustworthy; 2) a ruler’s counselor or advisor who ‘whispers’ 
all sorts of evil thoughts to him, trying to tum him into a tyrant; 
3) an unscrupulous slanderer who fabricates and decorates tales 
to make them sound factual and convincing; 4) a hustler of im- 
moral business dealings who tries to get through to people by ex- 
ploiting their sensual, carnal desires. There are scores of other 
‘whisperers’ who inconspicuously lay their traps, utilizing different 
weak points which they deliberately look for. These are more dev- 
ilish than even the jinn themselves. Faced with evil in this guise, 
the human being is incapable of ensuring his own safety. God, 
therefore, points out to him the means be can employ in this fierce 
battle. There is also a very direct significance in describing the 
sneaking. 

The battle is everlasting since this ‘sneaking whisperer "is al- 
ways watchful for the right moment, when one neglects remem- 
brance of God, to implant its evils. For a believer to be conscious 
of God once in a while is not sufficient, as the war continues till 
the end of time. 

This concept of the battle and the source of evil in it, whether 
provoked by Satan himself or by his human agent, inspires us to 
feel that we are not helpless in it; since God, our Lord and Sover- 
eign of the universe controls all creations and events. Though He 
has permitted Satan to attack, He has supreme power over him 
and He has also provided guidance for humanity. God leaves to 
Satan only those who neglect Him. By contrast, those who live in 
consciousness of Him are safe and protected against his intimida- 
tion and incitements. Thus, God-consciousness is supported by 
the only true power, God’s, whereas evil is backed by a ‘sneaking 
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whisperer’, cowardly in the open field, quick to retreat in war, and 
easily defeated when we seek refuge with God. This is the most 
perfect concept of the battle between good and evil. It is a concept 
which protects human beings against defeat and provides them 
with strength, confidence and contentment. 

Praise be to God at the beginning and at the end. From Him 
we derive confidence and success. To Him we tum for unfailing 
support. 


SUMMARY OF QURANIC SIGNS 114:1-114:6 

How ARE THE SIGNS DIRECTED TOWARDS THE PROPHET MUHAMMAD? 
Muhammad is told to recite to the people that he seeks refuge in the Lord, 

King and God of humanity from those who whisper evil. They are from among 

the people themselves or from among the jinn and they whisper evil in peo- 

ple’s minds. 


STUDENTS SUMMARIZE A SIGN 


Choose a particular sign (ayah) and rewrite it in your own words and an- 
alyze it. 


QUESTIONS TO ASK STUDENTS 
When have you found it difficult to listen to others? 
Or: Why are people often unfair? 
Would you have done otherwise? Would it have been easy? 
Why or why not? 
Why do so few people do this? 


Critical thinkers team to consistently apply standards of evidence and 
proof to themselves as well as to others. We practice what we advocate for 
others. We are able to readily admit any discrepancies and inconsistencies 
in our own thought and behavior. We are fervent believers in what has been 
justified by our own thought and experience. We bring together the person 
we want to be with the person that we are. 

However, it is not uncommon for many people to be inconsistent in 
applying their standards once their ego is involved. We cannot become 
egocentric and overrate the positive traits of people who like us and un- 
derate those who do not. If our ego dominates us, we become blind to our 
understanding. We promote whatever serves our needs and disregard what- 
ever does not support what we want. 

Other signs of an affective or emotional response to a situation show- 
ing a lack of wisdom and integrity are: 
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Contradiction (a combination of statements, ideas, or features 
of a situation that are opposed to one another), 
Contrariety (opposition or inconsistency between two or more 
things), 
Insatiability (incapable of being satisfied), 
Importunity (insistent solicitation and entreaty when you 
beg someone to do something) and 
Impossibilities. 


The first two (contradiction and contrariety) have to do with reason. It 
often happens that when we least expect it, while we are thinking and rea- 
soning in our minds, an emotion or feeling finds its way into our mind and 
carries us beyond all control. The cause of these systems not working is 
because we become incapable of reflecting. 

When you are reading, notice whether you are clear about what you 
are reading. When you orally express or write out your views (for whatever 
reason), ask yourselves whether you are clear about what you are trying 
to say. In doing this, of course, focus on four techniques of clarification: 


1. Stating what you are saying explicitly and precisely (with careful 
consideration given to your choice of words), 

2, Elaborating on their meaning in other words, 

3. Giving examples of what you mean from experiences you have 
had, 

4, Using analogies, metaphors, pictures, or diagrams to illustrate what 
you mean. In other words, you will frequently: state, elaborate, 
illustrate and exemplify your points. You will regularly ask 
others to do the same. 


OBSTACLES TO DEVELOPING INTEGRITY 
ERROR* 

Error and conjecture are obstacles to integrity which the Quran at several 
places denounces as equivalent to untruth or lies and which do not lend sup- 
port to an individual in his moral life. / will turn away from My signs those 
who increase in pride on the earth without right. If they see every sign, they believe 
not in it.If they see the way of right judgment, yet they will not take that way 
to themselves. But if they see the way of error; they will take themselves to that 
way. That is because they denied Our signs and had been ones who are heedless of 
them. (7:146) 


QUESTIONS TO ASK STUDENTS 
How would someone else interpret them? 
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How can ] adjust or support my interpretation? 
What implications does the Quran want the reader to draw? 
How can 1 help another reader to see that I mean this and 

not that? 
Which of all of the things I’m saying is the most important? 
How will another reader know which is most important to me? 
Why is this detail important? 
Have | assumed as a Quranic reader that I know something 

my classmates may not know? 


HYPOCRISY 
Hypocrisy is another obstacle to developing integrity. A hypocrite is one 
who says with his tongue what is not in his heart,“ who is distracted in mind, 
being sincerely neither for one group nor for another. Hypocrites are liars. 
They expect people to praise them for what they never do,’ compete with one 
another in sin and rancor,® and hold secret counsels among themselves for 
iniquity, hostility, and disobedience. Hypocrites-men and women-enjoin evil 
and forbid what is just,” and if by chance they come into possession of a po- 
sition of authority, they make mischief in the land, break ties of kinship,” and 
yet claim to be peace-makers.” 


QUESTIONS YOU CAN ASK TO DISCIPLINE YOUR THINKING 
What precise question are we trying to answer? 
Is that the best question to ask in this situation? 
Is there a more important question we should be addressing? 
Does this question capture the real issue we are facing? 
Is there a question we should answer before we attempt to answer 
this question? 
What information do we need to answer the question? 
What conclusions seem justified in light of the facts? 
What is our point of view? 
Do we need to consider another? 
Is there another way to look at the question? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


I focused on developing moral integrity and I was able to 
learn how to internalize this moral trait. 
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LESSON 22. CRITICAL THINKING INTELLECTUAL STANDARD 
CONNECTING COMPLEXITIES AND INTERRELATIONSHIPS® 

The sections (ruku) and signs (ayat) in the Quran contain a depth of com- 
plexities and interrelationships as here between ourself and God. They require 
you to think beneath the surface of what the section or sign is saying. The class- 
room experience exploring the Quranic message depends on the quality of your 
commitment to develop your ability to discern the depth of what you are study- 
ing. 


CHAPTER 112: SINCERE EXPRESSION 
SIGNS 112:1-112:4 
Makkah: Say: He is God, One, (112: 1) 
God, the Everlasting Refuge. (112:2) 
He procreated not nor was He procreated (112:3) 
and there be not anything comparable with Him. (112:4) 


COMMENTARY”? 

Say: He is God, One. (112:1) The Arabic term, ahad, used here to 
refer to God's Oneness is much more precise than the more frequently 
used tenn, wahid, which means One, Ahad has the added connotations 
of absolute and continuous unity and an absence of equals. 

God, the Everlasting Refuge. (112:2) God’s Oneness is such that 
there is no reality and no true and permanent existence except His. More- 
over, every other being acquires whatever power it may possess from 
God who rules over this world. Nothing else whatsoever plans anything 
for the world nor, for that matter, decides anything in it. 

The Everlasting Refuge also means the Lord to whom all creation 
turns for help, and without whose permission nothing is decided. God is 
the One and only Lord. He is the One God and Master while all other be- 
ings are but His servants. To Him and Him alone are addressed all prayers 
and supplications. He and only He decides everything independently. No 
one shares His authority. 

He procreated not nor was He procreated. (112:3-112:4) This means 
that the reality of God is deep-rooted, permanent and everlasting. No 
changeable circumstances ever affect it. Its quality is absolute perfection 
at all times. Birth is descent and multiplication and implies a developed 
being after incompleteness or nothingness. It requires espousal which is 
based on similarity of being and structure. All this is utterly impossible 
in God's case. 

And there be not anything comparable with Him (112:4) means that 
no one resembles Him in anything or is equivalent to Him in any respect, 
either in their reality of being, in the fact that He is the only effective 
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power, or in any of His qualities or attributes. This is implied in the state- 
ment of his being One made in the first sign, but it is repeated so as to 
contain and elaborate upon that fact. 

The idolaters asked the Messenger of God: What is the lineage of 
your Lord? So God revealed what is to become Chapter 112. This short 
chapter is equivalent to one-third of the Quran, as authentic ahadith con- 
firm. A man heard another man reciting this chapter repeatedly. He went 
to the Messenger the following morning and told him disapprovingly 
about what he had heard, as though he felt that it was too little. The Mes- 
senger commented: I swear by Him who holds my soul in His hand that 
it ]1.6. this chapter] is equivalent to one third of the Quran. 

And, indeed, there is nothing surprising in that. For God's Oneness 
which the Messenger was ordered to declare to the whole world is a belief 
to be ingrained in our minds, an explanation of human existence and a 
way of life in itself. From this standpoint, the chapter can be said to have 
embraced, in the clearest of terms, the principal and most fundamental 
ideas of the great truth of the Quranic message.” 


SUMMARY OF QURANIC SIGNS 112:1-112:4 
Who 5 Gop? 

Now the revelation clearly and precisely states who God is: The One, God, 
the Everlasting Refuge. He is not brought forth as the result of any procreation nor 
does he bring forth offspring. While previous signs had made reference to God 
(Allah) with whom the Makkans were familiar and some of His qualities He cre- 
ates, shapes forms, guides and so forth, no where had it been made clear to them 
who God was until these signs were revealed for the first time to them. 


STUDENTS SUMMARIZE A SIGN 


Choose a particular sign (ayah) and rewrite it in your own words and an- 
alyze it. 


QUESTIONS TO ASK STUDENTS 

Why does the text tell you about interrelationships among the hypocrites and 
among the believers? 

Why does the Quranic message think this interrelationship is worth knowing? 

What factors make the interrelationship among hypocrites 
a difficult problem in tenns of being part of a community? 

What are some of the complexities of this question? Is this question simple or 
complex? 

Is it easy or difficult to answer well and truly? What makes this a complex 
question? 

How are we dealing with the complexities inherent in the question? 
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STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


1 thought about the depth of interrelationships between myself and God 
as expressed in these signs. 
I was able to explain the main points of the sings to another student. 
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LESSON 23(1). CRITICAL THINKING STRATEGY 
ANALYZING OR EVALUATING ACTIONS® 

In order for Quranic critical thinkers to develop their own point of view on 
an issue, they have to analyze their actions and then evaluate them. Practice devel- 
ops into good judgment—judging behavior, explaining and justifying those judg- 
ments, hearing alternative judgments and their justifications, and assessing 
judgments. 

When Quranic critical thinkers evaluate the behavior of themselves or that of 
others, they are aware of the criteria that they use so that the criteria themselves 
become part of the evaluation. They look at the consequences of their actions and 
see them as basic to the criteria for assessing behavior and policy. They base their 
evaluations of behavior on assumptions that have been reasoned through. This al- 
lows them to articulate and rationally apply principles. 


QURANIC CHAPTER 53: THE STAR (AL-NAJM) 
SIGNS 53:1-53:25 
Makkah: By the star when it hurled to ruin, (53:1) 
neither your companion went astray, nor he erred (53:2) 
nor speaks he for himself out of desire. (53:3) 
It is but a revelation that is revealed, (53:4) 
taught to him by The One Stronger in Strength, (53:5) 
Possessor of Forcefulness. Then, he stood poised (53:6) 
while he was on the loftiest horizon. (53:7) 
Night Journey: Moreover, he came to pass near 
and hung suspended (53:8) 
until he had been at a distance 
of two bow lengths or closer. (53:9) 
Then, He revealed to His servant what He revealed. (53:1 0) 
The mind lied not against what it saw. (53:11) 
Will you altercate with him about what he sees? (53:12) 
And certainly he saw it another time (53:13) 
near the Lote Tree of the Utmost Boundary (53:14) 
near which is the Garden of the Place of Shelter(53:15) 
when overcame the Lote Tree 
what overcame it. (53:16) 
The sight swerved not, nor was it defiant. (53:17) 
Certainly, he saw some of the greatest signs of his lord. (53:18) 
Saw you, then, al-Lat and al-Uzza (53:19) 
and another, Manat, the third? (53:20) 
Have you males and has He.females? (53:21) 
That, then, is an unfair division. (53:22) 
They are but names that you named, 
you and your fathers, for which God caused not 
to descend any authority. 
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They follow nothing but opinion and that for which their souls yearn. 
And, certainly, drew near them the guidance from their Lord. (53:23) 
Or will the human being have what he coveted? (53:24) 
Then, to God belongs the last and the First. (53:25) 


COMMENTARY? 
RHYTHM OF THE SIGNS 

As a whole, this chapter comes across as a superb symphony. From 
start to finish, a fine tune runs through its verbal structure, as well as its 
rhyming sign endings. This is especially apparent and deliberate at certain 
points, where a word is added or preferred to maintain the beat or the 
rhyme, in addition to how it enhances the meaning. One example is found 
in the two signs saying: Saw you, then, al-Lat and al-Uzza and another, 
Manat, the third? (53:19-20) 

Had the second sign said: and Manat, the third, the meter would 
have been broken and the beat would not have been maintained. On the 
other hand, had it said, and Manat, the other one, the rhyme would not 
have been maintained. Each of the words used contributes to the meaning, 
but maintaining the meter and the rhyme is also deliberate. The same may 
be said where the word then is used in the signs: Have you males and has 
He, females? That, then, is an unfair division. (53:21-53:22) This word 
idhan, or then, is necessary to maintain the meter and the beat, but it also 
serves an artistic purpose. 

The theme the chapter tackles is the one that pervades all chapters 
revealed in Makkah: Faith and its major concepts consisting of revelation, 
God’s Oneness and the hereafter. The chapter tackles this from a partic- 
ular angle emphasizing the truth of revelation and the solid foundation 
of faith as compared with the fallacy of idolatry, which lacks foundation. 


EXPERIENCING THE MESSENGER S HEART 

As we recite this opening: By the star when it hurled to ruin (53:1), 
we live for a few moments on the sublime expanse experienced by the 
Messenger’s heart. We rise over wings of light to Join the company on 
high. We listen to the smooth beat echoed in the words, their meanings 
and the message they impart. We live with the Messenger’s heart as it 
looks on, with all curtains and covers removed. He receives revelation 
from on high, listens and looks, and be commits to memory what was re- 
vealed to him. These moments were a special experience given only to 
his purified heart, but God favors His servants by giving them an inspir- 
ing description that imparts to them a feeling of the message, its echoes 
and meanings. He describes to them the journey that took his blessed 
heart to the heavens above, step by step, scene by scene and stage after 
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stage, as if they too are witnessing it all. 

This inspiring description starts with an oath made by God: (53:1) 
The brilliant shining of stars before they set on the horizon is similar to 
the image drawn of Gabriel, the object of the oath.....while he was on the 
loftiest horizon.... Then, He revealed to His servant what He revealed. 
(53:7) Thus starts the harmony between the scene, the movement, the 
connotations and the rhythm. 

Reports differ as to the star referred to in this oath: By the star when 
it hurled to ruin. (53:1). The closest that comes to mind is that of Sirius, 
which was worshipped by some people in the past. It is mentioned later 
in the chapter, as it says of God: And that it is He, He Who is the Lord of 
Sirius. (53:49) People in olden times paid special attention to this star. 
Ancient Egyptians used to link the flooding of the Nile to Sirius as it 
crossed the highest orbit. They watched it carefully to monitor the level 
of water in the Nile. It also has a special position in Persian and Arabian 
legends. It is probable, therefore, that the oath by the star at the beginning 
of the chapter refers to it. That the image chosen here is that of the star’s 
hurling to ruin is significant, as it suggests that no matter how great a star 
is in size and position, it changes. It does not, then, deserve to be wor- 
shipped. What is worshipped should always be high and permanent. 

The main object of the oath is the Messenger and the revelation 
given regarding those who are denying him: Neither your companion 
went astray. nor he erred nor speaks he for himself out of desire. It is but 
a revelation that is revealed. (53:2-53:4) This friend of yours is on the 
right course, well guided, sincere, gives you good advice, delivering the 
truth, free of error, illusions, fabrications and fancy. It is all a revelation 
bestowed on him from on high, and he delivers what is revealed to him 
in all honesty. The one who brings him this revelation is well known, fol- 
lowing a well-charted course. The Messenger saw Gabriel with his own 
eyes and mind: Taught to him by The One Stronger in Strength, Possessor 
of Forcefulness. Then, he stood poised while he was on the loftiest hori- 
zon.... Then, He revealed to His servant what He revealed. The mind lied 
not against what it saw. Will you altercate with him about what he sees? 
(53:5-53:7; 53:10-53:12) 

It is a case of seeing someone very close up after he had initially ap- 
peared at a distance, and then there is revelation, teaching, looking closely 
and being certain. In such conditions there can be no lie in what is re- 
ported, This truth does not allow for argument or dispute: The mind 
(heart) lied not against what it saw. Will you altercate with him about 
what [re sees? (53:11-53:12) A heart's vision is more certain because it 
precludes any deception that might cloud a persons eyesight. He saw and 
made sure. His heart was then certain that he saw the angel bearing divine 
revelations. The angel is a messenger God sends to teach the Messenger 
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and assign to him the task of delivering to humanity what he has learns. 


CLAIMING DIVINITY FOR IDOLS 

Such is the irrefutable truth in which Muhammad called them to be- 
lieve. What basis, then, do they have for their worship and superstitions 
of alleged deities? How can they justify their worship of al-Lat, al-Uzza 
and Manat? How can they prove their dubious claims that these were an- 
gels, and that the angels were God’s daughters, or that they can intercede 
with God on peoples behalf? Do they have anything to support these 
claims? (53:19-25) 

There were many other idols venerated by different tribes, but these 
three were the major ones. It is thought that these idols were symbols 
representing angels whom the Arabs considered to be female and who 
they also claimed to be God’s daughters. Therefore, why they were orig- 
inally worshipped. What happens in such cases is that the original idea is 
lost and the symbol becomes, for the majority of people, the thing to be 
worshipped. Only a handful of knowledgeable people continue to remem- 
ber the original legend. 

God mentions these three worshipped objects, implying in the very 
question He asks that to worship such things is indeed singular: Saw you, 
then, al-Lat and al-Uzza and Manat, the third, the other? (53:19-53:20) 
Such singularity is clearly highlighted in His starting the question with: 
Have you considered, and in describing Manat as the third other. After 
this initial question, He then adds that their other claim that He had 
daughters while they had sons was even more singular: Have you males 
and has He.females? That, then, is an unfair division. (53:21-53:22) 

The whole thing is based on illusion. It has no basis in human knowl- 
edge or in reality. No evidence or argument can be given in support of 
such claims: They are but names that you named, you and your fathers.for 
which God caused not to descend any authority. (53:23) 

These names, al-Lat, al-Uzza, Manat, and all others like them, which 
are called deities, angels, female and God's daughters, are false and can- 
not be substantiated. God has given you no evidence in support of such 
claims. What God does not sanction is certainly insupportable. It carries 
no weight. 

This address to the ungrateful ends in the middle of the sign. The 
chapter tums away from them as if they were not even there. Indeed, it 
speaks of them in the third person: They follow nothing but opinion and 
that for which their souls yearn. (53:23) 

They lack argument, fact and certainty. They base their beliefs on 
surmise, and tum to their whims for evidence. Faith, however, cannot be 
based on either surmise or whim. True faith must be based on certainty 
and irrefutable evidence, without reference to whim or desire. The un- 
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grateful had no excuse to justify their following whim and surmise: And, 
certainly, drew near them the guidance from their Lord. (53:23) 

When the deciding factor is ones own whim and desire, nothing can 
be right, and no guidance is of any use. The problem is not the absence 
of truth or evidence supporting it The problem isa powerful desire that 
wants certain things, seeking justification for what it wants. This is the 
worst situation we can find ourselves in, because then no guidance is of 
any benefit and no proof is convincing. 

Therefore, the chapter disapprovingly asks: Or will the human being 
have what he coveted? (53:24) Will everything the human being wishes 
come true, have reality? Things are not like that Truth and reality are dif- 
ferent from wishful thinking, which cannot change facts. The fact is that 
the human being errs when he follows his own desires. He is too weak to 
change the nature of things. Everything in this life and the next belongs 
to God who accomplishes whatever He wills in both worlds. Then, to 
God belongs the Last and the First. (53:25) 


SUMMARY OF QURANIC SIGNS 53:1-53:25 
Wao IS Gop? 

God swears an oath by the star when it is hurled to ruin, something the 
Makkans had witnessed as a falling star. They are told: Just as stars are hurled to 
Tuin, so to God belongs the Last and the First. 


HOW ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 

Many of these signs (53:1-53:25) relate to Muhammad directly, confirming 
his character: He has not gone astray, he has not erred and he does not speak out 
of any desire on his part. It is a revelation from the One God whereby he warns 
and reminds people to be aware of their actions. Muhammad does not lie about the 
fact that he saw Gabriel when he came to pass near and hug suspended. Muhammad 
has seen some of the greatest signs of his Lord. Muhammad brings to the people 
the guidance from their Lord. 


HOW ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

The signs address the tribes who worship three female gods: Lat, Uzza and 
Manat. It asks if this worship is to say that God had female offspring while they 
have males? Is this not an unfair division it asks rhetorically (not expecting an an- 
swer). These gods that you Arab tribes worship are nothing but names that you 
yourselves and your ancestors have named. You had no authority from the One 
God to do this. You follow nothing but opinion, conjecture and what you yourselves 
wish to have. The Quranic message asks: Will you have which you covet? 
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STUDENTS SUMMARIZE A SIGN 


Choose a particular sign (ayah) and rewrite it in your own words and an- 
alyze it. 


QUESTIONS TO ASK STUDENTS 
What comparison is the sign making? 
Was this the real reason? Why do you think so? 
What are the probable consequences of most of them who know not’? 
What reasons were your evaluations based on? 
Might someone else use a different standard to evaluate? Why? 
Do you think the action was fair, smart, etc.? Why or why not? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


I learned how the Quran analyzed the Prophet's actions on his Night Journey. 
The Quran is speaking about worshipping something other than God 
simply because my ego wants to. 
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LESSON 23(2). CRITICAL THINKING STRATEGY 
CONNECTING COMPLEXITIES AND INTERRELATIONSHIPS® 

Students should leam to distinguish relevant from irrelevant facts. This is not 
always clear and, therefore, should be part of a classroom discussion. Students 
should also be aware that a fact that is relevant for one situation may not be relevant 
to a different one. 


QURANIC CHAPTER 53: THE STAR (AL-NAJM) 
SIGNS 53:26-53:32 
Makkah: And how many an angel in the heavens is there 
whose intercession will avail nothing at all, 
but after God gives permission to whom He wills 
and He is well-pleased? (53:26) 
Truly, those who believe not in the world to come 
naming the angels with female names, (53:27) 
while they have no knowledge of it, 
they follow nothing but opinion. 
And, truly, opinion avails them not at all 
against The Truth. (53:28) 
So turn you aside from him who turns away 
from Our Remembrance and he wants nothing 
but this present life. (53:29) 
That is their attainment of the knowledge. 
Truly, your Lord, He is the One Who is greater in knowledge 
of whoever went astray from His way. 
And He is greater in knowledge 
of those who are truly guided. (53:30) 
And to God belongs whatever is in the heavens 
and whatever is in and on the earth 
that He may give recompense to those who did evil 
for what they did and give recompense/airer 
to those who did good, (53:31) 
Madinah (53:32) 


COMMENTARY? 

The chapter tells the Messenger in this section that he should ignore 
those who turn away from God’s message, those who preoccupy them- 
selves with this present world, knowing nothing beyond it. lt also refers 
to the hereafter and what it provides of requital for people’s actions. It 
mentions that God knows all beings, ever since He originated them from 
the earth and when they were still in their mothers’ wombs. Indeed: He 
knows them better than they know their own selves. Their requital will 
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be based on this certain knowledge. It defines their destiny. 

Since everything belongs to God in both this world and the life to 
come, there can be no basis for the conjectures of the ungrateful that their 
false deities can intercede with God on their behalf: And how many an 
angel in the heavens is there whose intercession will avail nothing at all, 
but after God gives permission to whom He wills and He is well-pleased. 
(53:26) 

Even the angels in the heavens shall not intercede but with God's 
permission; those who set imaginary gods for themselves follow only 
their own conjecture. Good and evil shall be duly recompensed. Having 
been proved in the previous signs to be false, their claims now fall apart. 
All fallacy and doubt is now removed from faith. Everything in this world 
and the following one belongs to God. Whims and desires cannot change 
reality. Intercession can only be accepted by God’s leave. The final judge- 
ment is His alone. 


SUMMARY OF QURANIC SIGNS 53:26-53:32 
Who Is Gop? 

Only God gives permission to angels to intercede. It is Muhammad's Lord who 
is greater in knowledge of those who are truly guided and those who turned away 
from His ways. 


HOW ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 

Muhammad is told to turn aside from those who turn away from the remem- 
brance of God and who want nothing but the present life. As they have rejected 
the remembrance of God, their knowledge only extends to the present life. 


How ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 
Those who name angels with female names follow only conjecture and opin- 
ion. Their conjecture and opinion will not help them at all against the truth. 


STUDENTS SUMMARIZE A SIGN 
Choose a particular sign (ayah) and rewrite it in your own words and an- 


alyze it. 


QUESTIONS TO ASK STUDENTS 
How would you answer the Quranic question? 
What are the implications of the fact that no burdened soul will bear 
another's heavy load? 
What issues are the sign addressing? 
Are you addressing this same issue or raising a new one? 
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Read the section and signs with one or more issues in mind and note relevant 
details. Then share and discuss your lists. You can then discover lhat sometimes 
you must argue for lhe relevance of a particular fact to an issue. 

Another technique for developing your sensitivity to relevance is to change 
an issue slightly and compare what was relevant to the first issue to what is relevant 
to the second. 


STUDENT ASSESSMENT 

How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


I understood how to relate what I was saying to the question at hand. 

I did not have a problem sticking to the issue of relevance. 

1 was able to distinguish information that related lo the problem of 
televance from information that did not relate to it. 


Lesson 23(3) 
(12 BH) + 117 + (610-61! CE) 


LESSON 23(3). CRITICAL THINKING STRATEGY 
GIVING REASONS AND EVALUATING EVIDENCE” 

Quranic critical thinkers have leamed to examine their reasoning by taking it 
apart and evaluating the components of the signs. They have learned on which ev- 
idence to base their conclusion. They can insightfully discuss evidence relevant to 
the issue or conclusions they consider. Evidence and factual claims should be scru- 
tinized and evaluated. 


QURANIC CHAPTER 53: THE STAR (AL-NAJM) 
SIGNS 53:33-53:62 
Makkah: Had you considered him who turned away (53:33) 
and gave a little, giving grudgingly? (53:34) 
15 the knowledge of the unseen with him so that he sees it? (53:35) 
Makkah: Book 27 Moses (53:36) 
Makkah: Book 26 Abraham (53:37) 
The burdened soul will not bear the heavy load of another. (53:38) 
‘The human being is not but what he endeavored for (53:39) 
and that his endeavoring will be seen. (53:40) 
Again, he will be given recompense for it 
with a more true recompense, (53:41) 
and that towards your Lord is the Utmost Boundary, (53:42) 
and that He caused laughter and caused weeping, (53:43) 
and that He caused to die and gave life (53:44) 
and it is He, He created the pairs, the male and the female (53:45) 
from seminal fluid when it is emitted, (53:46) 
and that with Him is another growth (53:47) 
and it is He, He Who Enriched and made rich (53:48) 
and that He, He is the Lord of Sirius (53:49) 
Makkah: Book 25 Aad (53:50) 
Makkah: Book 25 Thamud (53:51) 
Makkah: Book 25 Noah (53:52) 
Makkah: He caused to tumble that which are cities overthrown, (53:53) 
then, enwrapped them with what enwrapped. (53:54) 
Then, which of the benefits of your Lord 
will you quarrel with? (53:55) 
This is a warner among the previous warnings. (53:56) 
The Impending Day is impending. (53:57) 
There is not other than God, One Who Uncovers it. (53:58) 
Then, at this discourse you marvel? (53:59) 
And will you laugh and not weep (53:60) 
while you are ones who pass life in enjoyment? (53:61) 
So prostrate yourselves to God and worship Him. (53:62) 
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COMMENTARY? 

The final section speaks about the main themes of faith, which have 
remained the same since the earliest of the divine messages: namely, in- 
dividual responsibility, accurate reckoning, just reward, and the return of 
all creatures to their Lord who determines what happens to them as He 
wills. Added to this is a quick reference to the fate suffered by earlier 
communities that denied the divine message. The chapter then concludes 
with a strong beat commanding all humanity to prostrate themselves be- 
fore God and worship Him alone. Thus, the opening and the end provide 
a harmony of images, connotations, effects and musical tones. 

The chapter moves now to its final part which maintains the same 
rhythm as the first part. It states the basic concept of divine faith, as it 
has been ever since the time of Abraham, who delivered the first full code 
for living. It makes their Lord known to humanity. It shows them how 
His will influences their lives, portraying its effects one after another in 
a way that strongly shakes the human conscience. 

The chapter ends with a loud command that strikes both our ears 
and hearts, telling us what we should do to save ourselves from the abyss 
at the edge of which we perilously stand: So prostrate yourselves to God 
and worship Him. (53:62) Coming after such a discourse creating im- 
mense influences, this command struck awe in their hearts and they pros- 
trated themselves as commanded. 

These idolaters, who endlessly argued about the Quran and revela- 
tion, and about God and His message, prostrated themselves at this point. 
All the people listening to the Messenger reciting this chapter felt its 
strong beat like a blacksmith's hammer. All of them, Muslims and un- 
grateful alike, saw the Messenger prostrating himself at its end and they 
did likewise. 

They could not resist the power of the Quran or question its author- 
ity. When they came to, they were stunned as they realized what they had 
just done. 

There are numerous reports describing this event. While they are all 
unanimous about its details, they differ in explaining what appears to be 
a strange happening. In fact, though, it is not strange at all. It is an exam- 
ple of the effect the Quran produces and how hearts interact with it. 


SUMMARY OF QURANIC SIGNS 53:32-53:62 
Who ıs Gop? 

The Lord is towards the Utmost Boundary. It is He who causes laughter and 
weeping, who causes death and life; who created the human being in pairs, males 
and females and that it is He who causes another growth. It is He who enriches 
and makes rich. He is the Lord of the Sirius. He caused the Aad and Thamud to 
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perish and the folk of Noah. They did great wrong and had been defiant. He causes 
cities to be overthrown. With all of this, it asks, which of the benefits of God will 
you quarrel with? 


HOW ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 

Consider the one who turns away and gives a little and even that is given 
grudgingly, reluctantly, resentfully and with an attitude of annoyance to have to 
give. Does this person have knowledge of the unseen? Does he know what was in 
the scrolls of Moses and Abraham? 


HOW ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

A person’s burdened soul is only responsible for himself. No one else will be 
held accountable. We human beings are only what we word and endeavor for and 
we will be compensated for just this. Muhammad is bringing you a warning, a 
waming of the Impending Day. Only God will uncover it. Will you laugh and weep, 
passing life in enjoyment without any concern for the Impending Day? Prostrate 
yourselves to God and worship Him. 


STUDENTS SUMMARIZE A SIGN 
Choose a particular sign (ayah) and rewrite it in your own words and an- 
alyze it. 


QUESTIONS TO ASK STUDENTS: 
What evidence do the above signs give? 
Why would the facts be true? 
What assumptions are you making? 
Do you have reason to think your assumptions are true? 
Do you talk about what you have not yet done? 
Why do you do so? 
What evidence do you have? 


If the reasons that you give as evidence are incomplete, you should ask your- 
self some exploring questions in order for the student to give a fuller explanation 
of how they reasoned an issue. When given written material to evaluate and inter- 
pret, you should reference specific Quranic signs that you have used on which to 
base your interpretation. In this way, you will be able to better clarify your under- 
standing of a sign(s) and your interpretation better understood. 


QUESTIONS THAT EXPLORE REASONS AND EVIDENCE: 
INFORMATION 

On what evidence is this conclusion based? 

Where did we get the evidence? 
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How could we find out what other evidence exists? 
What evidence supports opposing views? 
Is the evidence sufficient or do we need more? 
Is there reason to question this evidence? 
What makes it questionable? Acceptable? 
Does another view account for this evidence? 
Why do you think that is true? 
Do you have any evidence for that? 
What difference does that make? 
What are your reasons for saying that? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


1 considered the Quranic questions in these signs. Two questions are directed to 
the Prophet: 


Is the knowledge of the unseen with him so that he sees it? (53:35) 

Then, at this discourse you marvel? (53:59) 

And will you laugh and not weep while you are ones who pass life 
in enjoyment? (53:60-53:61) 
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CONCLUSION 

Through reciting the revelation, Muhammad invites the people to think about 
creation, about the universe, about purity and friendship, knowledge and loyalty, 
about understanding the meaning of existence, life and humanity's destiny yet they 
seek miracles from him and ask about the unseen. Signs are revealed that attempt 
to turn the people away from only thinking about unusual happenings, miracles, 
and extraordinary events and, instead, consider intellectual, logical, scientific, nat- 
ural, social, and ethical issues. The Quran invites people to tum their sensitivities 
for the unseen and the unusual into a perception of Reality and Truth. And this to 
a people who only submit to the extraordinary and that from a person who tells 
them he is a Messenger! He invites the people to his divine mission and, at the 
same time, he officially announces: 1 do not know the unseen. 

What also causes each person’s amazement is in the Messenger’s behavior and 
his continuous efforts and endeavors to lessen himself from what the people see in 
him. Although his Companions know him to be the extraordinary person that he 
is, he always refers to himself as just another human being like everyone else. He 
does this through his words, his behavior, his way of life, and his encounters with 
other people. His efforts are not to make him appear to be humble. Rather, they 
come from the innermost recesses of his heart. He who is a worshipper of the One 
God with his total being, he whose only desire is to establish the worship of the 
One God, the belief in monotheism, knows that whatever becomes exaggeratec 
about him decreases the greatness of the message of monotheism, the genuineness 
of the revelation, and his prophethood. He sits like a servant sits, eats what a servant 
eats, and he knows that he is, in truth, the Servant of God. This title is his greatest 
source of pride and happiness. 
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EPILOGUE: THE QURAYSH CLANS REVISITED 

The Quraysh are a powerful merchant tribe that control Makkah and its 
Kabah and that according to tradition descend from Ishmael. The tribe tradi- 
tionally traces a genealogical history backwards from their ancestor Mudhar 
to Adam, Abraham and Ishmael: According to this tradition, Quraysh is Nadhr 
ibn (“son of”) Kinanah ibn Khuzaymah ibn Madrakah ibn Ilyas (Elijah) ibn 
Mudhar ibn Nazar ibn Maad ibn Adnan ibn Add ibn Sind ibn Qadar, ibn Ish- 
mael ibn Abraham, ibn Azar, (Terah) ibn Nahur, ibn Serug, ibn Reu, ibn Peleg, 
ibn Eber ibn Salah, ibn Arpachshad, ibn Shem ibn Noah ibn Lamech, ibn 
Methuselah ibn Idris (Enoch) ibn Jared ibn Mahalalel ibn Kenan ibn Enos ibn 
Seth ibn Adam. 

According to history, the Quraysh tribe is a branch of the Kinanah Tribe, 
which descends from the Mudhar tribe. For several generations they are spread 
about among other tribal groupings. About five generations before Muhammad 
the situation is changed by Qusayy ibn Kilab. By war and diplomacy he as- 
sembles an alliance that delivers to him the keys of the Kabah, an important 
pagan shrine at that time which brings revenues to Makkah because of the mul- 
titude of pilgrims that it attracts. Qusayy then gathers his fellow tribesmen to 
settle at Makkah, where he enjoys such adulation from his kin that they make 
him their king. a position that is enjoyed by no other descendant of his. Differ- 
ent responsibilitie sare apportioned between different clans. There are some rival- 
ries among the clans, and these become especially pronounced during Muham- 
-mad’s lifetime. 

The Quraysh branch out into various sub-clans, who in tum branched out 
into yet further sub-clans. Roughly the division corresponds to the family lines 
of the current chieftain of that clan having sons. 

Names of tribe, clan or sub-clan of early Muslims based on Ibn Ishaq. 


I. Abd al-Dar: Sub-clan of the Quraysh Clan 
Abd al-Dar Clan Confederate: Sub-clan of the Quraysh Clan 
Abd al-Dar Clan Slave: Sub-clan of the Quraysh Clan 


2. Abd Manaf: Sub-clan of the Quraysh Clan 
a. Abd Shams Clan: Sub-cian of the Abd Manaf Clan, 
parent clan of the Children of Umayyah 
b. Abd al-Shams Confederate: Sub-clan of the Abd Manaf Clan, 
parent clan of the Children of Umayyah 
1( Umayyah Clan: Sub-clan of the Abd Shams Clan (Abu 
Sufyan, Uthman ibn Affan) 
2) Umayyah Sub-clan of Abd Shams Confederate 
c. Hashim Clan: Sub-clan of the Abd Manaf Clan, Clan 
of the Prophet’s Great-Grandfather 
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d. Hashim Confederate: Sub-clan of the Abd Manaf Clan 
e. Hashim Freed: Sub-clan of the Abd Manaf Clan 
f. Muttalib Clan Confederate: Sub-clan of the Abd Manaf Clan 
g- Nawfal Clan: Sub-clan oftheAbd ManafClan 


3. Makhzum Clan: Sub-clan of Quraysh (Khalid ibn Walid) 
4. Makhzum Clan Confederate: Sub-clan of Quraysh 


5. Zuhrah Clan: Sub-clan of Quraysh (Sad Ibn Abi Waqqas) 
6. Zuhrah Clan Confederate or Taym Confederate: Sub-clan 
of the Quraysh 


7. Taym Clan: Sub-clan of Quraysh (Abu Bakr) 
8. Taym: Fihr lbn Malik Clan (al-Harlth ibn Fihr): Sub-clan 
of the Quraysh 


9. Adiyy Clan: Sub-clan of Quraysh (Umar ibn al-Khattab) 
10. Adiyy Confederate: Adiyy or Makhzum Clan Confederate 


11. Asad Clan: Sub-clan of Quraysh (Abd Allah ibn Zubayr and 
Khadlja) 


12, Abd ibn Qusayy Clan: Sub-clan of the Quraysh Clan 
13. Amir ibn Luayy Clan 
14. Asad ibn Abd al-Uzza Clan 


15. Jumah Clan 
16. Jumah Clan Confederate Freed 


17. Sahm Clan 
18. Sahm Clan Confederate 


Non-Quraysh: 

Hun Tribe 

ibn Khuzaymah 

Khazraj 

Muammil tribe 

Khazraj Tribe 

Malik ibn al-Najjar Clan 
Khuzaah Tribe 

Kinanah Tribe 

Ghiffar Clan Sulaym Tribe 
TamimTribe 
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APPENDIX 1: QURANIC SIGN 73:20 
While Chapter 73 is first revealed around the beginning of the revelation, ac- 
cording to historical references, this particular sign was revealed one year later. 


Makkah: Truly, your Lord knows that you be standing up 
for nearly two thirds of tire nighttime, or a half of it or a third of it 
along with a section of those who are with you. 

And God ordains the nighttime and the daytime. 

He knew that you would not be able to keep count of it, 

so He turned towards you in forgiveness, 

then recite of the Quran as much as was easy. 

He knew that some of you are sick 

and others travel on the earth looking for the grace of God 
and others fight in the way of God. 

So recite of it as much as was easy. 

And perform the formal prayer and give the purifying alms 
and lend to God a fairer loan. 

For whatever of good you put forward for your souls, 

you will find the same with God. 

It is good and a sublime compensation. 

And ask God for forgiveness. 

Truly, God is Forgiving, Compassionate. (73:20) 


COMMENTARY? 

The second part of the Chapter 73, consisting of a single, long sign 
that was revealed one year after the first part, that was revealed in the 
first year of the revelation according to the more authentic reports brings 
a compassionate touch, providing relief after much fatigue. It is a relax- 
ation by God granted to Muhammad and the believers, when they have 
proved themselves to be dedicated totally to His divine message. They 
were exhausted after having stood up for long hours at night offering 
prayers in which very long passages of the Quran were recited. God never 
wanted to afflict Muhammad with the Quran, putting him to such hard- 
ship. Rather, He was only preparing him for the hard task that he was to 
undertake for the rest of his life. The believers who followed him would 
also have to share in this heavy burden. 

The sign begins with friendly reassurance: Truly, your Lord knows 
that you be standing up for nearly two thirds of tire nighttime, ora half of 
it or a third of it along with a section of those who are with you. (13:20) 
The night may get longer or shorter, but you are all carrying on with the 
duty required of you, staying up close to two-thirds of the night, or half 
of it, or even a third. He is aware of your weakness. He does not want to 
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afflict you or put you to unbearable hardship; all He wants is that you 
should have the necessary training. Now that you have been trained, you 
can relax and take things easier: He knew that you would not be able to 
keep count of it, so He turned towards you in forgiveness, then recite of 
the Quran as much as was easy. (73:20) 

These need to attend to their work and earn their living. This is es- 
sential. God does not want people to abandon their life's needs and lead 
the life of a monk who is totally devoted to worship. He knew that some 
of you are sick and others travel on the earth looking for the grace of God 
and others fight in the way of God. (73:20) God will permit you to stand 
up and fight against those who wage aggression against you. He will per- 
mit you to fight so that the Quranic message will have its safe and sov- 
ereign place. You may, then, relax and approach your duty in a 
comfortable way: So recite of it as much as was easy. (73:20) 

Let there be no exhaustion or hardship. However, you must attend 
to all obligatory worship: And perform the formal prayer and give the 
purifying alms and lend to God a fairer loan. (73:20) When you have 
done this you may wish to add voluntary charity, which will increase your 
reward: For whatever of good you put forward for your souls, you will 
find the same with God. It is good and a sublime compensation. (73:20) 
Turn to God, appealing for forgiveness of your shortcomings. The human 
being remains short of what is needed, no matter how diligent be tries to 
be. And ask God for forgiveness. (73:20) 

Truly. God is Forgiving, Compassionate.(73:20) This is a compas- 
sionate touch, providing relaxation and reassurance after a whole year of 
night worship. God relaxed this duty for the followers of Muhammad, 
making night worship voluntary, rather than an obligatory duty. Muham- 
mad, however, continued on the same lines, offering night worship for 
no less than one-third of the night. He would appeal to his Lord in the 
depths of the night, and receive from Him what he needed for his struggle 
in life. Although his eyes might sleep, his heart would not. His heart was 
always busy with God's remembrance. It had no desire for anything else 
in this life. 
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APPENDIX 2: CORRELATION OF ORIGINAL CHAPTERS WITH 
CHAPTERS IN CHRONOLOGICAL ORDER 


1=96 42 =25 83 = 84 
2 = 68 43 = 5 84 = 0 
33 44=19 85 = 9 
4=74 45 = 20 86 = 83 
5=1 46 = 56 87 =2 
6 = 1 47 = 26 88 = 8 
71 48 = 27 89 =3 
8 = 87 49 = 28 90 = 33 
9=92 50=17 91=60 
10 = 89 51=10 92 =4 
11 =93 52 = 11 93 =99 
12=94 53 = 12 94 = 7 
13 = 3 54 = 5 95 =47 
14=100 55 =6 96 = 3 
15 = 108 56 = 37 97 =55 
16 = 2 571 98 = 76 
17 = 107 57 = 34 99 = 65 
18 = 109 59 = 39 100 = 78 
19 = 105 60 = 40 101 =59 
20 = 113 61 =41 102 =24 
21=114 62 = 42 103 = 22 
22 = 2 63 = 3 104 = 3 
23 = 3 64 = 4 105 = 8 
24 = 0 65 = 5 106 = 9 
25 =97 66 = 46 107 = 66 
26= 91 67=51 108 = 64 
27 = 85 68 = 88 109 = 1 
28 =95 69 = 18 110 = 62 
29 = 106 70 = 16 111 = 48 
30= 101 71 =71 112=5 
31=75 72 = 4 19 
32= 4 73 = 1 114=110 
33=77 74 = 3 
34 = 0 75 = 2 
35 = 90 76 = 2 
36 = 86 777 
37= 54 78 = 69 
38 = 38 79 =70 
39=7 80 = 78 
40 = 72 81=79 


41=36 82 = 82 
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